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Patterns of coexistence

One of the major problems with the influx of refugees and
migrants is therefore that of their legal integration (what
status to grant: foreign resident or citizen?), and of their
social condition: what financial protection, what formation,
what job opportunities?

The openness of the community to the Other, whether an
“absolute stranger”, whose background is unfamiliar, or a
“relative stranger”, who comes from a place with preexisting
ties and agreements, according to the distinction by Jacques
Derrida, has had a long history. Works of literature since the
Odyssey and Greek tragedies like Oedipus at Colonus have
continuously wrestled with the issue, presenting a broad
typology of the various possible choices (assimilation,
ghettoization, exclusion, and discrimination). Legal
categories also expressed these possibilities, ranking
different kinds of foreigners and migrants and distinguishing
them from the locals, thus showing the place assigned to them
in language.

Unlike contemporary societies, national and territorial, where
the word « foreign » always takes the same meaning (referring
back to the non-national), the notion of the foreigner was
uncertain in previous societies, where there were various
forms of foreigness. The meaning varies according to the
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political systems, and even within the same society, it could
vary from one era to another. In other words, the status of
the Other was constantly being defined and redefined.
Moreover, the foreigner was not necessarily the one who came
from elsewhere,, but one whose origin was unknown — bastards,
for example — or he who had no social networks and therefore
no authority — like the miserabiles of Italian cities in the
early modern period[1].

However, the central question raised in all societies is with
whom to share common space and common goods. The response may
have to do with the political structures: community size,
degree of centralization, cultural unity, administrative
development .. but also with circumstancial conditions: like
famines, religious, political, economical crises, wars — that
is to say, the actual state of a society.

This last point seems essential. Let us return to our example
about the Goths who in 376 CE knocked on the doors of the
Roman Empire, with women and children, seeking asylum under
pressure from the Huns. They were very similar to the Syrians
fleeing Daech and Assad, and the Somalis fleeing Dadaab. But
the Roman Emperor hesitated before accepting, and then the
Roman officials were so disorganized, corrupt, ineffective
that the Goths revolted: the war broke and Rome experienced a
bitter defeat.

The example deserves reflection: Rome before this episode
extensively practiced the integration, forced or voluntary, of
foreign peoples. But in 376, that policy no longer worked. And
one reason 1is that the Empire itself was fragile and
disorganized, and that it was more and more closed, beginning
a century earlier a process of reification of Romaness and of
defining Roman identity against that of others, whether
Persians, Manicheans, or heretics, etc.

Isn’t it what is happening now similar? European identity 1is
reified, it closes, and rejects the Other .. In the media and



all public places, it is all about “the crisis of migrants”
but the crisis concerns also the host societies.

The security measures and the widespread panic is reflected in
language (invasion, crisis, hotspots). It is also found in the
spectacular images and the exaggerated figures, and in the
increasing role of Frontex (the European agency for the
regulation and supervision borders). Likewise, this finds
expression in the haggling over migrants between England and
France, which resulted in setting up the Camp of Calais, and
between Europe and Turkey, and with Morocco, amd previously
with Libya. So too does the construction of walls. All these
procedures have shown the inability of national governments
and the European Union to plan and organize the movement of
people, even though the High Commissioner of the Refugees gave
early and repeated warnings when between 2011 and 2014 Turkey
and Lebanon absorbed massive numbers.

Economic arguments in support of limiting entry to refugees
also testify to the precarious state of the Europeans, and
finds expression in the slogans often used by populist parties
such as “our boat is full” even if it is the migrants who are
shipwrecked. Or, as former

French minister Rocard used to say, “we cannot accommodate all
the misery of the world.”. Words like “saturation’ and
“density” are so familiar to those who remember the Evian
Conference in July 1938 organized by Roosevelt to address the
problem of Jewish refugees, of German and Austrian origin. At
that conference which brought together 32 countries (9
European and 20 Latin American), representatives were
incapable of taking any concrete decision, arguing over
quotas[2].

The economic threat expressed by quotas is indeed not an
objective phenomenon and the figures are disputed: it 1is
necessary in these arguments to distinguish fantasies and
fears from reality. It is clear that mass immigration can only



be resolved if everyone is concerned — for example if every
member of the European Union participate; and that Asylum
policies do not entail just the philosophical question of
sharing, but they also reflect the immediate interests of
societies. The Roman Empire (until the third century) and the
Ottoman Empire, both non-ethnic states, some Italian cities
like Livorno in the 15th-16th century, and the Netherlands and
Germany in the 17th derived great economic profits from the
welcoming of migrants. Some used them to cultivate fallow
lands, to defend border areas, and to serve in the military as
deportees worked for all the dominant powers across history.
Other countries benefited from a transfer of knowledge and
wealth. In return, host countries provided stability to these
people in the form of citizenship or protected status.

Yet the cost of this policy was sometimes enormous,
particularly in demographic terms. After the revocation of the
Edict of Nantes, in October 1685, which made Catholicism the
only official religion of France, around 200,000 French
Protestants fled to Switzerland, the United Provinces, to the
British Island and to Protestant Germany[3]. Geneva tripled
its population in the 1680s; and to take a final example 34
million immigrants reached the United States between 1810 and
1921[4]!

0f course, there were always voices that opposed the arrival
of so many migrants and still others who recalled a tradition
of integration. In fact, the reception of migrants has a great
deal to do with the imaginary, that is to say, with the self-
image of a society and its vision of the world, its ideals,
and its values. About the possible settlement of the Goths in
Thrace before the war, Greek rhetorician Themistius argued:
“Philanthropy triumphs over destruction[..] It is said that
already the barbarians transform their iron spades and
sickles, and they cultivate the fields. So soon we will see
the Scythians not be called barbarians but Romans. Soon we
will see such companions, living in our community, to our



table, in military expeditions and contribute to tax.”[5]
Themistius expresses in fact three ideas: the superiority of
solidarity over closure, the usefulness of migrants; and the
possibility of making foreigners into fellow citizens sharing
duties and privileges.

Living together shapes culture as much as it is shaped by it.

Today anxiety towards migrants reflects a crisis of identity
of the host societies, their fear of losing their values,
their civilization. But can we integrate only those who are
similar to us? We must get out of the terms in which the
immigration debates enclose us, the choice between basing our
attitude not on culture but on " sharing the common”[6] or
defending our fixed identity[7]. The first position too easily
forgets the importance of culture, language, history; the
second reifies identity. Let’s accept the changes that come
from mobility like those that come from technology transfers,
and defend the values that we consider universal — the status
of women, the protection of children, to name but these. These
values will actually be strengthened and defended by
integrating migrants, who are, once again, not invaders or
colonizers, but exiles fleeing barbarism.

Now is Europe changing today?

There 1is always a plurality of competing discourses. Along
with the discourse on national identities, there has existed
throughout history a “European principle of circulation,”[8]
which re-emerged from time to time. This discourse was
articulated during the Enlightenment, when European societies
conceived of the movement of people and goods as a necessary
exchange, and again in the nineteenth century when Europe
welcomed revolutionaries expelled from their countries while
labor migration developed on a larger scale across the
Atlantic[9]. But these movements were supported by civil
society. However, in the late nineteenth, and especially
during the First World War, liberal migration policies were



rejected, and the States seized upon the 1issue of
migration[10]. From then on and throughout the twentieth
century, the principle of nationality has permanently removed
all cosmopolitan ideas, even as the number of migrants
increased. The European Union has only reproduced the same
national idea on a large scale, while disempowering member
states.

The current situation 1is thus a continuation of the
challenging facing European construction with on one side a
free trade area and on the other border closures. It is a
continuation of the great reversal that I mentioned at the
beginning of this article, which led to the crushing of the
human. It is also a continuation of the history of a Europe
that has never really accepted otherness.

It is not enough to say that the new security discourse only
helps to hide the profound responsibility of European states
in the crisis of the Middle East and in the rise of extremist
groups within populations born in Europe. We do not need guilt
to practice inclusion.

Rather, we should develop an alternative discourse to
Neoliberalism, a project of a democratic society that enables
citizen action. When citizens are in control of their destiny,
when they feel capable of shaping their world, they are not
afraid of the Other, and they even recognize the courage of
those fleeing persecution, as Harry Truman said in 1952[11].
It is a lesson that can be drawn from the actual action of
citizens who help and interact with migrants in opposition to
the law.

Besides “the moral imperative to save lives” and to preserve
the integrity of the bodies and of the minds of human beings,
it seems better, as Francois Crépeau suggested, to organize
mobility than resist it. It is better to open legal channels
for migration and facilitate the movement of people in order
to create fluidity, which was so successful in ancient times.



The choice before us is twofold: either close borders and
create mafias and violence, revolt and deshumanization; or
bring protection and co-responsibility, negociation and above
all dialogue. In my view, this last choice is the only way to
retain in our globalized societies a sense of our own
humanity.
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Tpavpa/Tpopoc: H AlaAEKTLKA
Tn¢ AAoyn¢ Bilac otn Méon
AvatoAn

NikoAa¢ KoopatdémovAoc*

Htoav pla Ceoti pépa tov IovAiou 2008. XT1C TNAEOPAOELC KAl TO
padiépwva Tov A1Bdvov Kuvplapyovoe n mepienun aviaAAayn
ATYMOARTWY KOl VEKPWY MOXNTWY METAED TOL IopanA Kal TNG
XeCumoAdy, TNG ouTOo- amokaAovuevnc Avtioctaong. H avtaAAayrh, HE
dlapecoAaBnt TNV YEPMAVIKN KLBEpvnon, mepleAduPBave amd tTnv
Ml MEPLA T1C ocopoUC OVOo IopanAilvyyy oTPATIWTWY, TOovL €iyav
okotwbel Katd tnv €10BoAl tov IopanA otov AtBavo TO KOAOKaipt
Tov 2006, K1 amd TNV AGAANn 4 paxntég tng XelumoAdy, Tmov
alyMoAwTioTnKavy TOo 2006, KOl TO AMOMElvdpla TWv copwv 199
HaXNTWY Kal paxntpltwv tn¢ Avtiotaong, ta omola €iyxe otnv
Katoxl tov to IopafA amd to 1980 WG TOo 2006, KAOBWG KAl WEPLKA
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Cwvtavd MPEAN TOL AaikoU AmeAgvBepwTiKOoU MeTWmov TNG
NaAaiotivng, QUAAKlOMEVWY Yla «Tpouokpatia» amd to 1979.[1]

Ekeivn tnv nuépa, palil pe Y1A1ddec dAAovc A1BaveElovg Kat
NoAaitotiviovg mov Apbav pe Acwgopeia, Tagl k1 avtokivnta,
BpéONKa o0TO0 0pE1VO YWPld TNG KATAYwyAG TG yla tnv kndeia tNng
avad Mehaidli — n omoia AdpBave ywpa 21 ypdédvia PETA TOV
Bdvatd Tng. Ta amopelvdpla TNG Xavad ATov avdpeoa o€ ekeiva
Twv 199 poxntwv. MNa to AdBapo pe To omoio Oa kndevtel n Zavad
Eeondel pla pdyn ME TMULPOPOALOUOVC PETOED PEAWYV TNG APAA, TNG
MOALT1KAC opydvwon¢ mov ovvepyaletal HE TNV XeJUMOAAY OTN
BouvAl kKat tnv avtiotaon (GAAA peE a1oBNTA MIKPOTEPN KO1VWVY KN
arnodoyxrf) ka1 Tou SSNP, TOU OUPLAKOU OCOGLOALOT1IKOU €OV1KOU
KOUMOTOC (KUP1OL EKQPOOCTHA TOL QVT1-AMO1K1O0KPAT1KOU apaBi1KoU
MATPLWTIOM0V). H pdaxn dev otepeitat ovuBOAlLOMWYV: TO AYLYO
Kopul T™ng mpwtng yuvvaikag avti-katoXlkAG PBouBioctplracg
drekbikeital amd 1o avePXOMEVO TOALTIKO IOCAdY Kol TOV
nmeploOwplomolnUévo apaBikd €6vIK1oUO.

A{nAa otov TAQO TNG TPELC QATOOPOAWMEVEC YUVOATIKEC, TPELC YEVEQ
YUVO1KOV, N yiayld, n kKépn Kot n €yyovr), KO1TAVE PE HATQ TOVL
yvaAilovv T0 @E&petpo va kateBaivelr otn yn, xwpig va
BAepapioovv oUTE pla @Opd.

Koopikég BopBioctpileg

t1¢ 9 AmpiAiov 1985, n bdekae&dyxpovn téte Xavad Mehaidli
avativdletal péoa oto Peugeot tng mpooeyyilovtac é€va  @QULUAAK1O
TOL oTPaToV KATOXAC Kovtd otnv moOAn Tleliv otov vétio AiBavo
noaipvovtag palil tng IopanAivolC oOTPATINTEG. OewpeiTatl n mpwtn
eniBeon avtoktoviag mov mpaypatomoleitatl amd yuvvaika otTnv
gvpvTEPN mMEPLOXN TNG Méong AvatoAlg. H Zavad Atav PEAOG TOU
KOOM1KOU XUP1akoU X0061aA10T1K0oU MatpwtikoV Kdéupatog, T0 omoio
Hal{ pe TNV 1oAapikf XelumoAdy kot to Koppouvviotiké Kéuupo TOUL
A1Bdvov moAepovv TNV 1opanAivi) katoxn tnv mepiodo 1982-2000.

Qotdéoo, n yuvvailkeia avtiotaon oTn OlWVIOT1KA KATOXA TNC
NaAaiotivng kat tov A1Bdvov mdel apKETA mio micw, ME TOAAOUVG



Tpémovg kKol peBddovg. Ma mapdadeiyua, otig 29 Avyovotov 1969 n
Leila Khaled, veapi aktiBiotpra tov PFLP (Aaiko0 Metwmnov yla
v AneAevBépwon tnG MNoAarotivng), nyeitatl tng agpomeilpateiog
™n¢ nmtAong TWA 840 amdé tn Pwoun yla 1o TeA AB{B Kot pe Tta OmMAQ
EMIBAAAEL TNV €KTpomf TOoL Boeing 707 mpo¢ TN Aduaockd. ZUUQWvVA
HE oplopéva péoa pallkAG evnuépwong, n nyeola tov PFLP micteve
0t1 o IMNtlddk PAumiv, tote IopanAivoc mpeoBeVTAC 6T1¢ HVwuEvEC
NMoAiteieg, Oa ATOV 6TO OKAPOG, OAAL avtdg bdev Atav. H Khaled
toyvpiletatr 6t1 61€tage TOV MIAGTO va metdEel mdvw amd 1N
Xdipa yla vo umopécel va del tn yevételpd tng amd TNV omoila
eixe ektomiotel 1o 1948 pali pe dAAovg 400.000 mpdoguyeg. Aegv
Ba Eavayvpvovoav TOTE.

t1¢ 10 Maptiov tov 1995 —kalt mMAAl otov Katexopevo NOT1l0
A{Bavo—, auvtokivnNTo YEMATO HE EKPNKTLKA avaTtivdletal
okotwvovtag 12 IopanAivoug otpatiwteg Kol Ttpavupatilovtag
aAAovc 14. To owpa veapAc¢ yvvaikoac¢ Bpiloketal avdueoa ot
epeinia tov autoklvAtov. Ta ypovia petagd Ttov 1985 kol TOUV
1995 paptvpoVUV ONUAVTLKN VLMEPOXA TWV KOOMIKWY OPYAVWOEWY OT1C
enmiBéoc1¢ avtoktoviac amd yuvaikeg, HE €QTA OE OVVOAO EVvEaQ.
NEvte emBECELC MPayHATOTOloUVTAL amd To MEAN Tou SSNP (peTagv
Twv omoiwv ol yvvaikec Xavad Mehaidli, Ibtissam Harb, Miriam
Khaierdin, Norma Abi Xaocdv), pta and to A1Pavéliko KOupo Mmdad
Kal pia anmd 1o Koppovvioctikd Koppa touv Apdavov.

And toéte Kalt yra kdmoira Yxpoévia, ol yvvaikeg gaivetal va
eEapavifovtal amd TO TMPOCKAV1IO: TOULAAX10TOV HEXPL TO 2002,
6tav, ot1¢ 27 Iavovapiov, n Wafa Idris ekteAel amooToAf
avtoktoviag. Ouwg To mAaicio tTng dpdong €xelr aAAdEer: bev
eivalt mAéov o Notioc A{Bavog, aAAd n kapdid tng IepovocaAfu
(Jaffa Road). Ma kati maAtr n pATtpa TG emnibeong €ival KOOU1KA,
apol n eniBeon opyoavavetal amd Tnv mMoAlTto@UAakKA Tavlip,
MOPOKAGd 1 tng datdy.

AAANAAEYOn a Aa KapTt

Ytov At1Bavo, n Zavad Mehaidli, ol yuvvaikec Kol 01 GVTIPEC TINC
Avtiotaong ovvtéAecav Ta PAAQ OTNV KATAPPELON TNG KATOXAC Kal



TNV TEALKA amoyxwpnon Twv oTpatevudtwvy tov IopanA amd tov NoOT1l0
A{Bavo Tov Mdio TOoUL 2000. HTav n mpPWINn @opd& TOVL n
EMEKTATIKOTNTA TOU T10 10XVUpoUL oOTPATOD OoTnVv TMEPLOXA
avoakontetal pEoca amd pla noaptildvikn avtictaon, n omola
ovvbvdlel OTOXEVMEVEC OTPATIWTIKEC ©Opdoerg kol Mol KA
KO1Vwv 1K OAANAAEYDN, Ywpi¢ kKol mépa amd TO KEVTIPLKO KpATOC,
APKETEC QOPEC MAALOTA €vdvTia o€ auvtd, O6nw¢ to M&dio tov 2008,
0tav n ABavelikn kKvBEpvnon mpoomddnoe va KATKAVOEL TO ULOTLKO
61KTVO TNAEMIKO1VWY1WY TNG XECUMOAQY .

Towg 6uw¢ n ovuBoAf TNg Xavad, TNG A€1Aa KAl TWY AAAWVY
YUvalk@v tn¢ Avtioctoaong¢ va €ival onUavIiKhl amévavilt O6E Ml
akOua mio Pabird katoxf 1deoAoyikol, av OX1l, 16€o0AnmT1KOD
TOTOV: TNV KATOXA TWY EMMELPLKEAY €vvolwyv, Twv Kuplapywv
aAPNYNOEWY, TWY VONTlKWY KAl nOl1kWwv oxnudtwv, Tta omnoia
HECOAOQBOVY, @QLATPApPOULY KOl OoLYVA KoBopilouv TO TMWC KATOVOOUUE
(4 6ev katavoovue) tn Bla Kot TNV MOALTIKA otnv Méon AvaTtoAn
KOl aAAO0D.

Exovv Aoimév onuaocia avtég ol 1otopieg kal PBroypagiec TNng
Avtiotoong oakpilBwg e€me1df bev Ywpdve, bdev PoAgvovtal oTA
Kuploapa avaAvtikd oYAuUoTa — 1OV O€AOUV T.X. TOvVv BouBloTAh
avtoktoviac va €ival dvipag, véog, T1XavTtloTAC, ME TN Yvvaika
onitt pévn pe T Mod14.

AkOua peyaAvtepn onuoacia €xel {ow¢ va avopwindovpe ylati Katl
nmw¢ n PBouBiotpla avtoktoviag eEagaviletatr amd T1¢ emnionueg
a@nyYAocE1LC yia tnv peoavatoAilkl Bia — map’ O6Ao mov akdéua Kal TO
2002, oto mAaiolo tng devtepng Ivrtigdvta, yuvalkeg-pEAN
KOOU1KWYV OTMEAEVOEPWTIKIY OPYAVWOEWY EKTEAODY EMIOECELC
auTtokToviag e€vdvtia otnv 1opanAilv katoxd TnG AvtikAg 0x6nc.

MO1EC NYEMOVIKEC QVAYVWOELC HMECAVATOALKNG PBlag €vidooouvv
avo@avdoyv T1¢ yuvvaikec ota dBovAa OvVupata tng Biag; ABovAa
evpata téoo TNG AAoynG kKot aAdyilotng Bilag¢ tov moAéuov 600 Kol
NG moTplopylkAC Bilag, TNC €EKMOPELOMEVNG aATO TNV TOALT10TKA
KOBvoTéEPNOoN TWY AVTPWY TOULC.



Exetr onuacia va oavapwtnbovue emiong TMOLEC NYEMOVIKEC
AVAYVWOELG UTIYOPEDOLY OT1 N QAMEAEVOEPWON OUTWY TWY YUVALKQV,
Twv €oael Bupdtwv, pmopel va ovvteAeotel povdya eite péoa amd
T1¢ OUTIKECG TMPAKTIKEG avOpwrnivwy Kal yuvvalkelwv dikalwpdTwv
(yia Ttoug amovtaxol @QLAEAEVOEPOLC) [ TOV AyWva Yyl TNV KOGU1KA
ovtomnia (yla Tovg plloomMdcTEC APlLOTEPOUC KAl QavapX1KoUG).
MoO1EC NYEUMOVIKEC OVAYVWOELG EM1BAAAovLY TN Ol1dkplon METOAED
KOOM1KNAC KOl OpNOKEVLT1IKAGC OaVT1KATOX1KAC Blag wg 6po avaykaio
Kal 1KavO yia tnv mapoxfd Kat ekdAAwon oAANAAEyDNG o€ O00ULG
aywvilovtal yla tnv eAgvbepia Oomwe¢ avtol tnv KataAaBaivovv;

TeAlkd, mWG ol 161€C Ol MPAKTIKEG TWV KlVNUATWY aviioTaong
oTNV KatoxXN Kol TN MliocaAAodoEia upac PBonBovv va KATAVOAOOUUE
KXl va avTloTaBoVUE oTnv AAAN KaToXA, TNV KOTOXH TWv NO1KWV
KXl VONTlKOV HOGC OXNUATWY omd OMOlKLOKPATIKEC, POATOLOTIKEC,
0cE10TIKEC KOl 1O0AAMOQOBIKEGC QVTIAAYELG, TOU MTOopPEl apKETA
ovXVd va eival KAAVUEVEC UE QLAEAEVOEPOULC, APlOTEPOVC A aKOUQ
KXl ME AVT1EEOVOLOOTIKOUC MavdUEC;

01 epwTtAcELC aUTEC €xouv 1d6taitepn onuaocia 6xt1 poévo yrati n
1oAaupogoBia kKal o patolopdg e€amAwvovtal ocav AaiAana otn Avon
Kalt tnv Aplotepd tng, oAAd Kl e€mneldn n PotldBa eival to mpwto
MECAVATOA1KO Kilvnua avtiotaong, Tmov amoAauBdvetr auépilotn
LVMOOTAP1LEN amd TNV AploTepd Kal TNV avti-eEovoia otov Avtikd
KOopo, MeETA 1owg amd 30 O0oAOGKANnpa xpoOvia Kol TNV TPWIN
naAaiotiviak) Ivitigdvrta!

Mwc umopovue va €&nynoovue avtd to 30£TéC Ydoua aAAnAeyyvncg,
ovvepyaolac kat aAAnAoudOnong, Tltati, pe aAra Adyira,
anmoppintovue TNV aAAnAeyyon aAAa kat tn 6vvatdétnta va
616aytovue amd UN-KOOUIKEC UOPPEC avTioTtaong, mnap’ O6An TNV
amobeberyuévn bvvatdtntd TOUVUGC va OoVVOVACOUVVY AMEAEVOEPWT LKA
6pdon Kat KOlvwvikh aAAnAAeyovn, onw¢ n AiBavélikn XelumoAdy;

IoxvpiCopal 6Tl QAMAVTACELC Y1 TA EPWTAMATA QUTA MMTOPOVLV VA
ynAaenBolV 0TNV «amo-maykooplonmoinon» tTnNG aAAnNAAgyONG, TNG
aAAnAokatavénongc Kol TNG ovvvevdnong METAED QVTU-
QMO 1K1OKPATIKWY Klvnudtwy otov Maykdouio Noto, amd tn pia, Kat



TWV QVT1-KATMITAALOTIKOY Klvnudtwv otov Boppd, amd tnv 4&AAn,
Mov ouvteAéotnke amnd to 1980 Kal pETA.

AcgdAsra/Ivpnovia: Fevealoyieg amoAlTiKAG Bilag

H Bla €{vatl n paun tng totoplag, ltoxvpiotnke o MdpE. Qotdoo,
ylia va O1aUOpPQPWOOVLHPE Mdla TPWTIN OamMAvInon OE OQUTEC TG
EPWTAOELG, TmTOL €£€0eoca mapamdvw, 1owg va TPEMEL v
avarnodoyvpicovue tn pAon: H totopia e€ivar n uaun tng Biac. H,
nmio neplgpooctikd, n totopla €ivar n poaul (mov avédeir&e tn
ovunmovia, amnd TN Pla, KAl TNV ac@dAeira, amd TNV AAANR, O€
NYEUMOV1IKA K1 OQAANAOCULUMANPOUHMEVA VONTIKA KOl nNO1KOAOY1Kd&
oxAuoata, Ta omoia opydvwoav Kl akOua opyavwvouv Tnv avaAuvon)
™nG Blag (otn Méon AvatoAn).

H ovunmévia Kal n acQAAEla, ME TA OLYVALOONUATIKA aAmMOTOKA TOULC,
TO Tpavua Kal TOV TPOUOo, VLMAPEAvV Ta nyeHovika ¢@iAtpa
Katavénong Kol mpoo€yylong TNG MEcAvVAaTOoAlkAG Blag amd to '80
KOl META, aAAd Kol ol PBacikol dfoveg moap€ppaocnc HE 6TOXO TNV
g1pAvevon, otnv omoia a@lepRONKAV OTPATIEC E101KWY K1
opyaviopwv, motapoi kKovdbuAilwv Kol TEYVOAOYlWV, TANOWpPQ
OOYMATWY KAl BEWP1WV.

MOA1T1IKA plAWVTOG, 1owG va €xel €vdla@épov va ONUELWOOUHE OT1
andé Tn Hla N OpPYaAvVWHEVN TOYKOOUlH ovumdévia ota OVUATA TOU
noAépov vnAp&e medlio 66&Eng Aaumpdv yla mpwNv aploTEPOVC Kal
Mao1KOUC otnv Avon, ol omotiol amokApuEav TOv GoclaAloud €1d1kd
META T1C¢ Mal1KEC YEVOKTOVIEC @QLA1KWY KaBeotwIwv otnv Aocia
(Bietvdu, Kaumdétln) kol tnv QMOKAALYN TWYV PWOLKIV YKOUVAAYK.
Ané tnv AAAN MAgvLpd, n MaykKOopla €koTpaTtEid yla TNV ACQAAE1Q
vApEe otnNv apxn N OPYUVWHEVN QAMAVTNON AMEVOVTL 0TNV OMWAE1Q
NG AVT1KAG Kuplapxlag oT1C MNYEC €vEpyelag tNG Méong AvaTtoAng
tnv nepiodo TNC ameAevdBEépwonc amd Tnv amolklokpatia Kal €1d1Ka
META Tnv metpeAaikhi kpion touv 1973.

Ytnv mpwtn mepimtwon, OOKAPlOMEVOLl aATMO T1C TOUPATMAEVPEC
QMWAELEG 6TO KLVAYl TNG MOAlTlKAC ouvtomiag¢ otov tpito kdouo,
MoAAol Kooplkol emavactdteg TNG AVONC OTPAPNKAV GTOV OLUAV1ICUS



KOl ETMIKEVTPWONKAY 6TO0 va ocwbovv CwéC otov 1610 kbOopo, Ywpic
va maipvouv TMOALT1IKN B€&€on Kol aveEdptnta amd TO €KAOTOTE
nmAaiolo t™n¢ Blag — e€ktdg BERara amnmd to Agyavictdv, Omov 01
Matpol Xwpig ZVvopa my ocvvTtAXONKAV AVO1XTA PE TNV OUEP LKAV LKA
MOALT1KA oTtAplENg otouc¢ pouvtlayxeviiv E€evdviia o0TOUC
YoBleT1KOVC.

0 IopanAivdég avilolwvlicoTAC ovyypagéag EyidA Bditopav
apnyeitat: Aeyewveg dutikwvy dravoovuevwy mov €iyav vmootnpiget
tnv avtiotaon otnv AAyepia Kol o0T0 Bletvdu TWpa KATAYYELAQV
TNV AAAOTE PATO1OTNTO KAl TOV O@PEAR popavTtioud touvg. 01
avepwrnol tov tpitov kOopov, eimav, dev eiyav snweeAnbel apketd
ané tTov evpwnaikd Aragwtiondé. H avtiotacl TOLG OTNV
anolklokpatia €lye ekBpéyel €vav BdpBapo kot E£evopoBikd avtt-
Avtiopud, €vav avti-dnuokpatikd @avatiopd Kol tn PloaAAodogia
(tTwv omoiwv KAaG1kKO mapddeilypa €ivalr o mepiPnUOC «1GAQUO -
QOO10UOGC»), OAa vidmia mpoidvta mov dev €iyav timota va Kdvovv
ME TOV MOA1T1OMO TOL AEVKOU avtpdg.

tn bevtepn mnepinmtwon, To OOYyHa TNG €OVIKAC aOQAAE1QC
MPowonNeONKe amd T1C AUEPLKAVIKEG TOALTIKEC, OTPATIWTIKEG KAl
O1KOVOM1KEC €A1T w¢ péoo yla TN Hloxétevon Twv metpodoAapiwv
and Ta apafilkd Kol 1pavikd yxépla miow oT1C OHUTIKEG TOEMEC MEOQ
and TNV ayopd UTMEPOVYYXPOVWYV OTMALKWY OULUCTNUATWY KAl TOV
AVTAYWV1OMO TWY opaBilkwv Kpatwv, O6nwc¢ vmootnpilel o kadNynTtAC
MeoavatoAlkyy Xmouvdbwv oto MavemiotAulio KoAovumia TipoOvu
M{toeA. H oao@dAera vnApEe enayyeApatikd medbio 66&nc Aaumpdv
KAl opyavwTilikA MATPa akpailwvy ouvvTnenNTIKOV TOALTIKEOV Kol
akTiBliotwv otnv Apepikf, 1o IopanA, tn Bpetavia kot aAAoU o1n
AvVon. Amoyontevpévol amd tnv 1d€0Aoyilkn nyepovia tng AploTtepPdC
OTO TOVETMIOTAMIO META TO '68, mMov dev Bonbovoe otnv mpowenon
NG 16€0Aoy1kAG TouG atlévTac, Kal CTPLUMWYHEVOL amd TA avTl-
QMO 1K1OKPAT1IKA Kl €OV1KOAMEAEVOEPWTIKA KlvAuoata otov Maykdouilo
Néto, ol omabdol TNG ac@dAeirog oTPAPNKOYV OTOV OTPATO, OT1G
vnnpeoiec aocpaAseiag, Ta poalikd piviia Kal T1C OeEauEVEC
OKEYELG, o1 omoiec Atav eAeyyxoueveg amd tn Prounyavia OmAwv,
T1¢ €talpeliec TEXYVOAOY1LWV QOPAAE1AC K1 AAAOULG TOPOMO10UG



popeic.

H maykoopiomoinon tng¢ ovuméviag oto mAaiolo plaC VEAC
yeveaAoyila¢ tng Plag¢ w¢ mMaApeABOVTIKOU TPAVPATOC OAMALIVE TN
vontikf avdAvon tng avlpwndtntag pe Pdon TNV £ikdéva TOV
evuatoCc. Amd oapylkd ovvaicdBnua n ovunoévia opyavwOnkKe oe€
AVOPWMIOTIKEG vumnmodoueEC avd tTov KOouo. AmO tnv d4AAn, n
noykoopitomoinon 1TnG aoc@dAsiac¢ oto mAaioclo plag véag
veveaAoyiac tn¢ Blag wg MEAAOVTIKOU TPOUOL OAUXLIVE TN VONTLKA
avdAvon tTn¢ avelpwndtntag ME Pdon TNG £1kbé6va TOL OVTN. Amdb
apX1KO ouvvaicOnua n oo@dAela OPYOVWONKE GE AVTL1-TPOUOKPATLIKEC
UTTOOOUEG, KPATIKEC KAl Pn, avd Tov KOoUO.

Ndpa T1¢ amoAitikeg dlraknpvEelg, n PBlrounyavia TNG ovPMoOvNG
YEVVAONKE ME€oa amd tTnv 1d6eo0Aoyilk pATPa TOL OBLTIKOD
@LAEAEVOEPLOMOD, OT1G TOPLPEG TOoL omoiov ocuvaviABNKE PE TN
Blrounyavia tng aoc@dAseirac. MNatpoi kal avOpwmniotég dpovoav e
Baon tn ouvumévia yla ta O0UATH, €V OoTPATNYOl KAl MIALTAPLOTEG
dpovoav pe o0TOX0 TNV KATAMOAEHNOn Tov TPOpov. Avtd Ta mnedia
6vokoAa Ta Eexwpilelr kavelc oto medio TwWvVv paxwv OAUEPQ.
AvBpWMiGTIKEG 0pyavVWOELC oLYVA €xovv TNV 161a PNTOPLKNA ME TG
OTPATIWTIKEG €MIYELPACELG, Tov yivovtal ouyvd oto Ovoua TNG
LMEPAOTIIONG TWV aVUNEPAOM1IOTWY MANOLOUWY, Omnw¢ otn AlBOn, ToO
ApyavioTtdv Kol aAAO0D.

210 mAaicio tng Bewplag, n dovAeld tng Hannah Arendt yia Ttov
OAOKANPWTIOMG ATav amd T1C TM10 ONUOVTLIKEC OLVELOPOPEC OE H1A
MPAKT 1K Katovdénonc kKot opydvwong TNg maykoOoplag oKEWYNC TOU
€ylve yvwot ota vedtepa xpoévia tov Yuxpol MOAEHOL WG «OVTl-
OAOKANPWT1IoM6C». AvtA n avtiAnyn €xetr PBonbAcel o€ Ml
MOAUTIAEVPN TMOA1T1KA MeTATOMION MEOQH oTNV AploTeEpd KAl
nopanépa, n omotla mpowbeital kKvpilwg otnv HETA-'68 mMepiodo Kat
Katd tnv omoila «Avtikoil piloomdotec» oTpEPOuUV TO EMIKEVTPO TNG
MOA1T1KAC TOuC O€opegvong oTNV KOTAMOAEUNGN OAOKANPWTI LKWV
KabeotTwY o€ 6A0 TOv «bevTEPO» KAl TOV «TpitOo» KbOOMO. T’
QUTOUC TOUG TPWNV MOPELOTEC, N «yeV1IKA aviigoaon» dev ATav
nAEov petagd epyociag kKot Ke@aAaiov, aAAd peTaED dnuokpatiac
Kl OAOKANPWT1OMOU. X& avtd TO OXNMA, N €Ueacn oTnv madnT1KA



KXl avT1-TIOALT1KA, oxebbv 6pnoKEVLT1IKA O1AAEKT1IKA TWV BLUATWY
KXl Twv Butwv avtikataoctel tnv Tag1kA dlaAekTtikf peTaAEL TOUL
TMPOAETAPLATOV KOl TNG OOTLKAG TAENG, ypAdpel o BAitouav.

H kvplapyxn d61dkpion 6VuatOoG-060TN, Kol n Kpltikh tng Blag oto
ovoua TNG ovuméviog Kol TNG acpdAeiroag, tnv omoia oyxediooca mTMOAD
axva €dw, ¢@aivetat va dikatwvel tnv Apevtikn avtiAnyn yla TN
OepueA10wdn O61dkpion petagV PBloag kat mMOAlLTIKAG, Xwpilg
amapalTATWG va oVuhepileTal TNV KPLT1KA TNG avdAvon yla TOv
KO L TAALOMO.

0co o1 b6ilovooVuevol Kol OKT1B10TEC oTOvV Boppd avadeikvvav To
Bvua tn¢ BloC WG TO KATEEOXNV QMO-TIOALTIKOMOlNUEVO UTIOKE {HEVO,
To omoio émpeme va owbel mdon Ovoia kKal mépa amd oOmola
MOAlT1KN €vtagn, Téo0 e€vTpuveovoav otnv avddeil&n tTov 60TN WG
TOVU KOTEEOYAV QMO-TIOALTLKOMOlNUEVOL VUMOKELPMEVOL TO omoio
ETIPETE PE KABe TPOMO va moAeundbei mépa kKal aveEdptnTa armod
O0mo10 MOAlT1KO mAaicilo. Me autAv TNV €vvola, n avdadeign m.y.
TnNg Opnoketlag (ka1 €1d1kd Tov IocAdu) WG TNG
QTOTOA LT LKOTO LNUEVNC-TIOATT10T1IKAG MATPAG TopaywynAg dBovAwv
OUMATWY KOl GAOYWY OBLUTWY @QEPVEL KOVTA KAl EVWVEL OVLUAVIOTEC
KAl ao@aA€10A0YOULG, OTNV QUEPLOTN OAAD KOl TATEPVOALOTULKA
OLUMABE1d TOUC O0TO OUVUX KOl TNV amEPavTn OAAA Kal TOO1acpEVN
avtindbeia tovg otov BVTN. Mall kat ol 6V0 oteEPOVY amd To BVUA
Kl Tov 80Tn tnv mMoAlTikA umdéotoaon MEcH amd TN UETATPOMA TOUC
o€ mMaBoAOYylKd Ovta, €lte AOYW TOL TMOPATETAPEVOL TpoduatToC eite
Abyw TOUL TapdAoyov TpPOUOUL.

H XelmoAdy, n MoaAaiotiviakr Avtioctaon, ol apofilkeEc €EeyEpoerg,
Ol OULPlAKEG TOALTOPUAAKEG Kol n PotldBfa amavtovv JE
dlrapopeT1KOUGC TpOmMOLVG oTto0 OimoAo Tpavpa-TPOUMOG KAl TNV
ekotpatela amomoAirtikomoinong tng PBlac otn Méon AvatoAn. AAAd
o€ avTl TOo CATNUa Ba Yperaoctel va eMAVEABOULUE..
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[1] Avdueoa otoug ameAevBepwbévteg ATav K1 0 Zauip Kavtdp,
KOXTAD 1KOOUEVOC KOl QUAOKLOMEVOC Yio doAogovieC ouApwvy KOTA Pl
moAgulkn €miyeipnon oto IopafdA to 1979 o€ nAikia 19 etwv. O
Kavtdp 6oAogovibnke A{youvC MAVEC META TNV OATMEAELOEPWOI] TOL QMo
to IopaAA otnv Xvpia.

*KadnyntAg MoAiltikAg AvOpwmoAoyia¢ kat ArgdBviv Xmouvdwv oTO
Auepikavikd MavemiotAulo tng Buvpntov (AUB).

Inueiwon: To keiuevo eivatr amdéonacua ouitAia¢ oto B—Fest 2016
Kl anmidToko Tn¢ 616aKTOPIKAGC EPEVVAC TOV OLYYPAPEX MAVW OTOUG
€161koUC¢ TNC¢ €1pnvn¢ Kat tng¢ Blagc otnv Méon AvatoAn.

Refugees: Human mobility
between past and present
(part 1)

Claudia Moatti
(Université de Paris 8 and University of Southern California)

This is not the first time in history that we speak of a
“crisis of migrants” and that as in Europe, Turkey, Malaysia,
the US, Kenya and Thailand, that is to say all around the
world, we’'re trying to expel or return them to their countries
of origin, or to ship them to other countries. In the 19th
century, between 1832 and 1851, France, who generously hosted
political exiles, began to speak of a “refugee problem” and in
1852, it ended the long French tradition of hospitality by
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closing borders, and deporting immigrants to the United
States, Britain, Belgium, and Switzerland.

It is not the first time in Europe that we consider expelling
less fortunate immigrants: England, the most open countries to
immigration and asylum until the twentieth century, although
less by humanitarianism than by economical interest, issued 1in
1905 the Alien Act to prevent the entry of proletarian masses,
who were often Jewish.

Yet all that was nothing compared to the million of refugees
in the 20th century, who took to the roads and seas following
the intervention of states, during and after the two World
Wars, after decolonization, and after the fall of the « Iron
Curtain ». Understandably, some have called it a “century of
refugees”[1].

It is why, upon the arrival of thousands of refugees who now
cross the Mediterranean —in 2015, over one million have passed
through Greece and they are again at the gates of Europe— one
is struck by the apparent amnesia of our contemporaries,
unless this is a kind of repression of the traumatic
experiences of the second World war: the deportations, the
concentration camps, and the many ships that were refused
asylum like the Saint Louis in 1939, which left Hamburg for
Cuba, then for Florida, and was refused entrance in these
countries, and had to return to Europe, where 900 Jews ended
mostly in refugee camps in Belgium and the Netherlands; or the
Struma which in December 1941 left Costanza in Romania for
Palestine and, arriving in Istanbul, was sent back to the
Black Sea where it was sunk; only one of the 800 Jews on it
survived.

But, who among today’s analysts refers to the past to better
analyze the present, to make sure the mistakes of the past are
not repeated? Those hostile to migrants tend to forget that
modern nations were formed by massive migrations, while others
forget the negative aspects of communitarianism[2]. However,



since the 1990s, the image of the “Great barbarian Invasions”
of the Roman Empire, and the “hordes” of the Middle Ages, is a
regular feature of speeches of those fearing the flood of
Eastern Europeans and Turks, Syrians, Afghans or sub-Saharans.
In fact, the European Union closed its borders and adopted
many discriminatory measures, returning the refugees to their
country of entry in Europe (according to the Dublin Regulation
IIT) or asked other countries to filter them.

In our world which is deemed to be increasingly mobile and
interconnected, globalization has made the circulation of
capital and goods more fluid than ever. However, borders are
closed with barbed wire. Such measures increase the anxiety
and concern about the movement of people, regular or
irregular. In a world that has enshrined freedom of movement
in the Universal Declaration of 1948, a tension exists between
the recognition of this right, and practices that deny it in
effect.

It must be said that the concept of freedom of movement 1is
elastic: it was deployed in the history of both goods and
people, capital and knowledge; and it was used to justify
slavery as well as the abolition of slavery; trade or
cosmopolitanism as well colonization and the appropriation of
space by the dominant States. As the German sociologist Alfred
Schutz put it: Freedom of movement is, “the figure of all
mobilities” ; and its ambiguity explains why it has become
today one of the factors of inequality in the world.

In order to think about these tensions and paradoxes, it 1is
important to have a long-term perspective. This is not
necessarily to look for past models but rather to understand
changes and ruptures and avoid the fantasies, while remaining
aware of the absolute specificity of our time and of the big
reversal we have been witnessing since the second part of the
twentieth century.

In 1945, in fact, after the great Catastrophe, women and men



of all countries wanted to build a new world based on
humanistic values, respect for others, and protection of the
individual. The Universal declaration of rights, which was the
basis for the expansion of international institutions placed
the human being at the heart of all their concerns. This was a
major break from previous periods. Never before in the history
of mankind was such an «institutionalization» of the defense
of human beings experienced or even thought. Yet, these
statements have been ignored in fact and the opposite became
the norm. As Miguel Abensour said, the idea of emancipation, a
19th century idea revived after the Second World War, has
turned into the harshest exploitation of men. Today, what we
could call the “great reversal” 1is clearly visible,
illustrated by the growing number of persecuted people in the
world: over 51 million according to UNHCR figures. Who can
forget the permanent camps of refugees, such as those of the
Palestinians in Jordan, or the Somalis in Kenya or the great
number of new camps created in the last few years? We fear
these confined migrants so much that we do not even consider
the majority of them as “manpower.” Neoliberalism, which
imagines everything, including human beings, as “capital”,
which feeds on crisis, and conceives competition as a value
and the firm as a model, is not for nothing in the degradation
of the human person.

This is why the past 1is more necessary than ever to any
reflection on the current situation because we might find in
it, as Castoriadis would say, a « germ » capable of inspiring
new forms of coexistence. In order to trace a few strands of a
long history of human mobility, I begin with a few comments
about mobility in general, then I examine past mass
migrations. After that, it becomes possible to contextualize
the precariousness and insecurity of migrants and explore the
notions of hospitality and coexistence. I will conclude by
raising a question that is central to these discussions: has
Europe changed?



Migration and Human Mobility between past and present

It is now recognized that mobility is a constant in human
history. Since prehistoric times, mankind has moved, and it 1is
in motion that it has diversified and progressed.
Sedentarianism appears late in the Neolithic agricultural
revolution between 15,000 and 5,000 BCE. Since then, there was
a constant tension between the ideal of sedentarianism and
that of mobility, between xenophobia and openness. But even if
the idea of “the people” has most often referred back to a
homogeneous and stable whole, which is the foundation of the
legitimacy of the state, as opposed to the mobile and
disorganized multitude, mobility and sedentarianism have
coexisted in practice, including in territorial states that
have tried to settle mobile groups.

Mobility in all its forms has thus structured pre-modern
societies. It can be defined as a social process that begins
with the fact of leaving one’s family and ends in a
transnational process[3], as a factor of transformation of
societies (through knowledge, culture, or wealth transfers)
but also of identity: migrants forge links between different
parts of the world, accumulating multiple identities, or just
switching cultures[4]. The figure of « the man in motion » has
even expressed the human condition itself and, in ancient
legends, the legislator, the one who gave stability and
identity to a country, was always described as a man coming
from elsewhere[5] 5 . Moreover, apart from a few people who
claimed to be autochthonous, the myths of foundations tell
stories of immigration or of mixture of peoples (for example
synoecisms), thus reflecting the experience of ethnic
diversity found all around the Mediterranean. The distance 1is
huge between these conceptions and practices, and our world,
where the Other, as a whole, as a mass, is considered as a
danger.

Migration, a sociological or demographic analytical category,
is a particular form of mobility. It refers to the fact of



leaving the place where one lives with the intention of
settling elsewhere. The term originally contains no specific
connotation, except the idea of an uprooting experience, nor
does it correspond to any specific status. In fact, 1in
antiquity, the Middle Ages, and in early modern times, the
concept does not exist. Rather, there were many terms that
applied to situations of mobility. This shows that pacific
population flows were not an object of consideration, or of
norms[6].

Today, the terms mobility and migration are too weak to
account for the violence of our world. The existing word 1is
somewhat more eloquent: “migrant”, a recent term, refers to
people who probably are too undesirable to even be called
“immigrants”, too persecuted to deserve the status of
“emigrants”; as for “refugee” it is a legal status recognized
only half a century ago, by the Geneva Convention of 1951 (we
will return to this text later).

If mobility was a structural phenomenon of pre-modern
societies, were people free to move? Although fluid, these
societies were actually very regulated. But what characterized
them is first that they did not seek to control their
territory as such, or the flow of people, but only certain
categories of persons, according to various logics (fiscal
control, military issues, health problems)[7]. Second, they
were more concerned by emigration than by immigration, since
the demographic wealth was at the heart of their conception of
power (this was the case in ancient societies, in the France
of Louis XIV or in England of the 18th century for example).

Since the formation of Nation-States, primarily in Europe
after the Treaty of Westphalia in 1648, constraints on
mobility got higher and its modalities changed. In the legal
world of modern States in which sovereignty is circumscribed
by the territory and is exercised through 1it, one receives the
right to move freely within the state territory of which he is
a national, while the state cannot in principle forbid him



from remaining there, leaving or returning there. However, the
state may prohibit its territory to a foreigner, who 1is
uniquely defined as “non-national”. And it is clear that
European integration with the Shengen Agreements has only
pushed to the limits of Europe the same logic and the same
constraints. In this context, while the right to emigrate has
been recognized by the Universal Declaration of 1948, the
right to immigrate which is under the sovereignty of states is
not; or at least not for everyone. Today, in fact, the
wealthy, the businessmen have no borders. And the difference
across the world grows between them and all those who are
denied this right, so that one could speak of global
apartheid. A very different situation from the past.

Following the same logic, Nations-States imposed passports,
border controls, and sophisticated identification techniques.
They also sought to suppress minorities, absorb or expell
them, initiating in the twentieth century a process of
“unmixing of peoples’[8] and of ethnicization of citizenship,
which put on the roads millions of people: more than 1 Million
Greeks came from Turkey and around 500 000 Turkish Muslims
left Greece after the breakup of the Ottoman empire! To which
must be added the return of thousands of settlers to the
mainland after decolonization (1 million French from Algeria
after the end of the war in 1962) and the departure of many
minorities from their country as a result of the
transformation of previous colonies into Nation-States: the
Ghanaians leaving Nigeria, Senegalese leaving Ghana, or the
Indians East Africa, etc.

Mass migrations

These kinds of mass migrations that are so characteristic of
the twentieth century, are not a recent phenomenon, however.
They are found in all periods of history and in all forms of
mobility: in home-community migrations like rural exoduses and
internal deportations; in colonization movements; and 1in
cross-community migrations, forced —or volontary[9]. Think of



the millions of captives and slaves deported all along the
centuries or of European expansion into the new world, which
caused what Aristide Zolberg called “the revolution of
departures.”[10]

Forced mass migrations, like those we see today, that is to
say movements of hundreds or thousands of people, including
both men, women and children, fleeing or displaced under
threats whether political, military, economic, or climatic,
also existed in ancient times. The Gothic tribes fled the Huns
in the fourth century CE and sought asylum from the Romans.
Jews and Moors were forced to flee Spain from the end of the
fifteenth century; Huguenots fled France during the sixteenth
and seventeenth centuries (and especially after the revocation
of the Edict of Nantes in 1685); in 1830-32, Algerian Kabyles
(and others) fled French colonialism to Syria then under
Ottoman rule; and in the 20th century, million people deported
to be killed — among which the Armenians by the Turks or the
Jews and Gypsies by the Nazis and their collaborators in
Europe. In the twentieth century, only the Iron Curtain during
the Cold War limited migration, while removing a fundamental
right, the right to emigrate.

The idea and image of a mass dehumanizes migrants; we must
instead individualize them to understand the extent of the
phenomenon and reveal the human experience beyond the mass. We
must realize that each of them, whether poor or wealthy, is
primarily a man who cannot go home without putting his life in
danger. Migration, which probably carries with it hope for
change, is in this sense first of all precarious and insecure.

Precariousness of the migrant: from safety to security

Precariousness and insecurity have always characterized the
life of the migrant on the roads and seas, in host countries,
or even in the place of origin.

Precariousness is primarily the risk of losing one’s liberty



and property and, for example, being imprisoned or interned 1if
one belongs to a country at war against the place where one
resides. This practice, 1in use since ancient times was
officially abolished at the beginning of the early modern
times, but regularly practiced by all the following periods,
for example in the USA in 1941 against the Japanese who were
detained while their property was confiscated[11l]; in France,
at the beginning of the Second World War against the Germans
refugees, mainly Jews, as reported by Lion Feuchtwanger in his
narration: The devil in France. My Encounter with him in the
summer 1940 (published in 1941).

Precariousness comes also from not speaking the language of
the host country, not knowing the local laws, not knowing
one’s fate; risking to be arbitrarily expelled, or being under
the power of smugglers. Over the 16th-17th centuries in the
Dutch, French and English Caribbean or in the southern
colonies in North America, European migrants pledged to
perform labor to a ship captain or a trader traveling with
them. These contracts, and thus the migrants themselves,
called indentured servants, were at their arrival auctioned
off to the highest bidding employers for a period that could
vary from three to ten years — a kind of temporary servitude
that is well known in the world today. Another kind of
smugglers, who made migrants into commodities, was the
redemptioners who, from the seventeenth to the nineteenth
century, offered migrants to finance their trip by working for
them once arrived[1l2]. Today, smugglers are more explicit:
Muslims expelled from Thailand to Burma were captured at the
border by traffickers who made them pay dearly for their
passage to predominantly Muslim Malaysia; Syrians leaving
Turkey enrich in the same way smugglers who sell at a very
high price the improbable crossing, while so many female
migrants are enrolled involuntarily in prostitution.

To combat this insecurity, two responses have been provided
across history: ensuring the safety of migrants, or ensuring



the security of the host societies. Safety was ensured through
preferential agreements between states, through judicial
protection, through forms of public hospitality, and sometimes
more pragmatically through bilateral agreements on labor
exchange (for mercenaries or workers). Efforts to protect
migrants were also the expression of moral values or social
ties: associations indeed played a role in the reception of
migrants, in information sharing, judicial protection. But
what underlines these practices is an ethics of hospitality
—which resolved the question of trust, perhaps the most
fundamental issue for all migrants and host societies.

When the security of the state is privileged, which occurs
mainly in centralized and territorialised states (the late
Roman Empire, the French absolute monarchy, for example),
there is no question of trust and no question of hospitality.
Suspicion prevails because migrants are seen as intruders, who
disturb the community, who can take over the work of others
and disrupt the social order. Asylum seekers arouse suspicion
because their claims could be fraudulent. As a result,
discriminatory measures multiply and the definition of asylum
rights gets restricted, as it has been the case since the 80s.
In this context, camps and walls also multiply even if they
are expensive to build and maintain (over 15 million Euros
given by Europe to Bulgaria according to an article in Le
Monde). Let’'s notice their absence in pre-modern times, except
during wars or crises (epidemics for example gave birth to
sanitary cordons in early modern times).

This logic, and this distrust, ultimately create more than
suspicion. They lead to the criminalization of migrants
(whether they are accused of being swindlers, drug traffickers
or terrorists). Again, the past provides us with examples, but
this phenomenon is primarily a feature of our time. Not only
are migrants sidelined but they are confined in camps.
Following the haggling between the EU and Turkey, migrants
arriving in Greece, including children, were arrested and



interned because they infringed on the agreement. Recently,
the UN general rapporteur on the human rights of migrants,
Francois Crépeau, denounced this agreement and this detention,
declaring them illegal.

The effect of policies privileging security is threefold:
within states, hyper security has an impact on the freedoms of
citizens; outside and inside. they promote the parallel
economy, and finally produce among migrants a defiance against
and non-compliance to the laws and authorities of the host
country. Distrust of societies towards migrants produces
distrust and violence among migrants who feel that the law 1is
not fair, that the host country is dysfunctional, and that
hiding, being a clandestine, is the best choice. There is in
the security centered policies a tendency towards escalation
that is simply difficult to control.

The status of “refugee” itself illustrates this hesitation
throughout history between trust and distrust, between safety
and security. In pre-modern times, asylum was primarily a
place where a fugitive found an absolute protection (a temple,
later a church). It was also a privilege given to foreigners
by a city that accepted to protect them from seizure of their
goods or of their bodies. The same idea lies in the notion of
hospitium, in 1latin, which refers to private or public
hospitality and protection. In the most ancient periods, also,
exile was considered not as a punishment, but as a refuge from
civil or physical threat, including from a judicial punishment
(this is what was offered to Socrates by his followers before
his judgment but he refused, preferring to die in his city).
In these two notions of exile and asylum, the logic was
primary based on the point of view of the fugitive and the
goal was his protection, his safety.

In opposition, the modern concept of refugee is defined from
the perspective of the state, the place of origin (which no
longer protects its citizens) and the host country .. The UN
Refugee Agency defines “an asylum-seeker as someone who says



he or she is a refugee, but whose claim has not yet been
definitively evaluated”. The history of this status must be
placed again in the context of the development of the nation-
state[13]: it starts after the First World War in 1922 when
the Nansen passport was created for all stateless persons.

Followed the Geneva Convention of 28 July 1951 which defined
asylum for the Eastern European refugees; and then, the
Protocol of 1967, which broadened the protection to “those
persecuted for reasons of race, religion, nationality,
membership of a social group or political opinion “. “Those
persecuted”: the notion of persecution unifies refugee status
although it did not integrate the victims of civil wars and
dictatorships[14], but in practice, each person, individually,
has to prove that he is being persecuted —-refugees have a
legal status, but they do not form a social group capable of
acting collectively, they can only be the objects of decision
and speech ; second, only national states are responsible for
the interpretation of texts and individual situations[15].
From the 1970-80s, while the line between the different types
of migrants (economic migrants and political refugees) was
being blurred, the interpretation of texts became narrower,
showing that states sought to protect themselves from
refugees, especially when they came from the Third World.
While Europeans opened the doors of their countries when they
needed manpower, now that migrants want to come in, they do
not accept them anymore. This evolution does not only concern
Europe. In fact, in this regard, the difference between the
South and the North is vanishing[16].

NOTES:
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Gegenwart, Munchen, 2000.

[2] H.M. Enzenberger, Die Grosse Wanderung, Francfort, 1992.
[3] Dick Hoerder, Cultures in Contact. World Migrations in the



Second Millenium, London 2002, p.8 ff.
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An Essay in Social Psychology, American Journal of Sociology,
Volume 49, Issue 6 (May, 1944), 499-507), the stranger 1is
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on the contrary, for Georg Simmel, the stranger remains always
a potential wanderer (Bridge and Door. Theory, Culture and
Society, 1994).

[5] Bonnie Honig, Democracy and the Foreigner, Princeton,
2001.
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“Mobilita umana e circolazione culturale nel Méditerraneo
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Torino, 2009, p. 5-20.

[8] Rogers Brubaker,”Aftermaths of Empire and the Unmixing of
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The text 1s transcribed version of Claudia Moatti’s
speech during B-fest 5 in Athens, Greece.

Part 2 available here.

Video from the same speech:

OpiAia tov Julian Assange B-
FEST 5 | Julian Assange on B-
Fest 5

0 Julian Assange oto 50 B-Fest | 28/5/2016.

Nopakdtw n oditAia Tov pe B€épa: Wikileaks, TTIP & ¥Ynoiakd
Atkawwpata/ IoT

OuiAntAc¢: Julian Assange (Wikileaks, péow CwvTavAg
TnAed1dokeync)

2uvtoviotéG: Chris Spannos (New Internationalist Mag, teleSUR
English), Avtwvng Mmpovupag (meplodikd BoBuvAwvia)

Julian Assange on B-Fest 5 | Athens | 28/5/2016.
His speech on: Wikileaks, TTIP & Digital Rights / IoT
Speaker: Julian Assange (Wikileaks, via live conferencing)


https://www.babylonia.gr/category/b-fest-5-2016/
https://www.babylonia.gr/2016/09/23/refugees-human-mobility-past-present-part-2/
https://www.babylonia.gr/2016/08/21/omilia-tou-julian-assange-b-fest-5/
https://www.babylonia.gr/2016/08/21/omilia-tou-julian-assange-b-fest-5/
https://www.babylonia.gr/2016/08/21/omilia-tou-julian-assange-b-fest-5/

Moderators: Chris Spannos (New Internationalist Mag, teleSUR
English), Antonis Broumas (Babylonia magazine)

®QTOFPASIEX B-FEST 5 (20
HEPOG)

dwtoypapiec lo pépog deite €d6w

MoAepoc, Bila Kol 0
EMavaoctTat1KOG POoAoc TWV
fvvailkwv otn Méon AvatoAn

EAwava KavaBéAn

IT1C e€movooTaTlkKEC dradbikaoiec @aivetatr oOti oAdKANPpn n
Koltvwvia, xwpi¢ €u@uAovg d1aXwWPl1oMoVC, OVLPUETEXEL €VEPYA Of
aUVTEC. AvLTO egvTLXWG emiPBefatveTatl HEoa amd T1GC 1OTOPLKEC
Kataypogec. Ta mnopadeiypata moAAd. 01 yuvvailkeg tng MapioivAg
KOuguoOUvag, ol yvvaikeg touv 1omavikoU e€u@uAiov, 01 aVTAPT100EC
TOv €AANV1KOU g€u@LAiovL, ol yvvaikeg Zamatiotag. MapdAa, OUwG,
Ta mopadeiypata €YOVUE Ml TAON OTOV OKEPTOMACTE I QAKOUPE yla
ETIOVAOTACELC 0 VOUC HOG va mnyaivel kKatd KUplro Adyo o€ Gvdpec
A OE MEUOVWUEVEC KOl QMOOCTIAOUATIKEC amd TO OUVOAO Yuvailkec.
Ox1 tuyaia. Ei{val té00 10YVPEC Ol €1KOVEC TOUL €YX0oLV edpalwbel
uéoa amé tnv Kvpiapyxn aenynon TN l1otopioag, OAAd Kal pEca amd
T MME mov 6UoKkoAa WTMOPOVHME va QAVTIACTOUME YLValKEC O©€
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avAAoyeEC B€0€1C¢ KAl YEVIKA TOLG POAOLC TOUL MMOPOUV v«
6lrabpapaticovv. Av Aoindév duvokoAevdéduaote va dovue Kol va
BpoOue molov POAO MTMOPEL Vv £X0OLV 01 YULVOIKEC O& plQ
enoavoaotatikl diradikacla okegpteite moOco upeyaAvteEpn OuokoAia
VMAPYXEL Y1 VO OVTIANPOOVUE TOV EMOVACTATIKG POAO TWYV YULVALKWV
€101kOTEPA otn Méon AvaToAn.

Néco pAAAoOv mov epueic €d6@ otn Avon bev €xouvpe Blyoetr
avtiotolxec ouvvOAkKeg mMoOAéuov. Omdéte pe duokoAla pmOpPoOVPE va
avTiAn@bovue avtd mov ovuPaivel €kel otnv OAOTNTA TOL KAl OTNV
MOAVTIAOKOTNTA TOUL. Aev €yovue del avOBpwmouvg H1KOUC MOC va
XAvovTtal 0€ OULVONKEC TOAEPOVL. Agv €XOUHME BE1 TNV OAOKANPWT KN
Kl ovBEéueAn katdppevon tn¢ CwAG pag. Ox1 ToOuAdY1loTOvV PE TOULG
161ovg dpouvg Kal KATw amd T1¢ 161eC OLVOAKEC. AEv E€XOULUE TA
161a Brwpata kot n Bilwon ME OPOUC MOALTIKOUC Kal OX1 MOvO
MPOOWT1KOVG dnuiovpyel AAAEC eumelpiec kKol GAAeEC Oradikaociecg.

0t vyuvvaikeg, Aowndov, PBplokovrtal o0TO TMPOOCKAVIO TWV
ETMOVAOTATIKOY dladikaolwvy Kol pAAloTa o€ €keivn TNV TAELPA
Tov KOopov mov e€ueig vopilouvpe 611 €ival KAgl1OodEVEG Ot
onitia, me1OAvia Kol vndkova vmokeipeva oti¢ Hl1aBEGELC TWV
avdpwyv, HE KAALPHEVA TO OWUATA TOUC, avikava Kol €LAAWTA vV
avtidpdoovv. Ayvoovue, 1ow¢ ylati moté€ dev pag evdbiégeps
OVO1OOT1KA, 0Tl QUTEC o1 yvvailkeg upmopel va €ival PHOPQWUEVEC
onwc kot e€pueic, va e€ival epyalduevec aAAd kKal AVEPYEC,
AeoBlec, tpavg, kovip, 6nwg kat €ueic. Kuprapyxel pia ouvAAOY KA
avamnapdoTacn TOL YAVEL TA EMIPMEPOUC OAAA ONUAVTIKA KOMMUAT1X
MoV OUVOETOLY T1¢ CWEC ALTWY TWY YUVOLKWV- OTWC KOl T1C O1KEC

HOG .

Etol pnopel va pag dragpedyel 6t1 ol yvvaikeg otn MéEon AvatoAi
ATav mopoVOEC O OAEC T1C E€MAVOOTATIKEC Oradikaocieg mov
ovvteAovvtal ta TeEAsgvtaia ypdévia ekei. Ztnv Aiyvmto, otnv
Tuvnoila, otnv Yepévn, oto Mmayxpé€iv, otn Xuvpla ATOV TOPOUVCEC
drekdikWvtag pepidrio oto dnuoéolo ywWpo kKol Adyo. Ta uéoQ
KO1VWwVv KNG &1KTOwong ntav €va 1oxvpd OmAo ota Xépla TOug ylati
MTIOPOUVGOV HEOW OQUTWV va dnuiovpyfAoouvv diradikaciec aAAd Kol va
akovotoUv maykoouiwc. Bloggers 6nw¢ n Leil Zahra Mortada mApav



MEYAAO p1OKO TIPOKETPEVOU vaA KPATAVE EVAUEPO TOV KOOUO yla auTd
nmov ovuBaivouv otnv Aiyvunto.

Kal 6pwg to yeyovog 0Tl oautég ol yuvvaikec sivatl dvvatdv va
e€eyepbovv @aivetal va pog mpokaAel pla kdAmola €KmAnEn. Onwg
MOGC EKMAAGCOEL OTOV €1KOVEC YUVALKE@Y vo Kpatolv OmMAX KOl va
MOAENAVE @TAVOLY OTa MATlIa poG. Towg ylratil amobdeikviet
Eunpakta O6tl oe tétolec Hradbikaociec ol kuplapyxol poAol Katl
TavtéTNTEC XAvouv TN onuoacia TOoug Kal emavanpoodiopilovtat.
Towg ylrati Eemepvdelr tovg H1KOVC pog pOAovg €dbw otn Avon. Ma
avTtd PAAAOV dev eKMAnoocOpooTE amd TO YEYOVOC 0Tl pE OduokoAia
eneic o1 yvvaikeg €dbw otn AVOnN, OUUUETEXOUME oOTa TMAVEA
ekbnAwoewv, pe OuvokoAla a&iloAoyovpaocte (amd AvdpeC) wg
KOTAAANAEGC VO OVLUUETEXOUUE o0& O101KNTLKEC B€oErlg, Of€
KuBepvnTikeéG B€ocerlg, 6ti1 0 OBnubéorog xwpoG kKat Adyog eivat
akéua 6x1 €va Tooo yvwplpo mepiBdAAov dpaoctnpromoinong ylia T1¢
Yuvaikeg Kol 6Tl MAAlLOTO N XPnoilpomoinof TOL KATOlEC @QOPEG
otol1X1lel mMOAV akp1PBd o€ KAMOleC YLVAiKEG.

Avtégc ol kuplapyeg avamoapacTtdoel¢ TOU E£XOLHE eueig, oO1
bvtikoi/€c, ylia auvtéc T1G¢ Yyuvalkeg, T1G¢ yuvvalkeg tng Méong
AvatoAfc bramepvivtal amnd to Kuvpiloapyo ocvoTnua EUPLUANG €&ovoiag
KXl Ag€1TOovLpyovLV pe TpOmo KaBoploTtlikd otn Onuiovpyla
dlaXwplopwyv TOV G6TOV TULPAVA TOUC £X0UV EUQUAN xpold. Tliati
dlapopeTikd 10WC v PNV AVOPPWTIOMACTOV Y10 TOV EMAVACTATLKO
POAO TWV YUVALKWOV OY1 Mévo ekel aAAd mavtov-va TOv BEwpoVOOuE
6nAadfl €k Twv wWv OouK dvev. Ouwg n 6€on mov Bpiokovtal ocAueEpa
ol yvvaikeg oe maykéoulo emnimedo avadeikviel TNV avaykaldtTnTA
NG €MIoAUavoAG tovu. Katl aAnbeila o0 €mMovooTATiKOC pOAOC Twv
avdbpwv molo¢ eivatl kal méoo diagépel amd ALTOV TWY YLVALKWVY;
MNiBaviétata dev drapeépetr KaBOAOL Kol emiteAeitTal pe touvg 1dHilovug
TPOTOVG Kol 6poug Omwe £xovue Bel oTig €1KOvEC Kal ota KElpeva
and tn Potldfa oAAd kKol amdé GAAa pEpn TNG Méoncg AvatoAAnc. Oa
EAeya Aoimdv Otl eivatl avth n d61kn pag aduvvautia towg va dovue
T1C YLUvaikeC OUTEC KOl OY1 pMOVO OUTEC eVTEAEL €1C¢ PBABOC WG
100T1UEC ME TOLG Avdbpec ouvvtpdpouc Touc. Eivatr avtéc ol TéOoO
1OXVPEC OVOTIOPOCTACELC TOU AE1TOLPYOUV HE TPOTO KOBOP1OTLKO



oTov TPOMO Tov MPOCAAUBAVOVUE QUVTEC T1C E€1KOVEC.

E OQUTEC T1C QVATAPACOTAOCELC TOL €E€VLAAWTOVL, TOONTIKOD KAl
UTIOMOVET1KOU, KOTAMLECUEVOL KOl OLYVA adpaTOvL OCWHATOC EPYETAl
va npootebel plra €1kéva mapdtoarpn, meplepyn mov kKatappintel TaA
OTEPEOTUTI KOl T1C KuplopYXEC avAMOPACTACELC TWYV OLTIKWV.
ZoQV1K& n yuvvaika, Kpatdel OmMAO, @QOPAEl OTPATIWTLIKA povYQ,
nmoAgpdel emidbeikvvovtag 6Odppoc¢ kal dvvaun, otolxeia kat'’
eEoxnv ouvvdedepéva pe Toug Avdpec. Kot Oyl poévo. ZULUMETEXEN
otov OnNuOc10 XWPO aYNPEVTOC ATMAYOPEVCGELC TIOU evdEYOMEVWE Oa
NG otolyiocouvv akpiBd. AAAG ka1 €dw otn Avon 6a pog €Kave
EvTOMWON av 01 Yuvaikeg mpoéBailvav oCE EVEPYELEC TOL 6Oa
au@lopntovoav TOUG €£MQEUAOLG KO1VWV1KOUC €mikoBoplopovC. Amdb
TNV GAAN €XOUME T1C €1KOVEG TWvV avdpwv mov POAlg €xouv owbetl
arnd voavdyia otn Mecdyelo Kpatwvtag Ta Moidid TOUuC QyKaAld va
KAaive. Avo €1kbévec mouv OdnuiovpyolvV pPwWYUEC OTO ULMAPXOV
Kuplapxo KavovioTtikd mAaiclo a&l@v Kol avamapactdoswv. Kat
uropel va avoapwtndel Kdmoiro¢/a av dAAagav ol poéAol ekel Kol o1
otvuyvoi, dyploil, okAnpoil €xouv TNV €1KOva TOL EVAAWTOL KOl O1
YUVO1KEC amd TNV AAAn €XOouvv TNV €1KOvVA TNG OKANPAG HaxATplac,
NG enovoaotdtplag. H amdvtnon, BE&Rara, dev pmopel va eivat
movooAuavtn oe kKoapioa mepimtwon ylrati €tolr Ba Ydoel TNV
MOAVTMTAOKOTNTA TWv avlpwnivwy oYXECEWV, TWYV YOPAKTAPWY KAl TWV
VTMOKE1HEVWY. 01 dvBpwmnol oe KpiolHueEG oTlYMEC TNG 1oToplac
TOUG, TMPOOWNMLKAC NQ OULAAOY1KAG, KAAOUVTOl va ETMITEAECOULV
MOAAOUG pOAovG, Eemepvwvtag Kuplopyo TMPOTLMA KOl OTEPEOTULMA.
Kat n madAn, 6nw¢ kKol Tto KAdua dev €ivatl mpovouilo tov avdpa N
™¢ yuvaikag. Elvail, Oouwg, T600 10XUPEC Ol QVATIOPACTACELG TIOU
6UoKoAd EemepviovvTal.

01 yvvaikec otn Méon AvatoAl Blwvouv TO ocvOTNUA TNG £UPLANCG
g€ovolac Kal Tt mapemdéuevd TOoL OMWC TN PlWVOULUE Kal gueiq €dw
Kal avtd €ival to onueio €magn¢ Ma¢ Kol To KO1vl po¢ Bilwpa.
Avtég, oc O14@opeC 1O0TOPLKEG OTLYMEG, EemEpacav TOUG EUQUAX
npodlayeypauuévoug pOAOUC TOULG KAl AVTIPETWMIOAV KOTAUATH KOl
ovolacTikd tnv mnoatplapyia. H PotldBa amoteAel €va mpodTLMO
nopddelyuya tETOwwWY dHradikaciwv, O6mov ol yvvaikeg diekdiknoav



Kal KéEpdioav TNV 106T1un avayvwplon PE TOoug Avdpec. MNa TN
0€on, OuwC, TNCG Yuvvaikag otn Méon AvaTtoAn TPEMEL va HAC
M1AAooLY 6X1 pla OAAG TOAAEG yuvaikeg amd ekel. 01 dutikoi/€g
ovvnBilovv va HIAGveE €& 0OVOUATOC QALTWY TWY YLVOIKEVY yla TNV
Katanieon, tn Bla mov d&yovtat Eexvwvtag OTU KAl OT1C O1KEC
TOUVG YWpeg ol yuvvaikeg katamieélovtal, KoakomolovvTal,
Bialovtail, boAogovovvtatl. lMNati n matplapyia kKol 1O OCVOTNUA
™NG €UQUANG €€ovoiag dev yvwpilel ovvopa, TOALTIOUIKE, €OV1IKA.

Avtd mov bdeiyxvelr to mapdderyua tng PotldBa, otn Avon bdev E€pw
Katd méco eivat €91ktd va spoapuooctel, yrati avtd mpoimobETEL
M1Q OULVOA1KN €MOVEKTIUNON KAl OAAQYN Twv Kuplopywv OXECEWV KAl
Eva dl1agopeT1ikO TPOMO TMOALTIKAC opydvwong. Xiyovpa, Ouwg, bev
Ba NBeAa va PIAdUE ylo pia Kolvwvia 6mov 1o é€va @UAo eivatl milo
duvato amnd to GAA0 A emiPBAAAeTal o6Tto GAAO. Agv Ba NBEAX HlQ
Kotvwvia mov divelr poAouvc avdAoya pe TO @QUAO yrati avtd otnv
ovola ovvteAel otnv mepetaipw Ydpagn Twv dlaQopWV KAl TWV
6lakplioewv. 0 dpduoc mpoc TN OVLAAOY1KN eAgvbeplia eilvatl pakpOC
Kal d6vVoPatog. Ta egumddia mMOAAG KAl N avaykKaloTnTto TETO1WY
mopodelyudtwv PeYAAn yla va deiyxyvetr o0t1 O6Aa €ilval €@ikTtd 6tav
UMAPYXEL 0oVOlOOTlKN BEANoN yla aAAayn. Otoav ta IntApata Tng
EMPUANG €&ovolagc bev agRvovTal o€ €101KOVC/EC Yyl va
OX0Al1aoTOoUV OAAA yivovtal kaBnuepivétnta pag. Otav dev Ta
KOlTtdue améd pakpld Bovpdloviac Ta Kol €0W EMIKAAOVUAOTE M1
adbvvapyia draxeipiong amd mAgvpdg yuvalkpv, piYxvovidg TOUC
MOAPAAANAa 10 @Tai&ipuo, 6TOo va dlayelplotolv TO XWPO TOU TOUG
EMLTPEMOVY va €XOUVV 01 AVOPEC KAl TN OVLUMETOXH TOLG OT1G
MOALT1KEC Bdrabikaociec ywpic va yayxvovue ta Babvtepa aitia TNG
UN OVMMETOXAC Toug. MNiati petd to mapadeiryua tng PotldBa A Ttwv
Zanatiotag moapoapével €kel mov ovpBaivel kot dev pog ennpedlet
OLOG1OOT1KA Kol o€ PdBog. Eilvail, TéAog, O&ua maitdbeiag kat
MOAL1T1O0MOU O O0€BacCPOC KAl n 100Tiun OLUMETOXA OAWYV TWV
avopuUTWy oveEAPTATWG @QULAOUL, @QULAAG A omolacdAmMoTe AAANCG
6lragpopeTtikdTNTOG MOV Bnulovpyel PWYMEC OTNV KAVOV1IKOTNTA.

0 MOAEMOG, KOWVWV1KOG, €BV1KOG, O1KOVOULKOG avadelkvieTal OT1G
OUVONKEC TNC METAVEWTEPLKOTNTAC OE €va ONUAVTIKG TOPAYyOovVTIH Y1la



TOo EemEpaoua TWYV E£UPLAWY KOTNYOPLOMOLACEWY apKET va BEAOVUE va
Tov boVuE WG TETO10. XT1C OUVOAKEG ALTEC, N avaykoldTnTto Yyl
tnv enitevén tng €1pAvng mpokLTMTEL va £ival pla GUAAOY KA
KO1VWV1KA dtadikacia pe tnv €vvola 0Tl ol yuvailkeg duoTtuxwg A
EVTLYXWG bev pmopolV va Aeirtouvpynoouvv amd poveg Ttoug ylati dev
gelvat péveg toug, ME TNV €vvola 6Tl €Youv maidid, ovvtpdpoug
APOEV1IKOU YEVOUC KAl MAA1OTA OT1C MEPLOCOTEPEC TWV TEPIMTWOEWV
6ev au@loBnTtovVv aAUTEC T1C KATAOTAGELC WG TOPAYOVTEC TOU
evbeyopuévwg va eival €Eloov kKatamieotTikol Kol €AEYKT1IKO1 OT1(¢
Cwéc TOULG.

Ev KatakAeidl, TO0 ovoTnUa TWV EUPULAWY OYXECEwvV €lval TO0O
TMOAUTIAOKO TIOU O EMOVACTATIKOC POAOC TWV YLVOALKWVY TPEMEL va
OLVAVTLETAL ME aLTOV Twv avdpwv dnuiovpywvtag dpduouvg Omov n
AAANAEYYDN KAl N auTOOPYydvwon Twv oavelpwnwv otnv mpagn xwpic
dlaxwplopovC, €PQUAOULC, KO1VWV1KOUC, O1KOVOM1KOUG Ba e€ivat
npaydatikéotnta. 01 yuvvaikeg ekel kot ol yvvaikeg mavtov
OUVOVTWVTOL 0E €va KO1vO onueio pe touvg dvbpeg, otov dpduo NG
MOALT1IKAG KOl KO1VWV1KAC ameAevBépwong. Kot avtdv Ba mpemel va
tov 61aBovv pali..

AeAtio TUmMmOov — OAOKANPWONKEe
TOo 50 B-FEST

OAoKANpwONnke TO0 50 B-FEST, Avtie€ovociactikd ®ecTt1BAA TOUL
Nep1odikov BaBvAwvia.

Evxapiotovue OAe¢ Kol O6Aovg mov ME omoilovdAmote TPOMO TO
otAplEav, akdua Kol amAd UJE TNV mMapouvcoia TOuCg, KABWG Kol OAOULC
TOUG OMIANTEC KOl TA MOLOLKA OYAUOTO TOUL Ma¢ Tipnoav Pe TNV
OVMMETOXA TOoug! AKOUa Ba BEAQUE va EVXAPLOTACOVUE 1H1a1TEPWG
TNV KOAAeKT{Ba nAyxov “440 Sound Collective” mov vAomoinoce TO


https://www.babylonia.gr/2016/06/06/deltio-tipou-oloklirothike-to-5o-v-fest/
https://www.babylonia.gr/2016/06/06/deltio-tipou-oloklirothike-to-5o-v-fest/

TEXV1IKO KOMMATL TOL @QECTIRAA H610T1 petd TNV d1e€aywyn TEOGAPWVY
B-FEST ka1l &€katovtddwv wpwv avidioteAov¢ epyaciac¢ pog
nmpocépepav @E€TOoC Eava TNV TmOAVTIUN PBoABela TOVLGC WG
OVVETALPLOTIKO TAEOoV eyxelipnua.

ZnNTdue ovyvyun yla touxov mopaAeiyerc, aoctoxiec 4 AAON pag, mov
olyovpa dev €yivav amd mpdbeon KAl AVOVEWDVOUUE TO PAVIEROV HaG
Yyl To 60 B-®EXT, Tt0o 2017!

EKT1UOUUE WG TO QPETIVO QPEOTIRAA QATMOTEAECE H1A OAOKANPWHUEVN
npétaon amEvavilt oTto YevdbopeaAioud TNG "Hn EVAAAAKTIKAC”.
AvakepaAa{iwoce TOV TOA1T1KO OTOYOOMO KAl TA E€PWTAMATA TOVL
moapovTtoC. EM1XE1PWVTAC VO OUUMUKVWOOULHPE T1C VEEC onuaclec Kat
TA VONUOTO TOL KA1PpOU HAC, TIPOCTIAOACOUE VO XAPTOYPOUPHOOVLUE HE
EVAPYELN TA TOATTIKA Q1TAMATA TOL PEAAOVTOC ME TPELC OpoOULC.
-Ko1vd ayabd kol amoavdamtuvén

-EAevBepia xwpic aAmoOKAE1OUODC

-Anuokpatia Xwpic KpdtocC

TON APOMO TON ANOIINEIX MEPNATQNTAX

«EANEE n apgpioBriTnon.

Anogavatiotnkav ol enoavoaoctdoelg. KatayyEAONKe n oamdtn KABE
«TpwTomopiags.

Mia opylacTtikf X1y BAdotnoe o' OAec T1¢ pwyueEC. Koirtagte
aLTOUG TOUC VeNpPOUC Twv dekamévie- dekaeptd ypovwv. KortdEte
TOUVC KOAd.

K1 av akdua dev e€ivalr avtol ol Zvvayepuodg, Oa €pbouvv maidrd,
€pnBol mov Ba eivatl mpoopilopévol yia tov Néo Adyo..

Ma Aé€elc mov mot€ dev dirampdyxbnkav, yla vonuato mMOv TMOTE dev
opboAoynenkav, yia €1kKOveC mov moTE dev piAneGnkav. doBnbeite
TOUG»

Ané moinua tov . Xeilpwvd

B-FEST 2016 OgpeAlvotac¢ tnv Ovtomia.

*YA1kO am’'to @eT1vé B-FEST umnopeite va Bplokete otov akdAouvbo
oLUvdeouo TOVL avaveRvVETAl OLVEXWG: B-FEST 5 (2016)


https://www.babylonia.gr/category/b-fest-5-2016/

OptAia tnc Dilar Dirik B-FEST
5

Anupokpatia xwpic Kpdtog: To MNMeipapa tng PoldPa | H Dilar Dirik
oto 50 B-Fest

$OTOIPA®IEXZ B-FEST 5

To @eT1vd @QEOTIPAA mpooTdONCE v OMOTEAECEL U1a OAOKANPWHEVN
npdétacn amévavtl otov YevbopeaAlonud TNG "pn EVAAAAKTIKAG”.
AvakepaAa{iwoe TOV TOA1T1KO OTOYOOMO KAl TA E£PWTAMATA TOVL
MAPOVTOC. ZUMMUKVWVOVTAC T1C VEEC ONUACTEC KOl VONUOTO TOU
Kal1poO poG, TOo B-Fest yaptoypdenoe HE evdpyela Ta TOALTLIKA
AQlTAMATA TOU MEAAOVTOC O€ TPeElC O6pouvg: Kolvd ayabd Kot
armooavdntvEn -EAcvbepla Ywpi¢ amOKA€1opoUC -Anuokpatio Xwpic
KpdToG.

OepeAwvotag tnv Ovtomia!

Evyapiotovuye amnd kKapdidc OAovc Kol OAEC, OVUMETEYXOVTEG,
OMIANTEC, KOAALTEXVEC, QKT1BlOTEC, TEYV1IKOUC. PavteBol oTo
enéuevo B-fest!


https://www.babylonia.gr/2016/06/04/omilia-tis-dilar-dirik-sto-b-fest-5/
https://www.babylonia.gr/2016/06/04/omilia-tis-dilar-dirik-sto-b-fest-5/
https://www.babylonia.gr/2016/05/31/fotografies-b-fest-5/

Videos amdé ZuvvavAiec B-FEST 5

NE=Z + TZAMAA:

Social Waste:

EMES:

Mode Plagal live, with friends:

Bandallusia:


https://www.babylonia.gr/2016/05/30/videos-apo-sinavlies-b-fest-5/

