Planet S.0.S.: Climate Change
and Global Poverty

Jason Hickel

I want to use my time this evening to talk about hegemony -the
hegemony of economic growth. This single idea governs our
world and guides the decisions of our leaders more forcefully
than almost any other. It is accepted by the right and left
alike -or at least by the traditional left- to the point where
it is so taken for granted that we tend not to even recognize
it. It is a background assumption of our social imaginary,
outside the field of political contestation, beyond the
boundaries of our debates. Our politicians rise and fall on
their ability to generate growth. We are told that growth is
necessary for progress, necessary to improve human well-being
and eradicate poverty -and we accept these claims without
questioning them. If you challenge the growth narrative,
people look at you like you’'re crazy, like you'’ve literally
lost the plot -that’s how powerful its hegemony is.

The idea is so powerful that reasonable people rally around it
even when it is clear that it makes no sense at all -even when
simple math shows it to be contradictory and even absurd.

Here is an example. Two years ago, in 2015, the world’s
governments gathered together in New York to ratify the
Sustainable Development Goals. The SDGs set out to accomplish
an incredible feat -the eradication of global poverty by 2030,
as measured at $1.25 per day. This sounds like a wonderful
goal, and indeed it’s about time that we got around to doing
it. But if you look at the text of the SDGS, you’ll see that
the plan is to accomplish this specifically through high rates
of GDP growth.

Now, there are a number of reasons to be skeptical about this
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approach. The first is that there is no direct correlation
between GDP growth and poverty reduction.

It all depends on how the growth is distributed. And right now
it is incredibly skewed in favor of the rich. Here is a potent
fact to keep in mind. Even during the most equitable period
over the past few decades, the poorest 60% of humanity
received only 5% of all new income generated by global growth,
while the richest 1% received more than 90% of the gains.
Suddenly it becomes clear why we’ve been sold this story about
how growth is the only option.

Now, here’s some math for you. Because of this horribly skewed
distribution, the pace of trickle-down is so slow that it will
take approximately 100 years to eliminate global poverty
through economic growth, according to recent research
published in the World Economic Review. And note that this at
the standard poverty line of $1.25/day. Most scholars say that
this line is far too low for even basic human subsistence, and
that a more accurate poverty line is about $5/day. At this
level, it will take 207 years to eradicate poverty through
growth. And to get there, we will have to grow the global
economy to 175 times its present size. Think about it. That's
175 times more extraction, more production, and more
consumption than we’re already doing. And of course this 1is
absurd, because even if such immense growth were possible, it
would drive climate change and resource depletion to
catastrophic levels and, in the process, rapidly reverse any
gains against poverty.

So it’s not just that growth is an inadequate solution to the
problem of poverty. It also makes little sense given what we
know about our planet’s ecological limits. Indeed, even at
existing levels of economic activity, scientists tell us that
we’'re already overshooting our planet’s biocapacity by about
60% per year, due to excess greenhouse gas emissions and
resource overuse. And, crucially, it’s important to recognize



that the vast majority of this is caused by overconsumption by
people in a small handful of rich countries. For example,
people in Europe consume on average 2.6 times more than their
share of the earth’s biocapacity, while people in the US and
Britain consume as much as 4 times more. Their excess growth
is driving us all to catastrophe.

Rapid climate change is the most obvious symptom of this
overshoot, of course; but we can also see it in a number of
other registers. Half of our tropical forests have been
destroyed in the last 60 years. 90% of fish stocks have
collapsed. Agricultural soil 1is depleting to the point where
food yields will begin to decline within our lifetime. And
species are dying off so fast that scientists have classed
this as the sixth mass extinction in the planet’s history,
with the last one having occurred 66 million years ago. And
all of this has crushing consequences for human beings -
particularly in poorer countries.

And remember, all of this is only at our existing levels of
economic activity. When we start to factor in growth, things
start to look very bleak indeed.

Right now, the world is united around the goal of maintaining
global growth at around 3% per year. Anything less, and the
economy crashes into crisis.

3% may sound like a small increment, but keep in mind that
this is an exponential curve, so growing at that rate means
doubling the size of the global economy in 20 years, and then
over the next 20 years doubling it again from its already
doubled state, and so on until infinity. It is almost too
absurd to imagine.

Now, when faced with projections about the dangers of
continued growth, most economists brush them aside. They
insist that technological innovations and efficiency
improvements will help us “decouple” growth from material



throughput, enabling us to grow GDP indefinitely. But
unfortunately there is exactly zero evidence for this view.
Annual global material throughput has more than doubled since
1980, and over the past decade the rate of throughput has
accelerated, not slowed down. Right now we'’re consuming around
70 billion tonnes of stuff per year, and by 2030 that figure
is expected to breach 100 billion.

Similar false promises are wheeled out in the face of global
warming projections. Some insist that we can continue to grow
the economy indefinitely without causing catastrophic climate
change. All we need is to shift as fast as we can to renewable
energy, and rely on negative-emissions technology. This bit
about negative emissions technology 1is important to
understand. The dominant proposal out there is called BECCS:
“bio-energy carbon capture and storage”. According to this
proposal, all we have to do is plant enormous tree plantations
to suck carbon out of the atmosphere. Then we harvest thenm,
turn them into wood pellets and ship them around the world to
power stations where we will burn them for energy. Then we
capture the carbon emissions that they produce and store the
gases deep under the ground. Voila -an energy system that
sucks carbon out of the air. What’s not to love?

In fact, this plan is at the very center of the Paris
Agreement on climate change. When the world’s government
signed the Paris Agreement, promising to keep global warming
under 2 degrees, everyone heaved a huge sigh of relief. But if
you look closely at the agreement, you’ll see that the
emissions reductions it promises don’t actually get us there.
Even if all the world’s countries meet their targets -which is
very unlikely, since the targets are non-binding- we’ll still
be hurtling toward about 3.7 to 4 degrees of global warming -
way over the threshold.

What might our planet look like if it warms by 4°C?

Projections show that it is likely to bring about heatwaves



not seen on Earth for 5 million years. Southern Europe will
turn into a desert. Sea levels will rise by 1.2 metres,
drowning cities like Amsterdam and New York. 40% of species
will be at risk of extinction. Our rainforests will wither
away. Crop yields will collapse by 35%, triggering famine in
the global South. So why is nobody sounding the alarm about
this? Why is nobody freaking out? Because the Paris Agreement
assumes that BECCS will work to pull carbon down out of the
atmosphere. Instead of committing to the emissions reductions
we need, it presupposes that technology will save us.

There’s only one small problem. Engineers and ecologists are
very clear that BECCS won’t work. The technology has never
been proven at scale. And even if it did work, it would
require that we create plantations equivalent to three times
the size of India, without taking away from the agricultural
land that we need to feed the world’s population -and that'’s
just not physically possible. In other words, BECCS is a myth,
the Paris Agreement has sold us a lie, and yet we’re hanging
our future on it.

If we can’t rely on BECCS to save us, that means we have to
commit to much more demanding emissions reductions. Kevin
Anderson, one of Britain’s leading climate scientists, argues
that to have a decent shot at keeping below 2 degrees,
industrialized countries will have to cut emissions by 10% per
year until net zero in 2050. And here’s the problem: even if
we throw everything we have into efficiency improvements and
renewable technologies, they will help us reduce emissions by
at most 4% per year. That means that in order to bridge the
rest of the gap, rich countries will have no choice but to
downscale their economic activity by 6% per year.

In other words, climate science itself recognizes a clear de-
growth imperative. It's time for us to face up to this reality
-yet our leaders are doing everything they can to avoid this
uncomfortable fact.



Now, I want to say a few things about de-growth. First of all,
degrowth is not the same as austerity. Austerity means
cutting social spending in order to -supposedly- keep the
economy growing. De-growth is exactly the opposite. It is a
process of investing in social goods in order to render growth
unnecessary. Let me explain. Right now, our politicians see
growth as a substitute for equality. They don’t want to
redistribute resources, so instead their plan is to grow the
size of the economy, while hoping that a little bit trickles
down to keep the masses acquiescent. But we can turn this
equation around. If growth is a substitute for equality, then
equality can be a substitute for growth. In other words,
instead of growing the economy and intensifying our
exploitation of the earth, we can share what we already have
more fairly.

The good news 1is that there is plenty of data showing that
it’s possible to downscale production and consumption at the
same time as increasing human development indicators like
happiness, well-being, education, health, and longevity.

All it takes is investing in things like universal education,
healthcare, and public housing. In other words, the commons
are an antidote to growth. Consider the fact that Costa Rica
has better human development indicators than the United
States, but with only one-fifth of its GDP per capita and one
third of its ecological footprint per capita. That’'s real
ecological efficiency. How do they do it? With universal
social policy and strong protections for the commons that have
been in place for nearly 70 years.

There are other important steps that would enable de-growth.
We could stop measuring progress with GDP, and focus on human
well-being instead, and indeed this is the first step we
should take. We could ban advertising in public spaces, which
would reduce pressures for needless consumption. A universal
basic income, by allowing us to walk away from bullshit jobs,



would reduce pressures for unnecessary production.

But there are a few deep challenges we need to confront. One
of the reasons that the economy has to grow 1is because our
system is completely shot through with debt. And debt comes
with interest. If we don’t grow the economy fast enough to
meet interest payments, then we have a financial crisis.

Because of debt, we are slaves to growth -we are all forced
to churn our planet and our bodies into money and feed it to
our creditors. Greece knows this fact better than anyone else.
One solution, of course, is to cancel the debt -or to refuse
to pay it. Yes, creditors will lose out, and some of them will
collapse, but this is a small price to pay to liberate our
system from the growth imperative.

As Thomas Sankara, the revolutionary president of Burkina
Faso put it, “If we don’t pay the debts, no one will die. If
we do pay the debts, people will surely die.” And we could
add that the ecosystem on which we depend will surely die as
well.

But the problem goes even deeper than this, since our money
system itself is based on debt. This is often surprising for
people to hear. Most of us think that it is central banks that
create money. But in fact more than 90% of money 1is created by
private commercial banks. When commercial banks make loans,
they are not lending money out of their reserves in the vault.
Rather, they simply invent the money out of thin air. In other
words, nearly every dollar or Euro that is circulating in our
economy represents debt. And because debt necessitates growth,
we might say that every new dollar that 1s created 1is
effectively heating up the planet.

If we want to embark on a de-growth trajectory, then, we need
more than debt resistance -we need to abolish debt-based
currency and invent a new money system altogether. There are
lots of ways we can do this. We could have the state retake



control over the creation of money, so it would be free of
debt, and restrict commercial banks so they can only lend out
of their own reserves. This is known as a positive money
system, or a full-reserve banking system. Or instead of
relying on the state we could invent our own complementary
currencies. The rise of blockchain technology and the Bancor
protocol make this more feasible than ever, and thousands of
new currencies are springing up, allowing people to partially
opt out of the dominant money system.

But confronting the de-growth imperative is more than just
evolving our way toward a different economic system. It is
also about radically changing the way that we think about
ourselves as humans and our relationship to the rest of the
world. We have to get past the mad notion that came from so-
called Enlightenment thinkers 1like Descartes and Bacon, who
convinced us that humans are separate from and superior to
nature. Real enlightenment resides instead in the realization
-preserved today by mystics and many indigenous peoples- that
we are a part of nature.. that the fish and the soils and the
forests are our sisters and our brothers, that we share the
same substance, or the same spirit. We must realize that the
imperative of de-growth is not about bending to obey the laws
of some abstract, externally-imposed ecological limits.. it is
about cultivating a new ontology, one that shifts us from an
ethic of domination and extraction to an ethic of
interdependence, unity and care.

We're all familiar with the phrase “socialism or barbarism”.
But I think Janet Biehl is correct when she says that the

left’s slogan for the 21°" century needs to be “ecology or
catastrophe.”

*The present text is the speech of Jason Hickel at B-
FEST (International Antiauthoritarian Festival of Babylonia
Journal) that was held on 26/05/17 in Athens with the title
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“Planet S.0.S.: Climate Change and Global Poverty”.

Jason Hickel is an anthropologist at the London School of
Economics and author of The Divide: A Brief Guide to Global
Inequality and its Solutions.

H KAipatikil AAAaynR Kat o
Avaykn yiwa €va Néo Mapaderypa

Yavor Tarinski
Metdopaon: Mewpyia KaveAAomovAov, OvAaAovu

«Mapd tT1¢c O61€0veiCc OVOKEWELC, MOV MPAYUATEVOVTAl amd TN
BiomolkiASTnTa UEXPL TNV KALUATIKA aAAayrh, o1 €OVIKEC
MOALTIKEG €ATlT €xovv Kavel abvvato 10 va £€pBOVY O OVUOLACTIKEC
OVUQWVIieC yia va avtiuetwnioovy tnv mepiBarroviikn kpion. Ma
6gv Oa amopvyovue 1O va QavtalouacTte £va VEO Kalt O1a@popeT1KO
oEVAPLO aAmlO TO ONUEPLVO. Aogaldwc, €vac¢ aAAoc¢ KOouoc¢ eivat
EPLKTOC. »

Anuitpng PouvoocomovAog [1]

ZoVue o0& Ko1poUC Omov ¢@aivetal va vndpXel pla kKpion yla ToO
KoBetl -amd tov AEYOUEVO O1KOVOULKO TOMEQ, MEOW TwWv OVYXPOVWY
Ml 1KV PETOVACTEVTIKWY Olepyoaoiwv, HEXPL TN ocoBapn 61dBpwon
TOV KO1VWV1KOU 10T0o0. 01 nyeTlkKéC eAlT, OQOClLWMEVEC OTO
Kvplapyxo 6Oyua TOU O1KOVOULGHOU, OGLVNYOPOUV 6TNV MPOTEPALOTNTA
nmov mpénel va 6006ei otnv olkovopia, mMOAAO1 QaKT1BlOTEC
aywvifovtal yla TNV avOpwmivn OVTIUETYNION TWV METAVOOTWYV, EVWK
AQUEAVETAL 0 AP1OUOC VEWY PULOTLKIOTWY TIOU KOAAOUV OE QLYA Kal
atoulkn owtnpia.

Yndpxetlr mavtw¢ pia kpion, mouv €xel dvioca mnoapayeAnbetl, o€
o0YKpP1lon ME T1G AAAEC avoa@eplOueveG KP1oELG -n KALUATULKA.
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Ynadpxelr Adyog mouv oauvtd TO oofapd TMPOBANUA OGUVEXWC
nopoapyepiletal and touvug €xovtec TNV €€ouvotla. AviiBeta amd TNV
O1LKOVOU1lKA Kpion, mov mnpoo@gépel €va evpy mnedio yla
610QOPETIKOVG O1KOVOULKOUG «OQUAVOLG» TOL B€Touv T1C Bewpieg
Xwpi¢ va £gpevyouy amd TOV O1KOVOUIOMO, N KALHATKA oAAayd Katl
n ovveXNG TMEPLBAAAOVTIKA vmoBABU1on aueilofntolv TA CLPBATLKA
béypata NG H10pKOUC avATMTLENG KOl Kvuplapxlag, amaltTWvTOog
AVoelg mépav avtwv. BePaiwg, vmdpxovv ovvodol Kol CLPEWVIEC
Y10 TNV OVTIUETWTIION TOU TMPOPRAAUATOC, AAAd Ol QAMOQACELC TOUG
g{val un OEOUEVTIKEC KOl OLYVA TapPAPEAOVVTAL 6TO Ovoua TNG
O1KOVOU1KAC «gvnuepliac».

H kAitpatiki kpion, OmMw¢ amokaAUMTouv OA0 KAl TMEPLOOOTEPEC
EPEVVEC, Ba POC KAVEL va TMANPWOOULUE €va okplBO Tipnua yla TO
OMATOAAO KOl KOaTootTpo@lkd TtTpémo CwAG, mov Tmpowbel o
KAMITOAA1OMOG. Kalt Ba emidelvwoel KOl T1GC VUMOAOLTEC
ovvex1louevec kpiloelg. Aev eival akdépa Eekdbapec ol akpilPeic
OLVEMELEC Kal ol drepyaociec mov Oa evepyomoinbolv HE TNV
KATHOTIKA oAAayr, aAAd e€ival £ekdboapo mw¢ Ta amoteAéopata dev
fa pac ap&couvv, €KTOC av amo@acicoVHE va OAAAEOVLME TO OULUYXPOVO
Kuplapyo mopddeilyua HE €va KO1voUPlo TOU Oa HAC EMLTIPEMEL VA
QVOTTOO00VLPE T1G dLVATOTNTECG MOC MECA OTA 0Pl TOL TAAVATN.

KAtpatiki AAAayl Kat Maykéopia $dtixera

NMoAAEC €kBEoelg [2] vumodeikviouv 6Tl n €€€A1000UEVN KATUAT KN
aAAayl 6a odnyrfioet oe avEnuéva enineda @twxelag. H yewpyla
elval tepdotiag onuacioag yla T1G XWPeg tov votou. Elval emiong
n BaocikA mnyn d6tafiwong auEtpntwv avtdyOovwv KO1VOTATWY TOVL
BAETOUY €XOP1lKA TNV 10wwWT1KA KAl TNV KPatTlkA mepigpagn Twv
KO1vOv ayabwv. AAAd e€ival kal mio €vaicOnTeEC 6TNV KATHAT LKA
aAAayf A0yw tnG €€dptnong Ttoug amd T1C KALPLKEC GULVOAKEG.

01 paydaiec aAAayéc o€ aLTEC T1C OLVBAKEC Ba odbnynoouvv ot
TPOQ1KEG €AAelyerc. EEaitiag NG KALMATIKAG OAAQYAG, VUTMAPYE
n6n peiwon otnv amdédoon 61TOP1OV KOl KAAQUTMOK10U OE TPOTIKEC
MEPLOXEC, OMWG KAl O0T1C KOAALEpyeElec pulio0 Kol o©0yloG.
Tétoreg eAAelyelc Oa odbnynoovv o€ avERoelg TlPYwv ToOUL O«



€EOVTWOOLY TOUC QTWYOTEPOUC, €V B KAVOLV TPAKTIKA adlvatovg
TovG mnoapadoocilakovC Kol asl@épouvg TtTpdémoug Cwng mouv bev
eEaptTWVTAl amd €1oaywyEC. MOAAEC ekB€oceilg [3] Aéve 6Tl péYpP
To 2030 mepimov 100 skatopuvpla AvBpwrnol Ba TMECOLY KATW Amd TO
0p10 TNG PTWXELAC AOYW TNG KALMATIKAG OAAQYAC.

KAitpatikoil Mpéoguyeg

01 aAAay€éC tov KAlpatog otov mMAavATn Oa emnpedoovv emiong TG
METAVOOTEVTIKEG Olepyaoieg [4]. Me tnv av&non tng Bepuokpaciag
KXl TnG o6Ttddung tng 6dAoccac (mov o@eilAETAl 0TO AlWOLHO TWV
mdywv NG AvTapKTiKAG) TMOoAAol dvBpwrmol (KAipgatikol mpdoguyeg)
6o avaykaoTtolV va a@Acovy Ta omnitia TOoug AOYW MANUUUpPAC N
Enpaoctiac.

H6n vndpyouvv Té€tolra mapadbeiypata. To vnol Bhola oTo
MMoavyKAQVTEC KOAVQPONKE MEPLKWG amd tTn OdAacoca To 1995,
a@AvovVTAC HM160 EKATOUMUPLO KATOTKOLC ACTEYOLC. XE MH1O AAAN
nepintwon, ol KATOlKOol TOL vnoloL Tuvalu €kavav cvugwvia HE TN
Néa ZnAavdbia va dextel touvg 11.600 katoikoug oe mepimtwon mov
To vnol PBuvBiotel KAtw amd to vepd. MOAAEC MOpAKTieEC TMOAELC O€
OA0 Tov Kbéopo e€ival €vdAwTeG otnv av&non TNG OTABUNG TNG
8dAacoag: Mavydtav, Aovdivo, Zaykdn, AuBovpyo, Mnavykéyk,
TCakdpta, MaviAa, Mmovévog Ailpeg.

01 &npaciec ka1 n eméktaon TNG €pfuov evioyvovtal emniong amd
TNV KALPATIKA oAAayh. Xwpeg tng Bdéperag AppilkAG omw¢ n Alpon,
n Tuvvnoia kKalt to Mapdko Ydvouvv etnoiw¢ mdvw amnd 1.000
TETPAYWV LKA X1TALOUETPA TOPAYWYLKAC yNG AOYyw TNG €pnuomoinong.
H €pnuog¢ Tkéumi otnv Aocola emekteivetatr mdvw and 3,600
TETPAYWV LKA X1Al1oueTpa KABE Xpbdvo, eEavaykdlovTtac TOLG aypOTEC
KXl TOUC XWPLKOUC VA HETAVOOTEVOUV OT1C UTMEPMANOE{C QAOGTIKEG
neploxéc tng Kivag.

Avtifeta amd TOULUGC TMPOGPUYEC TOAEUOV, Ol KALpOTiKOl
(mep1BaAAovtikol) mpdogpuyec dev mpooTtaATEVOVTIAL amMd TO OH1EOVEC
6ikato [5]. Etor, ot kivdbvvol mouv avtipgetwnilouvv AdTav
METAVOAOTEVOVLY 0E EEveEC TMEPLOXEG, €lval MOAV peyaAvTeEpol. Me



TNV OoVOUEVOUEVN €evTaTikomoinon TNG KAMAT1KAG aAAayAc, Oa
bovue véa @aivéueva Kot avOpwniotikec kploelg €Eartiag TNng
10101 tepdTNTAC OUTOV TOL VEOU TUTIOL PETOVAOCTEVTIKWY KULUATWY.

EmiAéyovtac éva Aragopetikd Mapdderypa

H KAlpatikg oAAayp 6a BaBlvel T1¢ GAAeC vnod €EEA1EN kploetng.
Exer tn duvvatdétnta va aAAdEelr paydaia to mpdowno TOL TMAAVATNH,
KAvovTac To MEAAOV paC o€ avtdv aféBato. Me pra €vvola, sivat
Hia oAlotikf kpilon. Etol n KAlpatikhl kKplon €xel €vav vnopglakd
XOPAKTAPA TOUL pa¢ tomobetel o€ €va otoavpodpdutl -va cvveyioovue
oto b6pouo mov eipoocte TWPa, N va dlLaAéEovue €va dHl1aPopPeT1KO
povordti. N’ avtd ol ovuPatikEG mpooeyyloelg 6nwg o vmevOLYVOC
KO1VOBOUAEVT1O0MOC KAl O TPAG1VOGC KOMLTAA1OMOC ¢@aivovTtal €KTOC
Témov kal Oev MPOCPEPOULVY TPAYMUOATLKA ADON 6TNV KALHATULKA
aAAayn.

Eivat n AoyikA tn¢ kuplapylag mov Ppioketal otn Pdon ToUL
ovyxpovouv 8d8yuato¢ TNG AaTeEAE{WTNG O1LKOVOUIKAC QvATMTUENG, QLTH
nmov kOBel 1o KAad{ oto omoio kaBdpacte. 0 MAdpel MmoUKTOlY E€XEl
EUBPp1OWC amobei&er ot1¢ BovAel€g TOL TO MWG N Kuvplapxla ToOv
avOpwrov mdvw oTtov dvlpwrno €vicxVel TNV Kuplapyia TOv AVOPWIOL
ndvw otn @von, Kat to avtiotpogo. MNa va dpanetevoel amd avtdv
TOVv @QOUAO0 KUKAO, n kKowvwvia mpemetr va e€EaAeiyel tnv Kuplapyla
o€ OAEC TNG T1C MOPQYEC, Wote Kpliog1g ocav TNV KALHATKA va
MTIOPECOLY VO ATIOPELYO0UVV.

Avté amaittei, mndviwg, €va kKivnua mEpav TOL OTEVOD
nepifaAArovtiopov, mov Tmeplopiletal o0TOV KO1VOPBOUVAELT1KO
AOUMiond Kol oTov TMPAc1vo KatavaAwtiopd, yirati eotidalel oc€
OUVYKEKPLUEVA mpoidvta, avii va otoxevelr otn pila Tov
npoBAAuatog, mov €ivat n kvprapxia. Avt avtov, xpeldletal £va
VEO OA10T1KO mapddeilyua, PBaoclopévo oe avtiBetn Aoy1lKA KOl
afieg, mov pmopel va MOPEXEL AMTEC QAVTIONOLAKEG onuacieg mov 6«
AVT1KATAOTACOVY T1G onuEPLVEC KuplapxEQ.

Eva té€tolo mopdderypa €ivatl 1o eyyxeipnua TNG KOLVWYIKAC KOl
ATOM1KAG oavuTtovopilag. AVT1TACCElL OT1C OUYXPOVEGC OPYAVWTLKEG



bopéc TNC 1l1epapyioac kKalt TG KuLuplapXlaC auvTEC TNC AUEONC
dbnuokpatiag. Xe avtd To mapadbeilypa €ival ol MOAITEC TOUL
KaBopiCouvv dHnUOKPATIKA TOULG VOUOULG Kol TOouG BeouolC KATw amd
toug omoiouvug Oa Couv, Kal oY1 kaAmoleg MiKkpEG eAlit. Etol, BE€tern
o€ apeiloBitTnon tnv Kuvplapyia avOpwnov o€ dvOpwro, mpoteivovTag
avt’ OULTAC TN OUVAAOYlKA auvtd-8&opuion OAwv ocav 106TlHO1
nmoAiteg.

H ®taBovAgvtiki @Uon TOL EYXE1PAMATOC TNG ouvTtovopiacg
anoppintetr emiong TN AOYlKA TNG QTEAELWTNG O1KOVOULKAG
avdntvEng. 01 oUVYyXPOVEC KATMITOALOT1IKEG Kolvwvieg ©Oev
avayvwpifovv kKavéva 6plo. Aev TiBeTAl KAVEVA E£PWTNUA KATE TOGO
KAtl mpénel va yiver § va dnuiovpynbel, moapd pOvo TG Kol
noéte. To eyxeipnua tTng avtovopiog amd TNV A&AANR, OLVEMAYETAL
onuokpatikd avté-meEPLOPIOHO, TOUL EemeEPVAEL TN OTEVH TEXVO-
EMIOTAUN Kol Balelr umpooTtd TNV mMOAlTlKA e€miAoyn. Elvat
dnuokpaTiK améeacn Twv TOALTWY Tola KaTteLO8vLvon Ba MApPEl n
Koltvwvia toug. Amogoaon av Ba diampd&ovv ocvAAoy1lkN avTtokTovia A
av 6a CAoouv dveta péEoca otoug dHedbopEévoug TMEPLOPLOUOVC TOU
mAavntn. 0 avtd-meploplopdc dev onuaiver €miBoAfl Airtétntacg A
vmoYwpnon o€ MPWIOYovioud, aAAG avayvwplon kKal mpocdiopioud
OUYKEKPLHEVWY 0pilwv, TEPIRAAAOVTIKOV Kal TOAlTIKWvV. Etol, ToO
atobnua vmepoxA¢ mdvw otn @von, mov mpowbeital amd To HOyu«
TNG ATEAEWWTNG O1KOVOUIKAC avdmtuEng, oavtikabiotatal amd 1N
ovuBlWT1IKA dlayxeipion, mov vioBeteital ovAAoylkd amdé OAovg
otnv kKolvwvia.

ZUMMEPACHAT LKA

H €e€eAtooduevn KAlpatikl oaAAayf €{val pia oAilotikhi kpion Kat
oav Tétola amoaltel pila oAloTikA amdvtnon. Aev upmnopel va
eMiAvOel amd O1KOVOMLKOUG €1061KOUG, EMOAYYEAMATLIEG
MEPLBAAAOVTOAOYOUC A TMOALT1KOUC avTlimpoownovg. Auvtd mov
analtel pla t€tolov peyéBoug kpilon yla va Eemepaoctel e€ivar n
p1 1k oAAayn mopadeiyupatoc.

H avddvon MOA1TWVY 1KAVEVY Y10 QTOM1KO Kal GULAAOYlKO ocuveldntod
avtd-mneploployd mépa amnd kvplrapyia kot trepapyia, €ivatr avtd



MOV M1 EVAAAQKTLKIN TpocEyylon Ba Empemne va dpopoAoyel. Avtd
ndvtw¢ upmopel va yivelr amd Ko1voUC avOPWMOUC MEOCW QAVOTYTWV
OOUWY OCULUMETOXNC KOl XELPOPETNONG TOL MMOPOVY VA EPPLTEVOOLV
TNV vuvnevobvvéTnTA KOl TNV autovoula o€ KABeE ogaipa 1TNG
avOpwnivne CwNg.
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H outAia touv FdAAov ¢@iAocdpov dnuooilevetatl oAOKANPn Katl o€
MOPPN KELMEVOL oTa €AANVIKA €d@. H ayyAikh tov €kboyxh €6@.

Jacques Ranciere: Democracy,
Equality, Emancipation 1n a
Changing World

Jacques Ranciere

I will start from the knot between two of the concepts that
are proposed to the reflection of our panel: equality and
emancipation. I will briefly recall the two main points that
are implied for me in the idea of emancipation.

The first one is that equality is not a goal to be reached. It
is not a common level, an equivalent amount of riches or an
identity of 1living conditions that must be reached as the
consequence of historic evolution and strategic action.
Instead it is a point of departure. This first principle
immediately ties up with a second one: equality is not a
common measure between individuals, it is a capacity through
which individuals act as the holders of a common power, a
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power belonging to anyone. This capacity itself is not a given
whose possession can be checked. It must be presupposed as a
principle of action but it is only verified by action itself.
The verification does not consist in the fact that my action
produces equality as a result. It enacts equality as a
process. I act, we act as if all human beings had an equal
intellectual capacity. Emancipation first means the
endorsement of the presupposition: I am able, we are able to
think and act without masters. But we are able to the extent
that we think that all other human beings are endowed with the
same capacity. Second, emancipation means the process through
which we verify this presupposition. Equality is not given, it
is processual. And it is not quantitative, it is qualitative.

The idea of emancipation dismisses the opposition made by the
so-called “liberal” tradition between freedom thought of as
the inner autonomous power and dignity of the individual and
equality thought of as the constraint of the collective over
individuals. “Free” 1is just like “equal”: it does not
designate a property of individuals. It designates the form of
their action and of their relation to other individuals. The
presupposition of equal capacity is a principle of shared
freedom opposed to the presupposition that the human beings
can only act rationally as individuals and cooperate
rationally in a community according to a principle of
subordination. “Autonomy” has been a key concept in modern
emancipatory politics. But it must be understood correctly. It
does not mean the autonomous power of a subject as opposed to
external forces: it means a form of thinking, practice and
organization free from the presupposition of inequality, free
from the hierarchical constraint and the hierarchical belief.
It means the opposition of two kinds of commonsense and two
common worlds, one based on the process of verification of
inequality and the other based on the process of verification
of equality. This is what is entailed in the concept of
disagreement that I proposed to conceptualize the political
conflict. Disagreement is not a conflict of forces, nor even a



conflicts of ideas and values. It is a conflict between two
common worlds or two common senses. This is what is meant by
the scenario of secession of the Roman plebeians on the
Aventine that I put at the center of my analysis of what
“disagreement” means. In the commonsense which grounds the
domination of the patricians, there can be no discussion
between the patricians and the plebeians because the plebeians
do not speak. They just make noise. The presupposition of
inequality is not a simple idea, it 1is embodied in the
concrete reality of a sensory world so that the plebeians must
not simply argue that they are speaking beings too but also
invent a whole dramaturgy to create the sensory world where
the heretofore unthinkable- and even imperceptible- fact that
they speak is made perceptible.

This idea of emancipation makes us think of politics in terms
of conflict of worlds in contrast to the dominant idea that
assimilates it to a conflict of forces. It is a conflict of
common worlds. Social emancipation is not the choice of
community against individualism. The very opposition of
community to individualism is pointless. A form of community
is always a form of individuality at the same time. The point
is not about the presence or absence of social links, it 1is
about their nature. Capitalism is not the reign of
individuality: it organizes a common world of its own, a
common world based on inequality and constantly reproducing
it, so that it appears as the world — the real existing world
in which we live, move, feel, think and act. It is the already
existing world with its mechanisms and its institutions. In
front of its sensible evidence the world of equality appears
as an always tentative world that must be perpetually re-
drawn, reconfigured by a multiplicity of singular inventions
of acts, relations and networks which have their proper forms
of temporality and their proper modes of efficiency. That's
why the secession of the plebeians on the Aventine 1is
paradigmatic: the world of equality is a “world in the
making”, a world born of specific breaches in the dominant



commonsense, of interruptions of the “normal” way of the
world. It implies the occupation of specific spaces, the
invention of specific moments when the very landscape of the
perceptible, the thinkable and the doable is radically
reframed. The conflict of worlds is dissymmetrical in its
principle.

But the fact is that this dissymmetry has long been obscured
by the evidence of a middle term that seemed to be common to
the world of equality and the world of inequality and also to
designate at the same time a world and a force. That term was
work- with its twin, named labour. On the one hand, work was
the name of the force that capitalism gathered and organized
for its own benefit and the reality of the condition of those
who were exploited by capitalism. But, on the other hand, it
was the force that could be re-assembled against that
capitalist power, reassembled both as a force of struggle in
the present and the form of life of the future. In such a way
the world of labour appeared to be both the product of
inequality and the producer of equality. The two processes
were made one single process. The Marxist tradition set up
this conjunction within the “progressive” scenario according
to which inequality is a means, a historical stage to go
through, in order to produce equality. Capitalism was said to
produce not only the material conditions of a world of equal
sharing of the common riches but also the class that would

overthrow it and organize the common world to come. To play
this role, the workers’ organisation had to take up and
internalize, first in the present of struggle, next in the
future of collective production the virtue that had been
instilled into them by capitalism, the virtue of factory
discipline.

The anarchist tradition opposed to that view of inequality
producing equality another view emphasizing the constitution
of free collectives of workers anticipating the community to
come through both egalitarian forms of organization and the



constitution in the present of forms of cooperative work and
other forms of life. But this counter-position still rested on
the idea of the “middle term”: the idea of work as being at
once a form of life, a collective force of struggle and the
matrix of a world to come. It is clear that work can no more
be posited to-day as the identity of a force and a world, the
identity of a form of struggle in the present and a form of
life of the future. Much has been said about either the end of
work or its becoming immaterial. But capitalism did not become
immaterial even if part of its production is knowledge,
communication, information and so on. Material production did
not disappear from the common world that it organizes. Instead
it was relocated, far from its ancient locations in 0Old
Europe, in new places where the work force was cheaper and
more used to obeying. And immaterial production also implies
both classic forms of extraction of plus-value from underpaid
workers and forms of unpaid labour provided by the consumers
themselves. Work did not disappear. Instead it was fragmented,
torn out and dispersed in several places and several forms of
existence separated from one another so as to constitute no
more a common world.

Along with this economic disruption came the legislative
reforms adopted all over the world to make work again a
private affair. Those reforms did not simply remove the
rights and the social benefits acquired by the workers’
struggles of the past, they tended to turn work, wages, job
contracts and pensions into a mere individual affair,
concerning workers taken one by one and no more a collective.
Work has not disappeared but it has been stripped of the power
that made it the materially existing principle of a new world,
embodied in a given community. This means that we are now
obliged to think of the process of emancipation, the process
of equality creating its own world as a specific process,
disconnected from the transformations of the global economic
process. We are also facing the difficulty of dealing with
this situation. I think that this new situation and the



difficulty to deal with it are perfectly expressed by the
slogans that have resonated in several languages during the
recent movements: “democracia real ya”, “Nuit debout”, “occupy
everything” or “Na min zisoume san douli”. All of them take
their efficiency in an ambiguous interface between the logic
of the conflict of forces and a logic of opposition of worlds.

“Occupy” and “occupation” are the most telling examples of
this ambiguity. They come from the historical tradition of
working class struggle. The “sit-in strikes” of the past
strikes when workers occupied the workplace, made a conflict
of forces identical with a demonstration of equality. Not only
did the strikers block the mechanism of exploitation but also

they affirmed a collective possession of the workplace and
the instruments of work and they turned the place dedicated to
work and obedience into a place for free social life. The new
“occupation” takes up the principle of transforming the
function of a space. But this space is no more an inside
space, a space defined within the distribution of economic and
social activities. It is no more a space of concrete fight
between Capital and Labour. As Capital has increasingly become
a force of dislocation which destroys the places where the
conflict could be staged, occupation now takes place in the
spaces that are available: those buildings that the
contingencies of the real estate market has left empty or the
streets which are normally destined to the circulation of the
individuals and the commodities — and sometimes to the
demonstrations of the protesters. The occupying process
transforms those spaces destined to the circulation of
persons, goods and value into places where people stay and
affirm by the very fact of staying their opposition to the
capitalist powers of circulation and dislocation.

The name “occupation” 1is still the same and it still about
perverting the normal use of a space but the occupying process
is no more a conflict of forces to take over a strategic place
in the process of economic and social reproduction. It has



become a conflict of worlds, a form of symbolic secession that
is both materialized and symbolised in a place aside. Occupy
Wall Street took place in a park situated besides the center
of this financial power that has destroyed the factories that
previously were the site of occupation movements. The Spanish
movement of the Indignados created, during an electoral
campaign, assemblies presenting themselves as the seat of
“real democracy now”. Real democracy was pitted against the
self-reproduction of the representative caste. But “real
democracy” also was, in the Marxist tradition, the future of
material equality opposed to bourgeois “formal democracy”. It
was a future promised as a consequence of the takeover of the
State power and the organisation of collective production. Now
it designates a form of relation between human beings that
must be practiced in the present both against and besides the
hierarchical system of representation. Real democracy in a
sense became more formal than the “formal democracy”
stigmatized by the Marxist tradition. Not only did it equate
the enactment of equality with the form of the assembly where
all individuals have an equal right but it imposed a number of
rules such as the equality of time allowed to all speakers and
the power for individuals to block the decision of the
majority.

Occupation has become the name of a secession. But that
secession 1s no more the action of a specific community
claiming their rights. Instead it appears to be the
materialization of an aspiration to the common, as if the
common were something lost, something that had to be
reconstructed through the specific act of the assembling of a
multitude of anonymous individuals publicly performing their
being equal as the same as their being-in-common. That's why
that secession, that being-aside, was expressed in paradoxical
terms, and notably by the strange slogan adopted by many
assemblies as the affirmation of real democracy: "Consensus
instead of leaders”. It seems paradoxical to posit consensus
as the specific virtue of the dissensual assembly gathered in



occupied spaces. It can be objected that the dissensus
precisely consists in the constitution of another form of
community based on horizontality and participation. But the
problem of democracy is not so much about the number of people
that can agree on the same point as it is about the capacity
to invent new forms of collective enactment of the capacity of
anybody.

By underlining this paradox, I am not willing to disparage
those movements. Some people have pitted against the pacifism
of the consensual assemblies the necessity of violent action
directly confronting the enemy. But the “confrontation with
the enemy itself” can be thought of and practiced in different
ways and most of the forms of direct action opposed to the
pacific assemblies — for instance destructions of bank
automats, shop windows or public offices — had the same
character as them: they were also symbolic expressions of an
opposition of worlds rather than strategic actions 1in a
struggle for power. Other people have precisely criticized
this lack of strategy; they said that those movements could
change nothing to Capitalist domination and they made new
calls for the edification of avant-garde organizations aimed
at taking over the power. But such an answer is unable to
solve the paradoxes of emancipation. The strategic world view
that sustains it is a view of inequality producing equality.
That strategy has been enacted by the communist parties and
the socialist states of the XXth century and we all know their
results. Inequality only produces inequality and it does it
ceaselessly. Moreover this strategic world view has lost the
basis on which it rested, namely the reality of work/labour as
a common world.

We are now facing again the dissymmetry between the process of
equality and the process of inequality. Equality does not make
worlds in the same way as inequality. It works, as it were, in
the intervals of the dominant world, in superimposition to the
“normal” — meaning the dominant — hierarchical — way of world



making. And one of the main aspects of the dissymmetry 1is
precisely the fact that the process of equality dismisses the
very separation of the ends and the means on which the
strategy of inequality producing equality is predicated. This
is what freedom means ultimately .Freedom is not a matter of
choice made by individuals. It is a way of doing. A free
action or a free relation is an action or a relation that
finds its achievement in itself, in the verification of a
capacity and no more in an external outcome. In the
hierarchical societies of the past it was the privilege of a
small category of human beings, called the “active men” 1in
contrast to all those who were subjected to the reign of
necessity. In modern times, freedom was democratized first in
the aesthetic domain with the Kantian and Schillerian category
of free play as an end in itself and a potentiality belonging
to everyone. Then the young Marx did more as he made it the
very definition of communism that he equated with the end of
the labour division: communism, he said in the Paris
Manuscripts means the humanisation of the human senses; it is
the state of things in which this capacity of humanisation is
deployed in itself instead of being used as a simple means for
earning one’s living. And he illustrated it with the case of
these communist workers in Paris who gathered at a first level
to discuss their common interests but did it more deeply to
enjoy their new social capacity as such.

True enough Marx’s analysis relied on the identification of
work as the essential human capacity. When work can no more
play this role, the task of creating a world where the ends of
the action are no more distinct from their means may seem to
become paradoxical in itself. The free and equal community is
something that can no more rely on a given empirical
substratum. It must be created as an object of will. But, on
the other hand, this will can no more be posited in the terms
of the means and ends relation. That’s why it tends to become
a global desire for another form of human relations. This turn
was best illustrated in the Occupy Wall Street movement by the



multiple extensions of the use of the verb “occupy” that made
it the signifier of a global conversion to another way of
inhabiting the world: “occupy language”, “occupy imagination”,
“occupy love”, and eventually “Occupy everything” which seems
to mean: change your way of dealing with everything and with
all existing forms of social relationships. Perhaps this
enigmatic slogan finds its best translation in the Greek
slogan “Na min zisoume can douli” (“Don’t live any more like
slaves”). This sentence did not only invite to rebel against
the intensification of the capitalist rule. It invited to
invent here and now modes of action, ways of thinking and
forms of life opposed to those which are perpetually produced
and reproduced by the logic of inequality, the logic of
capitalist and state domination.

I think that this request found a response in the invention of
this form called “free social space” — a form that took on a
particular cogency in the social movements of this country.
What makes this notion significant in my view is that it calls
into question the traditional oppositions between the
necessities of the present and the utopias of the future or
between harsh economic and social reality and the “luxury” of
“formal “democracy. Those who opened such spaces made it clear
that they did not only wanted to respond to situations of
need, dispossession and distress <created by the
intensification of the capitalist rule. They did not want only
to give shelter, food, health care, education or art to those
who were deprives of those goods but to create new ways of
being, thinking and acting in common. We can draw from this a
wider definition of this form: a free social space is a space
where the very separation of spheres of activity — material
production, economic exchange, social care, intellectual
production and exchange, artistic performance, political
action, etc. — is thrown into question. It is a space where
assemblies can practice forms of direct democracy intended no
simply to give an equal right of speech to everybody but to
make collective decisions on concrete matters. In such a way a



form of political action tends to be at the same time the cell
of another form of life. It is no more a tool for preparing a
future emancipation but a process of invention of forms of
life and modes of thinking in which equality furthers
equality.

What this sentence asks us to do is to change all the forms of
organization of life and the modes of thinking that are
determined by the logic of inequality, the logic of capitalist
and state domination.

Of course we know that these cells of a new social life are
constantly subjected to internal problems and external
threats. This “already present future” is always at once a
precarious present. But it is pointless, I think, to see there
the proof that all is vain as long as a global revolution has
not “taken” the power and destroyed the Capitalist fortress.
This kind of judgement is a way of putting the fortress in our
heads, of instituting a circle of impossibility by proclaiming
that nothing can be changed before everything has been
changed. Emancipation has always been a way of inventing,
amidst the “normal” course of time another time, another
manner of inhabiting the sensible world in common. It has
always been a way of living in the present in another world
instead of deferring its possibility. Emancipation only
prepares a future to the extent that it hollows in the present
gaps which are also grooves. It does so by intensifying the
experience of other ways of being, living, doing and thinking.
The free social spaces created by the recent movements inherit
the world forms — cooperatives of production and forms of
popular education — created by the workers’ movements of the
past and notably by anarchist movements. But our present can
no more share the belief that sustained the forms of self-
organization of the past. It can no more rely on the
presupposition that Capitalism produces the conditions of its
own destruction and that work constitutes an organic world of
the future already in gestation in the belly of the old



world. More than ever the world of equality appears to be the
always provisory product of specific inventions. Qur present
urges us to rediscover that the history of equality is an
autonomous history. It is not the development of strategies
predicated on the technological and economic transformations.
It is a constellation of moments- some days, some weeks, some
years which create specific temporal dynamics, endowed with
more or less intensity and duration. The past left us no
lessons, only moments that we must extend and prolong as far
as we can.

*The present text is the speech of Jacques Ranciere at B-FEST
(International Antiauthoritarian Festival of Babylonia
Journal) that was held on 27/05/17 in Athens with the title
“Democracy, Equality, Emancipation in a Changing World”. The
Greek translation can be found here.
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tkavétnta kabeoavth dev €lval éva dedbouévo touv omoiov n KatoxN
uropel va eAeyyxBel. Oa mpémnel va mpovmotideTal wg apxn dpdong
aAAd emoAnBeveTal yévo amnd tn dpdon kabeovthi. H emaAnBevon dev
ovviotatal 6To YEYOVvOC mwG n dpdon pov moapdyel TNV 100TNTA WG
anotéAeoua. Mpaypatwvel tnv 1odtnta w¢ dradikacia. Apw, dpolue
WG €dv O6Aa Ta avlpwmiva ovta £xovv Tnv 1dta dravontikA
tKavoTnNTa. Xe1pagétnon Katd mMpwTtov onuaivetl tnv vmootAplEn Tng
npovmdébeong: €ilpat 1Kkavog, €ipacte 1Kavoi va OKEPTOUHME KOl v
bpdocovpue 6ixwg agévtec. Ouwg e€ipyaote 1kavol oto Pabud mov
oKeQTOUaoTE 6Tl 6Aa Ta avOpwmiva évta €{val MPOLKIOMEVA WE TNV
161a 1kavotnta. AgVteEpov, YeE1pagétnon onuaivetr tn dlradikaocia
MEOWw TNG omoiac emaAnbevovupe avt tnv mpoivmdébeon. H rodétTnTa
6ev elvar bedbopévn, eivar dradikacrakf[2]. Kair dev eivar
MOCOT1KA, €1val MOl0T1KA.

H 16éa tng Yelpagétnong amoppintetr tnv avtibeon, tTnv omoia
OETEL n QAMOKAAOVUEVN «@QLAeAeVOepn» moapddoon, avdueoa oTNV
eAevbepia, Oewpnuévn w¢ TNV €owtepn avtdévoun €€ovoila[3] kat
aglompémnela TOU QTOMOL KAl TNV 1odtnta, Oewpnuévn WG TOUC
€EavayKaouovg mov B€tel n oVAAoylkOTnTa €mil TWv atduwv. To
EAgVBepPo €lval akplBWG 6nw¢ to 10déto: dev opilel pra 1droTNTQA
Twv atéuwv. 0pilel TNV popen TNG dpdonc TOug KAl TNG OXEONG
TOUC TMPOG T AGAAa dtopa. H mpoimdéOeon tng {ong 1kKavoOTNTOC
elvar pla apyn koivAg e€AevBepiag mov aviitiBeETAl OTNV
npobvmdéOeon 6Tl TO avbpwmiva Ovita pmopovV va dpdoovv Aoy ikd
MOVO WG ATOMO KOl VO OUVEPYNOTOUV AOoylkd o€ pla KolvotTnIQ
oVMQWVO PE TNV OapPXA TNG vrmoTtayAc.

H avtovouia givalr pia €vvora KAe1d1 otn HoOvTIEépva XELPAPETNTLIKA



MOALT1KR. Opw¢ Oa mpémer va TNV KATAVONROOVHE OWOTA. Agv
onpaivel tnv avtovoun dVvapn &vOC UMOKELMEVOU OV avIlTifeTat
oc cEWTEPLKEG Oduvdperg: onpaivelr pia popeR TNG OKEYNG, TNG
MPAENG Kal TNG opyavwong amaAAaypévn amdé tnv mpoumdéOeon tTNng
aviodtntag, amaAAaypévn amd TOUG 1EPAPXLKOUG MEPLOPLOMOVG Kal
TO 1epapyX1kdé dO0ypa. Znuaivelr tnv aviinapddeon 600 €106Wv KO1VNAC
AOY1KAC Kal 600 kolvwv KOopwv[4], €vag ek twv omotlwv Paciletat
otn 6tadikacia emaAnBevong¢ TNG AV16OTNTAC €VW O AAAOC 01N
61adikaocia enmaAnBevong tng 166TnTOC. ALTO OLVETAYETAL N €vvola
™G dlagwviag mov MPOTEIVA Y1 va EVVOL1OTO1NOW TNV TOA1T1KA
ovykpovon. H diragwvia dev eivalr pia ocvykpouvon duvapewv, ovTE
akoun kat pia ovykpouvon 16ewv kat agiwv. Elvalr pta odykpovon
HETOED BVO Kolvwv KOopuwv 1N dVo0 Kolvwv Aoylkov[5]. Avté
onuaivel To oevdpio tng améoyxion¢ Twv Pwpaiwv mAnBeiwv otov
ABevtivo Adgpo, mov TOmMOBETNOA OTO KEVIPO TNG QAVAALGAC HOUL TOVL
Tl onuaivel dtagpwvia. Xto mAaiolo TNG KO1VAGC AOYlKAG n omoia
otnpifelr tnv kvplapyia tTwv mnoatpikiwv, dev umopel va vnapEet
61dAoyoC¢ peTaf&D Twv matplkiwv kol Twv mAnBeiwv, H16T1 01
nAnBeiotl degv pilAovv. AmMAwWG kKdavouvv 06puvBo. H mpovmbéOeocn 1Tng
avicdtntag dev eival pra anAn 16€a, €E€VOAPKWVETAL OGTNV AMTA
npayuatikétTnTa €voC a1onTtol KOOMOUL €10l Wote ol mAnBeiol va
unv apkel amAwg va vrmooctnpi&ouvv 6t1 €ivatl kat avtol optAovvIa
ovta, aAAd va mpEnel entong va e€mivofjocouvv uia oAdKAnpn
dpapatovpyia mpokelpyévov va dnuiovpyAcovv Tov a1oOnTéd KOOUO
OTIOV TO TPONYOULMEVWG adlavonTto -kKal akoun adiravonto- yeyovoég
0Tl M1AoUV va yilvel kataAnmto.

AvthA n 16€a TNC XE1paPETNONG MOC KAVEL va OKEPTOUOOTE TNV
MOA1T1K WE Opoug ovVykpouvonG KOOMwvV o€ avtiBeon HME TNV
Kvplapxn 16&a mouv tnv agopolwvel o€ pia ovykpovon duvvduewv.
Eival pia ovykpouvon kolvwv kKOouwv. Koivwvikh yeipagétnon dev
glvatl n emiAoyf tTNG KO1VOATNTAC €vaAvTl TOL QATOMIK1IOMOU. H 161a
n aviinmapddeon TNG KO1vOTNTAGC OTOV ATOMIKloMO eilval diywg
vonua. Mia popen kowvétntag e€ival mdvtote, tnv 161 oTlyuR Kot
uia popen atopikdétntag. To CATnua dev eilval n mapovocia A
anovoia KOlwvwvik@y deopwv, to CATnua £ivatl n ¢@ovon TouG.



0 kamitaAlopég bdev eivar n PaciAsia TNG ATOMIKOTNTAC:
opyavwvel agp’ eavtol €vav 1610 kolvd kbopo, €vav Ko1vd KOOUO
nmov Boaociletat otnv avicdtTnTa KAl dl1apKWG TNV avamapdyel €Tt01
wote guEovileTal WG 0 KOOPOC -0 TPAYMOTIKOG, UTOPKTOC KOGUOG
otov omoio CoUpe, KlvOOPOOTE, Q10OAVOMAOTE, OKEPTOMAOTE KOl
6povue. Eival o fAdn vnopktdG KOGUOC HE TOUG MNYXOVIOHOUG KOl
TOUC BegopoVC TOL. MmMPooTd otTa a1oONTA TEKUAPLA TOL O KOGUOG
T™N¢ 1oo6tntac poldlelr oav €vag MAVTIOTE aoco®AC KOOMOC, TOVL
npénel 6rapkw¢ va snavoaoyxedidletatl, va avacvykpoteital amd pla
MOAAATAGTNTA pOVOD1KWY €mMivoAcewv amd Opdoelc, OYEOCELC Kal
dikTtva mouv €xovv 1dtaiTteEPEC MOPQPEC YXPOVIKOTNTOAG KOl
161aitepovg tpdmouvg amoteAeopatikéTntag. N’ avtd n andoyion
Twv mAnBeiwv otov ABevtivo Adpo eival mopadetrypatikn[6]: O
KOGMOC TNG 1odtntog £ival €vag «KOGUOG LMO KOATOOKEUA», €vac
KOOGMOG TIOU YEVV1ETAl amd OLYKEKPLUEVEC pAEELC otnv Kuplapxn
Kolvl Aoyilkh, amd dratapaxéc TnC «KOVOViKAC» mopeioag TOUL
KOOMOU. ZUVEMAYETAL TNV KOTAANYN OLYKEKPLHEVWY YXWPWV, TNV
EM1VONON OUYKEKPLUEVWY OT1YUWV Otav T0 1610 TO ToOmio ToOUVL
avTiAnmTov, TOU vonTtol KOl TOL OHuvatoy avadiauopPWvVeETAl
piloonaoctikd. H ovykpouvon twv kKOopwv €ivat eni tng apxAC ING
OUCGVUMETPLKA.

Opwg €ilvatr yeyovdg 0t avth n duvovupetpla €xel ovykaAvgbel yila
Ka1pd amd T10 TEKUAPLO €vOC MEoOUL Opou Tmov €potlale va €ivat
KO1vOC 6Tov KOOHO TNC 1066TNTOC KXl OTOV KOOMO TNG aviodTnTac
Kal oakéun va mpocdiopifer tnv 161a otiyun €vav kéopo kol pia
6vvaun. Avtéc o 6poc Atav n epyacia -pe to 61dvyd TNg, mov
anmokaAeitatr péxboc[7]. Amd tn pila, epyoacia Atav 1O OvOoHa TNG
60vauNG MOV 0 KOTM1TAALOMOC OLYKPOTNOE KOl OPYAVWOE TPOC TO
OUMQEPOV TOL KAl N MPAYMATIKOTNTA TNG Katdotaong €KeEivwv TOL O
KOTTLTAALOUOC EKUETAAAEVOTAV. Ma, amd tnv aAAn, Atav n dvvaun
nov Oa umopoVoe va avaocvykpotnBel evdvtia oe e€keivn TNV
KamitaAlotik €€ovoila, va avaovykpotndel ouvvdua wg pia dOvaun
aywva oto mapdv kKot w¢ n popenl Cwng¢ touv pEAAovTOC. Kat’' autov
Tov TPOMO 0 KOOMOC TOL MOYOOUL mapovoldcTNKE ocav va £ivat
ovvduo Kol TOo mpoidév TNG avicdTnTaC KAl 0 MOPAywyoC TNng
to0tntag. 01 6Vo b6radbikacieg ovumtvxOnkav oe pia povadiki



6ltad1kaoia.

H Map&ilotikA mnoapddoon €otnoe oavt tn o60levEén oto mAaioclo Tov
«mpoodevtikoU» ocevapiov, ocOpgwva pe To omoio n avicdtnta €ilvat
Eva Pd€oo, €va 10ToplkO otddiro mov mpeEmel va dHlraBovue,
MPOKE1PWEVOL va mapdyovue tnv 1odtnta. Eixe ewnwdel nwg o
KOAM1TOALOMOC ToPAYEL OX1 MOVO T1GC UVALKEGC OUVOAKEC €vOC KOOUOUL
100T1UNG MO1PAGLAC TOL KO1voU mMAOUTOU, MO aKOPN KAl TNV
KO1VWV 1K TAEN movu 6a TOV avaTpEPeEl KAl Ba OPYAVWOEL TOV
enepxOuevo Ko1vld kbéopo. MNa va nai&el avtd to péAo, n opydvwon
TWV EPYATWV EMPEME va AVOAIBEL KAl va EO0WTEPLKEVOEL, TPWTA OTO
nmoapdv TOL aywva Kol VoTeEpa O0TO HMEAAOV TNG OULVAAOY1KAC
napaywyng, TNV apetTn mouv Toug e€ilyxe evotaAayxtel amd TOV
KOM1TOA1OMO, TNV OPETA TNG EPYocTOolaKAC TeE1Bapyiac.

H avapyxilkf mapddoon aviinapébece o€ avth TNV 16€a TNG
aviodtnTtag¢ mov mapdyetl 1odétnTta pioa &AAn dmoyn, mouv divet
Eupoon otn 6€opion €AeVOBEPWY EPYATIKWY KOAeKT{Bwv TmoOUV
npoelkovilovv tnv emnepyduevn kowvétnta Olapécov TOHOO TWV
€E1OWTLKOY HOPOWY opydvwong, 6060 Kal TnG O€ouiong oto mopdv
MOPPWY OULVEPYATIKAGC €pyaciag Kal GAAwv popewv CwAG. Ouwc avth
n avtiBetn dmoyn mdAl Bacilétav otnv 16€a TOL «UECOL OPOL»:
tnv 16&éa tn¢ epyaciac ocav va Atav tnv 1d61a oTlyud pla popen
CwAC, Mla OVAAOY1KH MOPPA aywva Kol n HATPa €vOC emepyOUEVOUL
Kéopov. Eivatl coagéc o6t1 n €pyacia dev pmopel mia va Bewpeitat
oAMEPQ OOV N TOLTOTNTA Mlag BVvaung kKot €vOG KOOMOUL, N
TALTOTNTA P1OC MOPPAC aAyWva TOL MAPOVTOC Kal piag pop®nAc CwAC
Tov HEAAOVTOC. MOAAG €xovv e€1mwbel €i{te yla TO TEAOG TNG
epyaoiag, €ite yia 10 yeyovog Oti €xel yivelr avAn. Opwg o
KATILTOA1OUOG BOev €ylve AVAOG, OKOUN KOl AV KOMMATU TNG
nopaywyng tov €ivatl yvwon, €mitkolvwvia, mAnpogopia Kat 00TW
KaOeEAC. H vAlkA mapaywy dev €€agaviotnke amd TOV KOV KOGUO
nmov n 16ta opyavwvel. Avii0E€Twg, peTatomiotTnke, Mpakpld amd
Toug apyaiovg témovg tTNG otnv Inpaid Evpwnn, oe véoug Ttémovg,
OTov n epyatikhi dvvaun Atav EONvATEPN Kol T1o cvvnO1lopévn otTnv
vnakof. Katl n HMn-vAlKA Topaywyh OLVEMAYETO1 OLVAMX KOl
KAQG1KEC HOPPEC €EaywyAC vmepagiag amd KAKOMANPWUEVOLG E€PYATEC



KOl MOPPEC GuicBouv pbéybouv mouv mapéxetat amd toug 16ioug Toug
KATAVOAWTEG. H epyacia bev efagaviotnke. Avtli0£TWG,
Katakeppatiotnke, EeoxioOnke, kKal Oilaokopmiotnke oe dirdagopa
HEPN Kal Oi1agopeg popyéc UMapPENG Siraxwpilopéveg n pia amd tTnv
dAAnN, WOTE va BNV ouvvlioToUv MAE0OV €vav KO1vo KOGHO.

Mal{ peE TNV Ol1KOvOMlKA Oiratapaxh ApBav 01 VOULKEG
HETappLOuicELC MOV vioBeTAONKAV GE OAOV TOV KOOUO TIPOKETUEVOUL
va Kataothoovv tnv gpyacia Eavd pla 10wtk vmdbeon. AvTEC Ol
mHeTappvOuiocelc bev agaipeocav poOvo TaA OlKAIWHATA KOl T
KO1vwv1Ka BondAuata mov eiyoav kataktndel amd TOLUC AYWVEC TWV
EPYATWY OTO TMOPEABOVY, £€tervav emiong va HETATPEYOLY TNV
gpyaocia, TOUC M10oB0OUC, Ta €pyaclokd ovuBOAdla KOl T1G
ovvtdEelc oe pia amAf 10wwT1kA vndBeon, TOL APOPE TOUC EPYATEC
Evav €vav £eXxwplotd Kol Ol MAEOV WG oVAAoylkOotnta. H epyaocia
bev €xel €€agpaviotel aAAd €xel amoyvpvwOel amd tnv €€ovoia mov
TNV KaBlotovoE TNV UVAlLKA vmnapkKT apxf €véc véou KOOHOU,
EVOUPKWHEVOL o€ pila debopuévn kolvotnta. Avtd onuaivel mwg
e{yaoTe TWPA VLTMOXPEWUEVOL Vva OKEPTOUHWE TN dHladikacia TNG
Xeltpagetnong, Tn dlradikaocia tNG 1o00TNTAC va QT1AXVEL TOV O1KO
NG KOOMO WG OLYKEKPpluévn dradikacia, amoouvvdbedepévn amd TOULC
METOOYNUATLOMOVC TNG TAYKOOM1aC O1KOVOUlKAC dladikaoiac.

BAénmovue eniong tn O6uvokoAia va aviigetwnicovye oavth TNV
Katdotaon. Nopuilw 6Tl auvth n véa kKatdotaon kKal n duvokoAia va
NV avtigetwnioovue ekepdletal TEAElLa amd TA OLVOAUATH TOU
avtAxnooav o€ d1dpopeC YAWOOEC KaTd TN O1dpKElX TwWv TPOCPATWY
Kivnudtwv: “Democracia Real Ya”, “Nuit Debout”, “Occupy
Everything”, “Na unv Cfoovuye ocav dovAol1”. OAa Ttovg €Youv TNV
AMOTEAEOUATIKOTNTA TOLC o€ pia acoagrn d1ddpaon avdueca oTN
AOY 1K TNC oVykKpouvong duvduewv Kol oTn AOYlKA TNG OVYKPOLONCG
KOOUWVY .

To «va KataAdBouvue» Kol n «kKatdAnyn»[8] €ivatl Ta mio €V0yAwTIQ
nopadeiypata auTAC TNGC Oocdpelag. MpoEpyovtal amd TNV 16TOPLKA
nopddoon TOL aywva TNG €PYATIKAC TAENG. 01 «amepyleg mapoapovAig
otov XWpo»[9] touv mapeABdvtoG, amepyieg¢ kKatd tn HidpKeElA TWV
omoiwv o1 €pydTtec KatoaAduBavav Tov YWpo epyaciag, KaTEoTnOOV



Tn ovykpovon duvvduewv Tavtéonun ME TNV €KOAAWON TNG 100TNTAC.
0v epydteg, O6x1v pbévo ppmAOKapav TOV unYxavioud NG
EKMETAAAEVONG, aAAd emiong emikVpwooav pia OVAAOY1KHA KATOXN TOU
XWpov epyaciag Kal Twv €pyaAeiwv TNG €pyaciag Kol UETETPEYAV
Evav XWpo a@lepwuévo otn OovAeld Kol TNV uvMoKkon o€ €vav TOmMo
EAEVOEPNC KOWVWVIKAGC CwAC. H véa «KatdAnyn» ovoAouBdvetl tnv
apxf TOL METAOYXNMUATIOMOU TNG Agitouvpylag €vlog xwpov. Ouwg
auTtlCc 0 YWpog dev £ival MAé0V €vaC E€OWTEPLKOC XWPOG, €vaC
XWPOoC KoBOoplopévoC €vioOC TNG OH1aVOUMAC TWY O1KOVOULKREY KOl
KO1VWV 1KV dpactnpiotAtwv. Asv g€ivatl mA€ov €vag TOMOG AmMTAG
oVyKkpovong avdueoa oto KepdAaio kal tnv Epyooia.

Kabwg 1o Ke@dAoilio €xel, OoAoéva Kal meplocodtepo, yiver pla
d0vaun €KTOM1IONG TOU KOTAOTPEPEL TOUC TOTMOUC OmMoL Ba UMoPOUVOoE
va otnbel n ovykpouvon, n KATAANYn Twpa AduUBAvel XWpPa GTOUC
X@Wpovg mouv €ival dirab€olpyol: o€ oaLTA Ta KTipla mouv o1
anpoBAentec €€eAi&e1¢ TNC ayopdc aK1VATWY £X0oLv aeAoel adsia A
otouvg O6poéuovg mov Kavovikd eival mpPooplopévol yla TNV
KUKAOQOpia Twv aTOUWY Kol Twv MPOIOVIWY -Kal KATO1EC QPOPEC Y1ld
T1¢ mnopetegc tTwv dradbnAwtwv. H dradikaocia TNG KATAANYNG
METAUOPPWVEL ALTOVC TOUC XWPOUC TOL ATAV TPOOPLOMEVOL Yyla TNV
KUKAogopla Twv MPOooWnmwv, Twv ayabuv KAl Twv a1y o6€ TOTOUC
OTmov 01 AvOpwnmotl HMEVOLY, KAl EMLKUVPWYVOLVY, HECA amMd TO ATAO
YEYOVOGC TNG mopapovhG Toug €kel, Tnv avtiBeof TOULC OT1(G
KOTMUTAA1OTIKEC €Eovolec TNC KuLKAogopiaG Kol TNG €KTOMIONG.

H A£EN «katdAnyn» mapoauyévelr n 1dta kat onuaivel akdéun TN
d100TpEBAWON TNG KAVOV1IKAC XPAONC €voC XWpouv Ouwc n dradikaoia
TOV KoTaAopBdvelv dev mpdkeltal mia yia yioa odykpovon duvduewv
yla TNV KOToXA €vOC otpatnyilkov tomov otn dradikacia 1Tng
O1KOVOM1KAC KOl KO1VWV1lKNG avanapaywync. Exelr upetatpanel oe€
uia ovykpovon KOopwv, Hia popeR OLMBOAIKAC amdéoyx1long TOVL
vAomotleitat kKot oLPBOA{leTal o€ €vav TOmMO mapamnépa. To Kivnua
Occupy Wall St. €AaBe ywpa o€ €va mdpko mov Bploketatr dimAa
akp1BWC¢ amd TO KEVTIPO AVTIAC TNC XPNUATOO1KOVOUlKNG €&ovoiac
MOV KATECTPEYE TA €pyooTdcia Ta omoia ATOV TPONYOULHEVWG O1
TOMO1 TWV Klvnudtwvy KotdAnync. To 1omavikd kivnua Twv



Indignados ©6nuiovpynoce, Katd tn O1dpKELA H1LOC TPOEKAOY KNG
KOUTMAV1aG, OULVEAEVOELC TOU QLTOMAPOVLOLACTNKAY WG N €6pa TNG
«TIPAYMAT1KAC dnuokpatiac twpo». H mpaypatikl Onpokpatia téOnke
AmMEVavVTIl OTNV QUTO-AVAMAPAYWYH] TNG KACTAGC TWV aAVTIMPOCUTIWV.
Ouwg n «mpayupatikh dnuokpatia» ofuoive emntiong, otn Map&iloTiki
nopddoon, TO MEAAOV TNC VALKAC 106TNTOC TOL QVTLMOPATEONKE
otnv aoTlkKl «tumikA Odnuokpatia». Htav €va PEAAOV TOV
UTIOOXE£ONKAY WG TO QTMOTEAECUA TNG KATAANYNG tng €&ovotiag TOUL
Kpdtouvg Kol TNnNG OVLAAOY1KAG opydvwong Tng mnopaywync. Twpa,
npocdiopifel pila popen oxéong METOED TwWV QAVOPWTIVWY OVTWY TOVL
fa mpémel va aokeital oto mapdv TH60O €vdvTtia, 000 KOl E€KTOC
and TOo 1l1eEpapylkd ovoTNUO avTimpoownevonG. H mpayuatikA
dnuokpatia, koatd pia €vvola, €yilve mio Tumikhl amnd 6,11 n
«tumik Onuokpatioa» mov otilydaticotnke amd tn Mop&loTikA
noapddoon. O0x1 poévo €€iowoe tnv mpayudtwon TNG 100TNTAC ME TN
Hop@efl TNG ovvéAevong 6mov O6Aa Ta datopa €£xovv 1co dikaiwpa,
aAAd emniong eméPaAAe €vav aplOBUd KOVOVIOHWY, OTWC TNV 100TNTA
Tov YXpbévouv mov d1vdtav o€ OAOULC TOUG OMIANTEC KOl TN dvvaun
TWV CTOMWY v UMAOKApouv Tnv améeacn tTng mMAsiloyneiac.

H katdAnyn €xel yivetr to dvopa proag¢ amnéoyiong. Ouwg avtn n
anéoyion d6ev eivat mA€ov n dpdon H1OG OLYKEKPLUEVNG KO1vATNTAC
mov Oiekdikel ta dikawwpatd tng. AviiBETwg, gQaivetatl va sivat
n vAomoinon plag PBAEyng mpog To KO1vle[1lO], cav TO KO1vl va
gelval KAT1 MOV XAONKE, KATU TMOL Ba E£MPEME va avaocvykpotndet
MEOW TNGC OUYKEKPLMEVNC TmPAEng TnG ouvykévtpwong puilag
MOAAXTIAOTNTOC AVEVLUWY ATOUWY TIOL EMITEAOVV TO «eipoote 1co1»
WG To 1610 pe TOo «glpoote amd kolvoU»[1ll]. i’ avtdév TOv AdyO
avtl n andoyion, oavtd To elvalr-nmopanépal[l2], E€KPPACTNKE E
noupddoEovg 6povg, Kal 1dtalTépwc HE TO MapdEevo ovLVONUO TOUL
vioBeTABNKE amnmd TMOAAEC ouvveAegvoel¢ ocav emniBeBaiwon TNG
npaypatikAG dnuokpatiag: «Opogwvia[l3] avti yia ny€tec».
Moildalel mapddo€o va tiBetar n opogwvia ocav n 1diraitepn apeth
NG 61a@wvovoag OCUVEAELONG TOU OLYKAAETTOl GE€ KATELANUUEVOUC
XWPouC. Oa umopovoe va avtitaxBel n amoyn mw¢ n dirapwvia[l4]
ovviotatal akplBwW¢ otn O€ouion plaAC GAANG MOPPAC KO1vOTNTOC
nmov Baciletatl otnv opiloviidtnTa KAl TN OVMUETOXA. Opwg To



mpOBANuUa tng Odnuokpatiag dev agopd Tdoo TOV APlONE TWV
AvOPWUMWY TIOL MUMOPOUVY va oLPPwviicouvy oto 1610 onueio, 660 agopd
TNV 1KOVOTNTA VO ETMIVOOVUE VEEC HOPQPEC OUVAAOY1KAGC TPAYMATWONG
TNG 1KOVOTNTOG TOL KOBEVAC.

Me to va vrnoypauuilw ovtd to mapddo&o, dev BEAW va LTMOTLUAOW
avTd Ta KivAuata. Kdmoioti dvBpwmnol aviETAEAV OTOV TOO1QPLOUS
TWY OUVEAEVOEWY TNV QaVAYKN TNG dueong dpdong mov va
avTlTifeTal PETWMIKA otov €XOp6. Ouwg n «olykpovon ME TOV
EXOpPO6 kKabBeavtd» pmopel va vonbBel kKalt va aoknbel pe
O 10QOPETIKOVC TPOTOUC KAl Ol TEPLOCOTEPEC MOPPEC dAueonc dpdong
MOV QVTLMAPATEONKAY OT1C €1PNVIKEC OULVEAEVOELC -yla mapddelyua
o1 Kataotpopég oe ATM, tlauapieg payallwv katl dnuéora ypopeioa-
eiyav tov 10610 YapokTtApa HME aAULTEC: ATav emniong OVUPBOATIKEC
EKPPAOELC M1OG OUYKPOLONG KOOMWY, TOPA oTpatnylkEG dpdoeig oe
Evav aywva yia €govoia. AAAOl1 dvOpwMoOl KATEKPLVOAV QULTA TNV
EANEYN oTpaTnylkAG: eimav 6Tl avtd Ta KlvApata degv upmnopovoav
va oAAdEouvv Timote oTnNV KAMITAA1O0TlKA Kuplapylia Kol €Kavav
VEEG €KKAAGELC yla TNV 01KodOunon opyovwoewv mpwtomopiag uE
okomd tnv KatdAnyn tn¢ €€ovolag. Ouwg pla TETOlQ amdvinon
gelvat avikavn va e€mniAvoel ta napddo&a tng yelpageEtnong. H
oTpaTNYlKA B6€00n TOL KOOMOUL TOUL TNV Tpogodotel €ilval pia dmoyn
NG av1odTNTAC WG mapaywyd TNG 1odtntaG. AuTA n oTPATNY1KN
EQUPUOOTNKE amMd TA KOMMOUVIOTIKA KOUUOTO KOl TA OCOCLOA10TU1KA

Kpdtn tou 20° aiva kal 6Aol yvwpilouue To amOTEAEOPATA TOUC.
H avicotnta mapdyelr pévo aviocdtnta Kal TO KAvEl adidakomna.
EminAéov, aut n otpatnylkhi amoyn €xel yaoer tn PBdon 6mov
otnpilotav, dnAadl TNV mpayuatikdéTnTA TNG £pyaciac/péxbov wg
€vav Ko1vo Koéouo.

Topa avtipetwnilovpue Eavd tn Ovoovppetpia avduyeoca oTn
6lradikacia Tng 1o6tnTOog Kot tn H6radikacia Tng aviedétntag. H
toé6tnta dev dnuiovpyel kbOopovg He TOV 1H10 TPOMO ME TNV
avicotnTa. AoUVAgvEl, WG €xel, ota diraAseiuppata tov Kuplapyov
KOOUOV, EMIKAAUMTOVTNG TOV «KAVOV1KOG» -gvvowvta¢ tov Kuplapyo-
Lepapyx1kd tpdémo tn¢ dnuiovpylag Kéopwv. Kat pia amd t1¢ KUPLlEC
oyelc t™ng Ovoovupetpiac eival akplBWC TO Yyeyovdog OTl n



6lradbikacia tng 1odétntag amoppimnter tov 1610 TOV Hraywpiloud
MEOWY Kal okomwv o omoiog¢ yapoaktnpilel tn oTpaATNylKA TNG
noapaywyAc tTng 1odétntac MEow TNG avicodtntag. Avtd onuaiver,
TEAKA, €Agvbepia.

H eAevBepia dev e€ivatr TATnUa ploag €mMiAOYAC TMOL KAVOLY TQ
atopa. Eilval €va tpdmog mpd&Enc. Mia eAgvBepn dpdon A Hrla
eAeVOepn oxéon €ival pia dpdon n pia oxéon mov Bplokel ToO
eni{tevynd tng otov e€ovtd TNG, O6TNV EMAAROELON PlAC 1KAVOTNTAC
Kal OX1 TMAE0V 0€ €va €EWTEPLKO QAMOTEAEOUN. XT1C 1EPUAPYLKEC
Kolvwvieg Tov mMOPeABOVTOC QMOTEAOVCE TO TMPOVOULlO H10CG
OAlYOUEAOUC Katnyopiag avOpwmivwy OVIWvV, TOU AMOKXAOUVTOV 01
«evepyol avbpeg» o€ avtibeon mpo¢ OAOLG QAULTOUC TOU LTMOKELVTO
otn PBaciAeia TNG avadykng. XTOUC MOVTEPVOULC KalpoUG, N
eAevBepla ekbnuokpatiotnke mpwta oto medio TNG AloONTIKAC ME
TNV Kavtiavh kat ZiAAgplavh katnyopia tov €AgvBepov matyvidiov
OO0V OQUTOOKOTIOD KOl duvnTlkKOTNTAC MOV QVAKEL OTOV KaBéva.
Enelta o veapdc MapE mpoxwpnoe MEPLOOOTEPO KABWC TNV £€6€0€
[tnv eAevbepia] wg Tov 1610 TOV OpPplOME TOU KOUMOLVIOHOD, TOV
onmoio €&lowoce peE TO TEAOC TOU KOATOUEPLOWOU TNG €pyacioac:
KOUMOUV1OUOG, Ypdepel ota Xelpoypaga TOov ‘44, onuaivelr o
EEAVOPWMTIONOC TwWV avOpPWMIVWY o1oBfjoewv: e€ival n kKatdotoon
MPAyUdTwy otnv omota n 1kavoTnNTa TOU €EQAVOPWTIOMOD aoKeElTal
61’ eavth, avtl va xpnoipomoleital w¢ €va amAd MECO yla TNV
emiBiwon. Kat 10 ameikdvioce pe tnv mnepintwon ekeivwv TWV
KOUMMOLV10TWY £pyatwv oTo Mapi{ol MOV OUYKEVTIPWYOVTIOAV, GE TPWTO
eninedo yia va ovlntACOUY TA KO1vA TOULG OUMPEPOVTA, OAA& TO
EKOVOV o€ MEYaADTEPO BABOC, yla va amoAalGOLYV TNV KA1voUpyld
KO1VWV1KA TOUC 1KavlTnTa w¢ TETOlA.

Eivalt aAfABeia 6t1 n oavdAvon Ttov MapE& PBaciotnke oTnv
tavtomoinon tTng €pyoaciac w¢ TNG OepeAlwdovg avOpwmivng
tkoavoétntag. Otav n egpyacia dev upmopel mA€ov va dradpapatiocer
avtov Tov poOAOo, n amooToAl TNG dOnuiovpylag €voc kKOoUoOuL OTOVL
nmAéov ol okomol tng Hpdong dev draxwpilovtatl amd Ta pEoa TNG
uropel va gaivetatl akéun mio mopddo&n kabeavtr). H €Ag0Bepn KAl
1660Tiun KowvdétnTa €ilval KTl mov dev umopel mAéov va Baociotel



oc éva debopévo eumneipikd vnoéPfabpo. Oa mpeEmel va dHnuiovpynbetl
WG avtikeipevo prag¢ BovAnong. Ouwg, amd tnv A&AAn, auth n
BoUAnon 6ev pmopel mA€ov va tiBetatl vmd Touvg 6pouC TNG OXEONG
TWY MEOWY KOl TWv okomwv. 1’ avtd teiver va yilver pla
nmoykéopta €mniOvuia yia pio GAAN poper avOPWTIIVWY OXECEWV.

AvtA n otpoen ameilkoviotTnke KoAUTEpa oto Kivnua Occupy Wall
Street, amd T1¢ MOAAATAEC EMEKTACELC TOU PAMATOC «OoCCUupy» (va
KAVOVME KOTAANYn), mov To avédel&av o€ onuatoddTn plOC
MAYKOOU1OC METATPOTNG MPOC €vav AGAA0 Tpdmo Katoiknong Tov
Koopov: «occupy language» (va KAVOLUE KOTAANYn OTn YAWwooa),
«occupy imagination» (va KAVOULWE KOTAANYn otn @avtocia),
«occupy love» (va KAVOUUE KATAANYN OTOV £pWTIN) KU1, EVIEAEN,
«0ccupy everything» (va kd&vovue KatdAnyn o€ 6Aa), mov gaiveTtal
va onuaivel: va oAAGEovue TOV TPOMO TOUL OvIlHETWnilovuE T
MAVTO KAl OAEC T1C VUTOPKTEC MOPPEC KOIVWVIKWY OXEoewv. Towg n
KOADTEPN UETAPPOON OUVTOU TOU Q1V1IYUAT1IKOU ouvBAuatog va €ivat
TO €AANV1KO ovvenua: «Na upnv Choovue ocav HovAoil». AuTA n
npétoaon 6ev mpookaAovoe pbévo va €EeyepBoVPE €vAvTlA TNV
gvTatikomoinon TN¢ KamlTaAloTlKAC Kuplapylag. MpookaAoloe va
EM1VOAOOVUE €OW Kol TWpa TPOTMOLGC Opdong, TPOTMOULC OKEYNG Katl
HoPPEC CwAC mov avtliTtiBevTtal o€ QUTEC TOL OlOPKWG MapdyovTal
Kal avarnapdyovtatl and tn AOylkAR TnG avicdtntag, Tn AOYylKA TNG
KOMUTAALOTIKAC KOl KPAT1KAC Kuplapyioag.

NouiCw O6t1 avt n €KkAnon BpAke avtamdékpion o6tnv €mivonon HUlag
HOPPAC TOL OVOMAZETAl «EAEVOEPOC KO1VWV1KOC XWpoC» -uia popoen
nmov €AaBe pio 1d6raitepn MELOTIKOTNTA OTA KOLVWVIKA KlvAuoTQ
aQUTAC TNC XWpac[1l5]. Katd tnv dmoyhi pov, oauTtd TOL KAVEL ALTH
TNV €évvola onuavtikh €ivat 6t1 aueioBntel T1¢ MOPadoO1AKEC
AVT10€0€1C avAUEOA OT1C OVAYKEG TOU TMOPOVTOC KAl T1C OUVUTOMLIEC
TOL MEAAOVTOGC A QvApEca oTn OGKANPA O1KOVOM1KA KOl KO1VWV1lKN
MPAYMATIKOTNTA KOl TNV «TMOAVTEAELQ» TNG «TLUMLKAC» dnuokpatiac.
01 avbpwmol mov AVOlE&aV TETO1O0VG XWPOUG £KaAvaAv CUPEC TOo OT1
bev CATnoav AMAW®C VO OMOVINOOLY OE KATAOTAGELGC QavdyKNnG,
AvEXELAC KOl &yxoug mou dnuiovpyovvtal amd Tnv €viaTtiKomoinon
NG KAMITOA1GT1KAG Kuplapxlag. Asv B€Anocav pévo va dwocovv



otéyn, tpoon, vyela, motdbela f TEYVN o0& 6OOULUC GTEPOVVTOV QLTA
Ta ayabd, aAAd va dnuiouvpyrfioovv véoug Tpdmovg VMapENg, OKEWYNGS
Kol mpagng amd kolvov.

Mrmopovue va BydAovue amd avtd €vav MAATUTEPO OpPlOoMd QUTAG TNG
HOPPAC: €évac €AEVOEPOC KOLVWVIKOC XWPOC £ival £vac XWpog Omovu
o 1610¢ o bdiaxwpiopdc oe ogaipeg dpactnpréotnTag -vAlki
Mapaywyn, OlKOVOU1KH OUvaAAayR, KOlwwvikKAR mpovoira, Oiravontiki
napaywyl Kat avtaAAayld, KAAALTEXV1KAR mapdotacn, TMOAlLTlKNA dpdon
KTA.- apgiopnreitatr. E{val €vag ywpog OmMov CUVEAEVGELG MUMOPOUVV
va €E0OKAOOLY MOPQPEC Gueong dnuokpatiag mov okomevovy 6X1 POvOo
va dwoovv 1oo Oikaiwpga Adyov otov KaBEva, OAAd va AdBovuv
OVAAOY1KEG amogdoel¢ yia amnmtd {ntApata. Kat’' autd tov tTpdmno,
Ml popef MOAlTlKAC dpdong teivel tnv 161 otiyuf va €ivatl To
KOTTOPO M1OG GAANG popefc CwAG. Aev givatl mAE€ov €va epyaAeio
yla TNV MPoETOolpacia plag MEAAOVTIKAGC XE1PAQETNONG, OAAA Hl
6radikacia emivénong popewv CWAGC Kol TPOTWY OKEYNC OT1C Omoieg
n teétnTa MPodysl TNV 1oéTnTA.

Avtd mov pog ¢ntd ouvth n mpodTaon va KAvouvue €ival va aAAdEovue
OAEC T1C MOPYPEC opydvwonG TnG CwAC Kol TOLG TPOMOUC OKEWYNG TOU
kaBopiCovtatr amd tTn AoylkKf TnCg aviedtntag, Tn AOYlKAR 1INnG
KOMITOATOTIKAGC Kol KPATIKAG Kuplapyilac.

dvoikd, yvwpiCovue 06Tl aUTA TA KOTTOPA MlAG VEAG KO1VWV KNG
CwAC vMOKEVTAl O1APKNG OE EOWTEPLKA TPORAAUATA KAl €EWTEPLKEC
anelAéC. Avtd Tto «fAdbn mapov PEAAOV» eival MAVTOTE PEULAC €va
EMLOQAAEC TapOv. Ouwg dev €xel vénua, vouilw, va evtomniocovue
ekel tnv amndédei&n o6t1 6Aa eivatl pdtalta, 600 pla TMOyKOopla
genmavdoctaon dev «mApe» TNV €fovoia Kol OEV KATECTPEYE TO
KOAM1TOA10T1KO @povplo. Autd 1o €1dog kpiong eival €vag tpdmocg
Vo €10dyovueE TO @QpoUPlLO O0TO0 MLVAAG pog, va Becpicovue €vav
KOKAO advvatdtntag, Olaknpvocovtog mnw¢ timote dev pmopel va
aAAdEEL av dev aAAdEovv bAa.

H xeipagpétnon vnApEe mdviote €vag tpdémog €mivonong, HECA OTNV
«KAVOV1KA» pofl Ttov Ypbévov, €vdC a&AAov xpdvov, €vdC AGAAov
TPOMOV VO KATOlLKOUME amd KolvoU Tov alodntd kbéopo. YmApEe



nmdvtote €vag tpomo¢ CwAC oto mapdv o€ €vav AAA0 kKbéouo, avti va
avaBdAAovue tn dvvatdtnTtd TOoL. H XElpagétnon MPOETOLHAlEl TO
HEAAOV povdaya otov Babupd mov avoiyel 6TO0 MAPOV PHYMHATA TOU
eivalr emiong kKait avAdkia. To Kdvel avtd evteivovtag TNV
euneipia dAAwv popowv vmapénc, CwAg, dpdong kKatl okéyng. 01
EAEVOEPOL KO1VWV1IKOT YWpol mov dnuiovpyAdnkav amd ta mpdogata
KIVAMOTA KANPOVOMOUV T1C MOPPEC CwNAC -TOUG TOPAYWY1KOUC
OUVETA1PLOMOUG KAl T1G MHOPPEC AaikAg eknaidevong- mov
dnuiovpynoOnkav amd TA €PYATIKA KIVAPATA TOL MAPEAOBOVTOC KOl
10raitepa ta avapylkd KivApata. Opwc to mapdv pog dev upmopetl
mAéov va KpatAcel tnv miotn mMov ovvTnPOUVCE T1C MOPPEC QAVLTO-
opydvwong touv mapeABOvtog. Aev umopel va Baciotel MAEOV oTNV
npounéOeon 6Tl 0 KAMITAALOMOC Onuiovpyel T1C OUVOAKEC TNC
101a¢ TOLU TNC KATOOTPOPAC Kol 6Tl n epyacia ovykpotel €vav
0pPYaV1KO KOOMO TOUL HMEAAOVTOC TOL Kvogopeitatl Adn otnv KolAld
TOV MaA100 KOGUOUV.

Neploodtepo amd MOTE 0 KOOMOG TNG tootntag deiyvelr va eivat
To, mdvtote VMO OpoLC, TOUPAYWYO OLYKEKPLUEVWY E€mivoficewv. To
napov pa¢ pa¢c wei va avakaAvyouvpe ava O6ti1 n rotopia TNG
1o0tntag €ivatr pra avtovoun rotopia. Aev e€ival n €&EALEN
otpatnylkwv mov Pacilovial 0O0TOVLG TEXVOAOYlKOUG Kal
O1KOVOU1KOUG METOOXNMATIOMOVG. Elvatl €vag aoteplouydc oTlyPWY -
KATMO1EC nNUEPEC, KAmoleg €PRdouddec, kamola ypoévia TOUL
ONU1OVPYOUV OUYKEKPLUEVEC XPOVIKEC OUVOUIKEG, TPOLKIOUEVEG ME
nepioodtepn A Alyotepn €viaon kKot didpkela. To mapeABov bev
MaC denoe KavEvA paAONUA, MOVO OTIYUEGC TOL TMPEMEL v
61evpvvovue Kal va mapateivovue 060 PAKPUTEPA MUMOPOVE.

2HMEIQZEIX:

[1] Z.T.u. Metagpdlovue w¢ ‘e€&ovoia’ tnv A€EN power, mov O«
MPEMEL va Toviocovhe 6Tl avagépeTal otnv €govola w¢ dvvaun
METABOANC, Kal Oyl otnv €€ovola wg avbevtia kKuvprapyiag, Onwg
ekppdlel n €tepn AEEN authority.

[2] Z.t.n Oxuv dHradikaoTikKh, KOvOViOTlKA QaAAd duvapuikA
6radikacia kKalt otolyxetio piag duvapikAg dradbikaociag.



[3] Z.T.u. Onwg kol mopamndvw, PETOPPAlOUUE Tn AEEN power.

[4] Z.Tt.u. Common worlds. Kolvwv, 60Xt pETOED TOULG, GAAG KOGUWVY
MOV OUYKPOTOUV KO1vOTNTEG VOAUATOC.

[5] Z.t.u. Commonsenses. QC vootpomnie¢ kal kKoopoBewpileg,
gvvola 100d60vaun ME T1C KO1vOTNTEG VONUATOC TOU GULUYKPOTOUV
common worlds.

[6] Z.T.u. Paradigmatic. Oxt1 pévo wg mapddeiypa OAAA KOl ME
TNV OepeA1wdn onuoocia 6Tl B€TEl €va mapddeilyupa, €vav TPOTO
oKEYNG ka1 dpdong.

[7] X.Tt.u. Q¢ epyaocia, pgeE TNV €vvola TNG MOPAYWYAC E£pyov,
anodi1dovue TN A€EN work, &ev@d peE TNV AEEN pOXOBO, TN A€En
labour, mov &nAwvel eniong tn MloBwThH epyacia.

[8] X.T.u. Xto Kelpevo, ol AéEei1c Occupy Kal occupation. H
mpwtn €ivatl pApa kKot n dgvtTEPN ovolaoTikG. QOoTdCO TPEMEL v
tovioovue 0Tl oTNV ayyAilkn, mépav tnG £punveiag wg ‘kKatdAnyn',
01 AEEe1c @EPOLY KAl TNV emimAéov epunveia tng ‘amaoydéAnonc’ N
Tov ‘enayyEApatoG’ (occupation) pe tnv €vvola TNG £vacyoAnong.
0 avayvwotng o¢ €XEl KOTA vovu TwC €dw n ‘KATAANYn' €E€UMEPLEXET
Kal tn onuoaoia tnG e€vaoyxoAnong HE TOV KATELANUUEVO XWPO A
Xpovo.

[9] Z.T.u. Sit-in strikes.

[10] Z.T.u. Common, O6mwG A€ue Kolvd ayabd (commons).

[11] Z.T.4. Being equal- Being in common.

[12] Z.T.u. Being-aside.

[13] Z.t.u. Consensus, mov petagpaletal kKat w¢ ‘ovvaiveon’ n
onmola wotdéoo €xelr kataARgel va onuaivel tn ovvaiveon o6T1g
EMTAYEG TNG KEVIPLKAG €€ovolag.

[14] Z.T.u. Dissensus.

[15] X.t.u. Evvoel tnv EAAGDQ.

*To nmapdv keiuevo amoteAel tnv outAia tov Zak Pavoiép oTo
A1eBvéc Avtieéovotaotikdé deoT1BdA tov lMeprobikov BaBvAwvia “B-
FEST” mnov éAaBe xwpa oti¢ 27/05/17 ue titAo «Anuokpatia,
Ioétnta kKat Xeipagpétnon o évav Koouo mov AAAdler». H ayyAikn
ToU ekboxn £6w.


https://www.babylonia.gr/2017/06/11/jacques-ranciere-democracy-equality-emancipation-changing-world/

OptAia Aldo Seoane:
Mpootatevovtac to Nepo & ToO
Kivqua NODAPL | B-FEST 6
(Bivteo)

To Bivteo and tnv opulAia touv Aldo Seoane (16ayevAg Ivdidvog
aywv1iotAC amd to Standing Rock otn Ntakdéta twv HMA) pe titAo
“Npooctatevovtag to Nepd: 0 Aywvag touv KivAuatog NODAPL”.

H opuiAia mpaypatomoil®nke ota mAdlcia Tov B-FEST 6, TtnVv
Kvplakf 28/05/17.

[youtube id="SGUbQ7QtDi0O"]

Eiofiynon: Niko¢ Iwdvvovu
Metdppaon: AAEEaVOPOC ZY1OpEVOC

0 Aldo Seoane eival 16ayevig, Ivdidvo¢ aywvioTtAC amd TO
Standing Rock, Boépeira Ntakdéta tTwv HMNA. Evepydédgc oTo
Kivnua NoDALP evdvtia otnv KOTAOKELA TOL aywyov metpeAaiov
otnv meploxfi. Epydotnke otevd pe tn QUAR Rosebud Sioux yia TN
uataiwon tovL aywyov Keystone XL. ZuvvidpuvtAC tng opydvwong
“Wica Agli”, evepyomoleital ME AAAEC QUAEC OTN XWPX ME OKOTO
TNV €vpvTEPN €vailtcOnTomoinon o0T1¢ O100TAVPWGELG TNG
€EOPUKT1IKAGC Prounyavioa¢ Kol TNG €VOOOLKOYEVELAKAC KOl
oeEovaA1kAc Blag. Tov Mdptio touv '16 IntAOnke amd touvg 1dHilovg
TOUVC NALKLWMEVOVLG TNG QUANC Standing Rock Sioux otnv “Wica
Agli” va Bon6noetlr pe tnv opydvwon tTng aviiotaong Kol TOV
AVyovoto €otnoe to camp oto Standing Rock. Authi t™n OTlYyMA
opyavwvel dpdoelc oTn YWpa HE OBEpa TNV AuEOn OY€EOn TOUL
MEPLBAAAOVTIKOU PATOLOMOD, TWV O1KAITWHATWY TOU VEPOD,
tnv e€vbooikoyevelakf kal oceEovaAlki PBla kat nw¢ avtd €ivat
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dppnkTa depyéva HPE TOV EEOPULUKTIOMO KAl TNV KULUBEPVNTLKA
MOA1T KA.

®QOTOFPASIEX B-FEST 6 (3n
HEPQ)

®0TOFPA®IEEX B-FEST 6 (2n
HEPQA)

®QTOMPA®IESX B-FEST 6 (1lo
HEPOG)

A1gOvnc Zvvavinon yia to Nepod
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/ Transnational Meeting for
the Water 28.05
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AIEONHYZ 2YNANTHZH I'lA TO NEPO

kivhpa NoDAPL, Bépela Ntakém  (HITA)
Meoonotapia (Toupkia)

Women Water Warriors (IpAavbdia)
YKOUPIEG | Meooxwpa - AxeAwog SOS
[nAlo-BbéAog | KoAoBpextng | ApaxBog | Aowndg
Awog | Anpéoia EYAAI | didol tng PUong
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Kupiakny 28/05/2017 B-FEST A6Riva



https://www.babylonia.gr/wp-content/uploads/2017/05/β-φεστ-γουοτερ-01-1.jpg

YAuEPA 0 MAAVATNG poG Bploketal oto Xe1A0C TNG KATAOTPOPAG. ToO
HEAAOV @avTtdlel ovveXWG OAo kal mio aféfaro €Eartiag NG
paydaiog mep1BaAAOVTIKAC vtmoBdOu1oNG, QAMOTEAECHX TOL KuLpilapyov
noapadeiypyatoc NG amep1dpiloTng O1KOVOULKAG avdmtvEng. Metagv
Twv Tépwv mov veiocTavIal LMEPEKUETAAAEVON PBplokeETal KAl TO
vepd —n ovola amd tnv omola amoteAsiTal Kol TO HEYAAVTEPO
MEPOC Twv 161wv TWV OWHATwWV pag. Asgv eivalr dUVGKOAO va
povtootel Kavelg Ti¢ dvotomikég drootdoelg €vOC YEAAOVTOG OmovL
To vEPO €lval TMAAPWC TEPLPPAYMEVO amd Hla U1KpPR €AlT.

Qot600, 0 aAywWvoc YOPpw amd TOo MEAAOV TOU veEPoL dev eivat
MOVOTIAEVPOG. To Kp&ToC Kal n ayopd, mov maocyxilovv yia TNV
16twtikonoinoc Tov au@iloBntovvial amd KOlvédTINTEGC KAl
OVAAOY1KOTNTEC 01 omoleg BAEmovv avtdév Tov Cwomold mépo WG
KO1vé ayafd6. Xe& OAOKANPO TOV MAAVATN MOiveETAl £vag ol1wnnAdg
MOAEYOC Y1l TO veEPO HETHED Twv Kuplapywv Kal Twv amnd KATw, O
onoio¢ Ba birapopewoel tnv mopela TNG Kolvwviag katl TNG @VONG.
And T1Gg 10ayevikéC KolvoTnteEC TNG Bépelag Ntakdta Kol TO
Kivnua NoDAPL ota o0l1koAoylkd KilvApoata tng Mecomotapiag €vavtia
0T0 QPAyua TOL IA1000 KOl TOUC ONUEPIVOUC AYWVEC OTNV EAANV KN
EMIKPATELA €vdvTia otnv 1dwwtikomoinon Tou veEPOU aAAd KAl GTO
ovveX1lOnevo Kivnua €vdviia 6T0 @pdyua TNG MecoxWpag OTOV
nmotapd AxeAwo, n avtiotacn Twv and KAEATW OPYAVWVETAL yld VA
TMPOCTATEPYEL KOl va dlratnpAcel tTo veEPO wG Kolvd ayabol.

KaAoOpue O6AovG avutoUlG TOUC QYyWVEG, OAEC QUTEC T1C OQVT10TAOELG
va d1KTLwOoUVY peETAED Toucg! To pEAAOV TOUL vepoL dev pmopel va
KaBoplotel €vTtOC TWV €OBVIKWY oLVOPWY, KaBWG YperdleTal pla
MoayKOoula oVAAOY1KA OiktOwon. N1’ avtév tov AGYyOo, TMPOOKAAOVUE
0p1lOVT1EC KIVAGELG MOALTWY KOl KO1VWV1KA KlvApoTa T oTmotla
uadyovtoal yia va dratnprcovv To veEPS WG KO1vO ayoBd o0& Pl
61€6vl ovvavtnon Klvnuadtwv yla to vepd, n omoia Oa AdBel Ywpa
Katd tn &6idpkela TOV TPLAMEPOU MOALT1IKOU @eoT1BAA «B-Fest»
otnv AGnva.

H ocuvavtnon 0a mpaypatomoin®ei tnv Kuprakh 28 Mdn otig 5 1o
anoyevpa Kol €XE1 AdN TPELC ONUAVTIKOUG OCUUMETEXOVTEG amd TO
Kivnua NoDAPL tng Bépeirag Ntakdta (HMA), 1o O0ikoAoyikdé Kivnpa



Meoomotapiag (Touvpkia, Bdpeiro Koupbiotdv) kat tnv opdada Women
Water Warriors amé tnv IpAavdia. And tnv EAAGDO Ba OCUUPHETEYOLV
METOED AAAWV o1 €&EAC KlvAoelc-TpwToBovVAieg: Water Warriors
(@ecoaAovikn), Emitpomi Aywva MeydAnc MNavaytlog, Mecoywpa-
AxeAwog SO0S, Water Volo — Kivnon Katoikwv MnAiov kat BoAov yila
to Nepd, Opdda MoArTtwv yia TN Aldowon tov YypoBidtomou TOU
KoAoBpéxtn-EVBola, ZXUAAoyog Mpootacioag Apdxbouv, @{Aol Tng
evong, Ivotitovto ABavdoiog MavieAdyAov (Acwndg), ZEKEX yila
Anuéoia EYAAI.

Méow aLTAC TNG ovvAvTnong 6a BEAAUE va TPOKAAECOVLUE Evav
61dAoyo Kol pla celpd amd KolvéECg dpdoerg, ol omoileg amd tn pla
fa €Yovv TOYKOOU10 BEANVEKEC Kol amd TNV AAAN 6o €vduvauwoovv
TOUC TOM1KOUG HOGC QYWVEC.

Ac ovupetéxovue O6Aol otnv amdéeacn Kol opydvwon TWYV KO1VWV HAG
aAyQOVWY ylo To vepoH!

Open Invitation for the Transnational Meeting for
the Water — 28/04/17 B-FEST Athens, Greece

Today our planet is on the brink of disaster. The future feels
increasingly wuncertain with the rapid environmental
degradation caused by the dominant societal paradigm -
unlimited economic growth. Among the resources being
overexploited is also water — this very substance that
consists most of our own bodies. It is not difficult to
imagine the dystopian dimensions of one future where water 1is
completely enclosed by a tiny elite.

But the struggle over the future of water is not one-sided.
The state and the market that strive at privatizing it, are
being challenged by communities and collectivities that view
the life-giving substance as commons. All over the planet a
silent war over water 1is taking place between those in power
and the ones “from below” that will determine the course of
society and nature. From the indigenous communities of North



Dakota and the NoDALP movement to the ecological movements 1in
Mesopotamia against Ilisu Dam and the current greek struggles
against the water privatization as well as the continuous
movement against the Mesochora dam on Acheloos River -
grassroots resistance is mounting to protect and maintain it
as commons.

We call on all these struggles to link with each other! The
future of water cannot be determined along national borders,
it requires transnational collaborative networking. For this
reason we invite grassroots initiatives and social movements
that fight to preserve water as commons to a transnational
meeting that will take place during the 3 days festival “B-
Fest” in Athens, Greece (26-27-28 of May).

The meeting itself will take place on Sunday 28 of May at
17:00 and already has 3 key participants from NoDALP Movement
(USA), from Mesopotamian Ecological Movement (Turkey, North
Kurdistan) and from Women Water Warriors (Ireland), as well as
various initiatives from all over Greece. Through it we would
like to initiate a dialogue and series of common actions that
will produce global repercussions and strengthen our local
struggles.

Let’s all participate-decide-organize our common struggles for
water!



