Av1eOveic Zvppetoyxéc B-FEST 6
| Participants B-FEST 6

To AreBvéc AvtieEovocraotikO deoTti1fAA tn¢ BoBuvAwviag B-FEST
EMIOTPEPEL UE KOAEOUEVOUC H1€BVOUC GAUNG OMIANTEG, KAAALTEXVEC
KOl avOpWMoug TwWV KlvNUATWY.

B-FEST 6 | WE ARE UNGOVERNABLE!
26-27-28 Maiov 2017, Avwtdtn IXoAd KaAév Texviav, Nerpaiwc 256,
AfGnva

KivAuata amndé BaAkdvia & Kompo | Are®vAg Zuvdvtnon yia to Nepd
| #0A0 ka1 Tpavg Alkal@uatoa

OMIAIEYX | XYNAYAIEX | XINEMA | OEATPO | EKOEXH BIBAIOY &
®QTOMPASIAY | MAIAIKEX APAXTHPIOTHTEX | KOMI= | WORKSHOPS

AIEONEIX XYMMETOXEX:Jacques Ranciere: levvnuévoc¢ to 1940 otnv
AAyepia, TAGAAOGC @1LAOCOQOC KOl OMOTIMOC KaONyntAG ¢@lAoco@log
oto MavemiotAuio tov Mapioiov (Saint-Denis) kal oto European
Graduate School tng EABetiag. YnApEe otevdg ouvvepydTtng TOUL
@1Aoocb6@ov Aovl AAtovcép. Qotdoo, META Ta yEyovoTta TOL [AAAIKOD
Mdn touv ’'68, amootaciomolfOnke amd TOv AATOLGEP, QAOKWVTOC
KPLT1KA O0TO €pyo TOU.

EKTOoTE, KOl MPOOMABWEVTIAC va ovalpeécel Ta 6pla OVAUECH OTN
@lAoco@ia, TNV TMOAlTlKA, TNV AOYOTEXV1IKHR KPlTlKA, TNV
atontikf, tnv totopia kKot TNV maidaywyikr, acxoAeital pE T
neiCova B€uata TNG TMOALTIKAC YE1pa®ETNONG, TNG dnuokpatiac Kot
™G 1oéTNTOC.

NAatedépua Anudéciov AraAdyov pe tov Zak Pavoiép

BifAia tOov oTa €AANVIKA:

Na AraBdoovue to KepdAaio (XuvAAoyilkd €pyo — L.Althusser,
E.Balibar, R. Establet, P.Macherey, J.Ranciere), 0 Abaic
AaokaAoc, To Miococ¢ yta tn Anuokpatia, 0 Mepioudg¢ TOUL


https://www.babylonia.gr/2017/05/03/diethneis-symmetoches-b-fest-6-participants-b-fest-6/
https://www.babylonia.gr/2017/05/03/diethneis-symmetoches-b-fest-6-participants-b-fest-6/
https://www.babylonia.gr/2016/11/21/platforma-dimosiou-dialogou-ton-zak-ransier/

AtoOntov, 0 Xerpagpetnuévoc Oeatrc.Peter Sunde: XuvidpvtAc TOUL
The Pirate Bay, t™n¢ Oonuo@lAéctepng mAatedépuoac torrent
mov 16pvONKe TO 2003 KAl €EeAixOBnke oe €vav amnd TOULC
MEYAAVTEPOUVG KOUBOULG €AgvBepov Hiraporpacuov apyxeiwv PETAED Twv
XPNOTWV. YMEPUAXOC TOL oavolXToU dHlradiktvov, Ol1WXONKE KOl
guAakiotnke otn Xoundia €&ortiog tTnCg Hpdong Tov.

H 6{wEn kabw¢ kal n evaoyxdéAnoci tov UME T Yynolrakd Koiva Ayadd
Kal To {vTtepveT wC €vav eAeVBepo dHnuéolo YWpo avayeipouvv
OAMEPA KPIO1HO EPWTIAMATA Y1d TO KOIVWV1IKA KIVAMOTO OAAA KOl
ylta TOo oUvoAo tn¢ Kolvwviac.Melissa Valle: Mia yvvaika e
AQPP LKAV 1KN, OQAUEPLKAV1IKN KOl TOVEPTOPLKAVE KATAYWYH.
Metad1daktoplki @olTATPlLa Kol Bon®dc KabnynthA oto MavemioTnulo
Rutgers University-Newark (Niov TCépoei). AkT1BiocTtpla KOl
KOlvwv1oAdyoc mouv epydaletal mdvw o€ BEpata QUAAG, @UAov,
€0vouc kal oeEovaAikotntag. Oa e€i{vatr pall poag oto B-Fest yila
va poG pETOQEPpEl TO KA{pa, T1¢ ovvBAkec CwAc¢ e&voc/ulag
poUpov/uavpnG moAitTn otnv ApgpikA. Oa pag mMEPLypAYeEl TN
dnuiovpyla, tn Ageittovpyia kat tn Opdon Touvu KivAuato¢ Black
Lives Matter. Oa paC¢ MOPOUGLACEL TNV TMOALTLKA KAl KO1VWVY KA
Katdotaon otnv Apepikn 16060 mMPlv amd tnv Tpaum €moxn 0600 Kal
META Kal €181kéTEpa yla Ta CNTAMOTO TIOL QQPOPOVV OTN QUAN KOl
TO QUAO €10l OMWG ovtd £xovv teBel otn dnubéola atlévta NG
ApepikAc.

Nepioocdtepeg mAnpogopiec yia To €pyo Tng €bdw.Jason
Hickel: Ka®nyntA¢ olkovoulkAg avepwrnoAoyia¢ oto London School
of Economics. Zvyypagéoc, €PeLVNTAC KAl oToBEPOC apBpoypdPog
oto The Guardian kal oto Al Jazeera, €1d1keveTal 0€ BEpaTa
naykoopiomoinong, ovdmTtuvEnNg KOl KALUATIKOV QAAAYWVY TIOVL
armoppéovv amd Tov oLyxpovo TPomo CwAC. MNvwotdg yla TNV TMOAVETAH
Kol evdbeAexn €peuvvd TOL 0t BEPATA QTWYXELNC KOl AVICGOTATWY OTN
Nétia A@pikn. Zto B-FEST 6a avaAlcoel T OQMOTEAEGUATA TNG
EPEVVAGC TOUL Y1 TNV KALMATIKA oAAayAd Kal Tn oxéEon TNG ME TNV
MOYKOOU10 QTWYE Q.

B1pAia ToUL:
The Divide: A New History of Global Inequality (2017)


https://www.machetesymiel.com/#homehome-section
https://www.penguin.co.uk/books/1113531/the-divide/

Democracy as Death: The Moral Order of Anti-Liberal Politics
in South Africa (2015)

Neploodtepa yla to £€pyo Tov €dbw.Aldo Seoane (Yoeme): IBayevAc,
Ivbidvoc aywviotn¢ amdé 1o Standing Rock, Bdpeia Ntokdta TWV
HMNA. Evepyd¢ oto kivnua NoODALP &vdvtia 6TnV KATOOKEULAR TOU
aywyol metpeAaiov otnv meproxf. Epydotnke otevd HE TN QULAA
Rosebud Sioux ylia tn poataiwon TOoL aywyol Keystone XL.
Tuv1dpuvTAC TNG Oopydvwong “Wica Agli”, evepyomotleital PE AAAEC
QLVAEC 0Tn XWpa ME okomd TNV €vpLTEPN €vatlcbnTomoinon
OT1GC O1a0TaAVPWOELC TNG €EO0PVLKTIKAG PBlounyaviag kKatl TNG
evboolkoyevelakic ka1l oceEovaAilkAc Blac. Tov Mdptio tov '16
ZntAbnke amd toug 16i1ovg TOUC NAlKlwWEVOULC TNG QUAAC Standing
Rock Sioux otnv “Wica Agli” va Bon6focel pe tnv opydvwon Ing
avtiotaong kat tov AUyoucto €otnoe to camp oto Standing Rock.
Avtl t™n oTtlyun opyavwvel dpdoelg otn YWpa ME BEPa TNV AUEON
oxéon Tov TMEPLPAAAOVTIKOD POATOLOMOD, TWV O1IKAIWHATWY TOU
veEPOD, TNv evbooikoyevetlakn kKalt cegEovaAilki Bla Kal MG avtd
elval dppnkta depéva pe TOV €EO0PUKTIOMO Kal TNV KLUBEPVNTLKA
TOA LT 1KN.

Ercan Ayboga: KoUpdog o1koAdyoc, upnyxavikéc mnepifdAAovtoc,
dnuooiloypdpoc, aKT1P10TAC KOl €vaC €K TWV OLYYPAPEWY TOV
dnuoe1Aovg BiBAilov Revolution in Rojava. ZuvidputAc¢ tng opddac
TATORT Kurdistan otn leppoavia. XAuepa Ce1 oto Bodpetlo
Kovpbdiotdv kat ovupeTéExel evepyd oto Oi1koAoyikdé Kivnpa
Meocomotapiag (MEH) kot €161kdétEPA OTOLGC AYWVEG ylia TO VvEPOD,
EVAVT10 0TO0 KOoAooolaio @pdyua tov IAtoo0 otnv Touvpkia Kal otTnv
npwtoBovAia yia tnv mpootacia tng apxaiac mOANG XaodvKELP OT1C
0x0ec tov motapovL Tiypn (Initiative to Keep Hasankeyf Alive).
1o B-FEST 6a M1AAGEL Yyl TNV KO1VOT1OTlKA KOULATOUpPQ
Twv KoUpdbwv Kal TOULC OVYXPOVOULC O1KOAOY1KOUC OYWVEC WG
aVaMOOTIACTO KOMMAT1 TNG.

Epydletatr oto &AMO TOL NT1YyldpuUTMOKIP OTO TUAMA TOALTLOT1KAG
KAnpovouldc. MNeploodtepeCc MAnpogopiec yia to €pyo TOL £61).

BA.: O01koAoylkd KivAua Mecomotaptiacg: Ta XvufovVAla OikoAoytlag


https://www.ucpress.edu/book.php?isbn=9780520284234
https://www.ucpress.edu/book.php?isbn=9780520284234
https://www.lse.ac.uk/anthropology/people/hickel.aspx
https://plutopress.wordpress.com/2016/10/20/the-synthesis-of-revolution-in-rojava/
https://www.mezopotamyaekolojihareketi.org/index/serupel/1/
https://www.hasankeyfgirisimi.net/
https://ercanayboga.blogspot.gr/
https://www.babylonia.gr/2017/02/01/ikologiko-kinima-mesopotamias-ta-simvoulia-ikologias-sto-vorio-kourdistan/

oto Bdépeio Kouvpdiotdvliia t1g €€opv&€erc oe EAAGDa — Kompo kat
NV andvinon Twv KO1voTATWY 6a HiAfcouvv ToupkokOmplol amd Tnv
opdda Dayanisma kal EAAnvokOmplol amd tn Zvomneipwon ATAKTwv.
0o avaAvbolv w¢ mepinTwoloAoyiec ol €gopvE&eilg otn Xepodvnoo
Tov AKkdua, otov MevtaddkTtuvAo aAAd Kal otn XaAK1d1kn amd KoivoL
UE WEAN NG Emitpomnn¢ Aywva MeyaAng¢ lavayiag. Eniong, 6a
napovolactel n ovvbeon pe TO KLUMPLOKO CATNUA, TWY KO1VWV
ayodwv, TNG olkoAoyiag, TNG AmMOOVATTLENC KOl TNG LPUPTOYAC
yne.

dayanismanet.org , syspirosiatakton.org ,
epitropiagonapanagias.blogspot.grUri Gordon: IopanAilvog,
AEKTOPAC TMOALTLKWY EMIOTNUWY OTO MAVETMIOTAULO TOU NOTlIy)OU.
Inuaivovoa pop@f TOL 10pANA1IVOD AVAPX1KOU KIVAMATOG, €VEPYOC
aKT1B10TAGC Kol PEAOC TWV Avapxlkwv evavtia oto Teixog, ME
avTlKe{uEVO TOV POAO TOL 10pPANA1IVOU QVAPX1KOU KAl AKT1B10T1KOU
KIVAMXTOGC WC TpoG tnv olLykpouvon otn Awpida tng lMNafag. 0Oa
BplokeTal KOVTA MOGC KOl B0 MHIANGEL Y1 TOV QAVTIMIALTAPLOMO KOl
To mpoTayua TNG €AevBepiag otnv €vplTEPn meploxh TNG MéEong
AvaToAlC.

2T EAANVIKA dnuooilevetatl to BiBAlo tou: IopanAivol avapyikot.
H kivntomoinon otn ovykpouvon MoAatotiviwv Kot IopanAivwv

B-FEST: Programme of
Discussions and Speeches

(eng)

B-FEST 6 | WE ARE UNGOVERNABLE!

International Antiauthoritarian Festival of Babylonia Journal
26-27-28 May 2017, Athens School of Fine Arts, Greece
babylonia.mashup.gr


https://www.babylonia.gr/2017/02/01/ikologiko-kinima-mesopotamias-ta-simvoulia-ikologias-sto-vorio-kourdistan/
https://dayanismanet.org/
https://syspirosiatakton.org/
https://epitropiagonapanagias.blogspot.gr/
https://opportuna.gr/pubs/uri-gordon/
https://opportuna.gr/pubs/uri-gordon/
https://www.babylonia.gr/2017/04/28/b-fest-programme-discussions-speeches/
https://www.babylonia.gr/2017/04/28/b-fest-programme-discussions-speeches/
https://www.babylonia.gr/2017/04/28/b-fest-programme-discussions-speeches/
https://www.babylonia.gr/category/english/

DISCUSSIONS | CONCERTS | CINEMA | THEATRE | BOOK & PHOTOGRAPHY
EXHIBITION | CHILDREN’S ACTIVITIES | COMIX | WORKSHOPS

Programme of Discussions and Speeches:
Friday 26 May

18:30 Changing Lives: Experiential Approaches to the Lives of
Trans Subjects

Paul B. Preciado (philosopher, writer, activist)

Paola Revenioti (activist, artist)

Eliana Kanaveli (Babylonia journal)

18:30 Kurds and Communalism in Erdogan’s Turkey

Ercan Ayboga (Rojava/ North Kurdistan/ Mesopotamian Ecology
Movement)

Nikos Katsiaunis (Babylonia journal)

19:30 Planet S.0.S.: Climate Change and Global Poverty
Jason Hickel (anthropologist, university LSE)

Evridiki Bersi (Friends of Nature)

Yavor Tarinski (Babylonia journal, TRISE)

20:30 Digital Commons: Internet as Free Public Space
Peter Sunde (co-founder of The Pirate Bay)
Antonis Brumas (Babylonia journal, TRISE)

Saturday 27 May

18:00 Libertarian Schools: From Fourfoura to Summerhill or to
the School of the Community
Evaggelos Vlahakis (filmmaker, optical / literate animator)

18:00 Extractions in Greece & Cyprus and the Answer of the
Movements

(against the extractions in Akama, Pendadaktilo and Halkidiki)

Greek Cypriots (Klitos Papastilianou & Maria Hatzimihail from
“Syspirosi Atakton”)

Turkish Cypriots (from the group “Dayanisma”)

Members of the Committee for Struggle Megali Panagia,



Halkidiki

18:00 Antimilitarism and the Paradigm of Freedom in the Middle
East

Uri Gordon (Israel: Anarchists against the Wall, university of
Nottingham)

Nodas Skiftoulis (Antiauthoritarian Movement Athens)

19:00 Open Assembly for Coordination between Squats hosting
Refugees

19:00 Contemporary Ecological Struggles in Rojava and North
Kurdistan

Ercan Ayboga (Rojava, North Kurdistan, Mesopotamian Ecological
Movement)

Yannis Papadimitriou (Environmental Initiative of Epirus)
Giorgos Papahristodoulou (Babylonia journal)

20:30 Democracy, Equality, Emancipation in a Changing World
Jacques Ranciere (French philosopher)
Alexandros Schismenos (Babylonia journal)

Sunday 28 May

17:00 Transnational Summit for the protection of Water
(Participants from Europe, America, Middle East)

18:00 Digital Labor: Oligopoly, Labor and Exploitation in the
Internet

Nikos Smirneos (assistant professor at the University of
Toulouse)

Antonis Brumas (Babylonia journal)

19:00 USA and the Trump Age: Race, Gender and the activity of
the movement Black Lives Matter

Melissa Valle (University of New Jersey)

Eliana Kanaveli (PhD of Sociology)

Apostolis Stasinopoulos (Babylonia journal)

20:30 Protecting Water: The Struggle of the movement NODAPL



Aldo Seoane (indigenous from Standing Rock, North Dakota, USA)
Nikos Ioannou (Babylonia journal)
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https://www.babylonia.gr/wp-content/uploads/2017/04/afisa-b-fest-telili.jpg
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ANQTATH ZXOAH KAAQN TEXNQN
MNEIPAIQX 256

' o 27
[APAIKEYH 26 TABBAT

EUdYYE)\OS BAaxdkns (KIvnparoypagIoThs, ejPuXwTAS ONTIK/KOU ypappaTtiopod)
Paul B. Preciado (pihéoopos, ouyypagéas, aknBiorns)
Méola PEBEVId)Tn (aknBiotpia, kaAAmréxviba)
ENiava KavaBéAn (nepioixé BaBuhwvia)
EX\nvokunpiol (Khzitos Manactuhiavod & Mapia Xar{npixank
ans «Zuoneipwon ATAKTwV»)
ErcantA bOgCI To?pxcm’mplcu (op:éﬁu Dciyanlsqu . /
(PoléBa/ Bopeio Koupbiorav/Oikoloyiké Kivnpa Meconorapias) Mén Eanponns AYO)VG MEYQ)\I\S I'quaqus, Xakkiikn
Nikos Karo1aolvns (nepiobiké BaBulwvia)

Uri Gordon (lopank: Avapxikoi evavria oto 1eixos, nav/pio Nényxap)
Ndvras ZkugproUAns (Avnetousiaonixi Kivnon Adhvas)

Jason Hickel
(avBpwnoléyos nav/pio LSE, The Guardian, Al Jazeera)

Eup1Sikn Mngpoi (@idor ms ®uons)
Yavor Tarinski (nepioixé BaBuhwvia, TRISE)

Ercan Aybogu (PolaBa/ BépeioKoupbiorav/ Oicoloyiké Kivnpa Meconorapias)
Névvns I'Idnc15n|.mTpiou (péhos nepiBarovrikdv npwroBoulidy arnv Hneipo)
Peter Sunde (&puris The Pirate Bly) Mopyos MNanaxpioto§0UAOU (nepiosixé BaBukuvia)

Aviwvns' Mnpolpas (nepiodixé BaBulbvia)

Jacques Ranciére (réhios piréoopos)
ANé§avEpos IXIOHEVOS (nepiobiké BaBuhavia)
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Melissa Valle (nav/pio Niou T¢épasi)
EMdava KavaBéhn (816&kTwp KoIv@Viohoyias)

R R G Eupd)nn, ApEleﬁ, Méon Avatohn AnooctéAns Itacivénoulos (nepioSiké BaBulwvia)

Nikos ):pUpVO ios (enikoupos kaBnynms oro Mav/pio s Touroilns) Aldo Seoane (I8ayeviis ané 1o Standing Rock, Bépeia Nrakora, H.M.A.)
Aviwvns Mnpoulpas (nepiobiké BaBuhwvia) Nikos lwavvou (nepiosiké BaBulwvia)
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https://www.babylonia.gr/wp-content/uploads/2017/05/AFISA-POLITIKO-5.jpg
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NpoBo)és Nroxipavrép rNQPrOX MIKAAE® «17»: «MAMA ®PIKIO»
Taiviovy MuBon)laocias Epneipies Bacaviopod nolimikav and tnv opdda Theatre de Votanique

Taiviov Mikpod Mnkous SRGIOHHEVCENE CE XARION «... TON EAAHNQN?>» tou Kdora lepavradvn

Eulnthoels pe ?K"V°eé“5 (‘MANA I'H’» «MAHN OMQE...» and tnv AktniBioTikh
Ka1 ouvreAeoTés ané mv Opaba rou Nosotros Opada O=arpou Tou Karanieopévou

EKOELH OQTOrPAGIAL | OMIAIEL | MAIAIKEE APAZTHPIOTHTEL - KOYKAOOEATPA | EKOEZH BIBAIOY & AYTOEKAOZEQN KOMIT - DANZIN
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B-FEST 26 27 28 Maiov | We
Are Ungovernable!

ANQTATH IXOAH KAAQN TEXNQN TMEIPAIQX 256
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B-FEST 6 | WE ARE UNGOVERNABLE!
26-27-28 Maiov 2017, Avwtdtn TXoAR KaAwv Texvdv, Metpaiidc 256,
AeRva

To moAlT1iké meplodikd BaBvAwvia diropyavwvel yia 6n @opd TO
avtodiayeitpiloéuevo Kal oavtoxpnuoatodotovuevo AleEBVEQ
AvtiegovolaotikO dectiPdA B- FEST.

To ¢@et1vd B-FEST ¢@1Aodogel va avabdeifelr 16€eg, KivAupata,
KO1vOTNTEC KOl KOolvwviec mov kaBioctavtal pn draxelploluyeg Katl
MN KULBepPVAGLUEG oTa Oldkeva TOL UMAPYXOVTOC TMOAYKOGUL1O0U
OALYOPYX1KOU KOl KAMUITAALOT1KOU oOuvoTAuaTOoG. “We are
ungovernable” €i{vait 1o @eT1vd ovvOnuUa TOL QPEOT1BAA oto omoio
METOED GAAWY Oa CULUMETEYOLY 0 lAAAOC TMOALT1KAG @LAGCO0QOC Zak
Pavoil1ép, o Aldo Seoane 18ayevig¢ Ivdidvoc¢ aywviotAg amd Tnv
Ntakéta twv HMA, o Ercan Ayboga amdé 10 01kKOAOYy1lkKO Kivnua 1Ing
Meoomotapiac (PoldBa), o Peter Sunde 16pvtAg Ttouv Pirate Bay, n
Melissa Valle ywa to kivnua Black Lives Matter, o Jason Hickel
avBpwrnoAdyog Kal apBpoypdeo¢ tov The Guardian, Al Jazeera, o


https://www.babylonia.gr/2017/04/21/b-fest-26-27-28-ma%ce%90ou-ungovernable/
https://www.babylonia.gr/2017/04/21/b-fest-26-27-28-ma%ce%90ou-ungovernable/
https://www.babylonia.gr/wp-content/uploads/2017/04/banner-b-fest-2.jpg

Uri Gordon amdé TtouG 10panA1volC avapylkoU¢ €vdviia oto Tei)oC,
Kiviuata mov vrnepaonifovtal ta Kolvd ayabd amdé tnv EAAGSa kat
To €EwTEP1LKO, €v) Ba dlropyavwbel kol n 61eBVAC ouvvavinon
K1vnNuAdTwy yla To vepo.

Ta ovyyxpova £6vn KPATN OTEKOVTOl OUAXAVA MUTPOCTA OT1C VEECQ
onuooie¢ mov avadvovtat kKot otn ovveldnth amootoiyxion HEYAAWY
KOMMOT1WY TNG Kolwvwvilag. H kabeotwtikh draxeipion Kpdtouvg kat
Ayopdc mapdyel QOCUUMETPOVLG TMOAEUOUC, QUETPNTOVLG TOA1T1KOUC,
O1KOVOU1KOUG QaAAQ KAl KA1MATIKOUC MPOOQPLYEC, €v@ n avadiavoun
€1000AMaTOC KOl 10YVoC o0& 6Aov Tov mAaviAtn diegvplvel TNV
nmaykooulta oitkoAoyilkn kpiton, n omoia teivelr va yivelr un
AVUCTPEYLUN.

Kapia IbdeoAoyia, O6oypa, mapadoorakni agnynon dev upmopei va
EMMVEVOEL OAMEPA T1G KOwwwvieg. Moapd T1¢ mpoomdbeleC TNG
akpodeE1dC Kol TOL @QlAeAevBeplopol va amavtAocovv, e Copepd
Tpomo, ota HiAAuuata mov dnuiovpyel n MayKOOU1Q KATILTAALOTKNA
kpton, kepdilovtac TNV KOWWvikA ouvvaiveon -£161kd onuepa TmoOL
KATEPPEVLOE KOl TOo TeEAsgvtaio mpdoynua aplotepAg drayxeipiong-,
tonol1 avtiotaong kKatl dnuiouvpyloag¢ Twv amd Ta KATW KOUPBAAAVE
akoun Tto voénua tnG €AgvBeplag, deiyvovtac €vav dpbéuo, €Ew amd
T0 KpdtoC¢ ka1 tnv Ayopd.

Népa amd Ta @evaklopéva OimoAa Apilotepdc-Aegildc Kol TQ
moixvidia kvplrapylag mov 6Ao kot Airydtepo meibouv, Bplokovtal
01 16€€C¢ KOl Ol MPOKTLKEC TNG autoopydvwong, TNG AAAnNAEyyovng,
™NG dueong dnuokpatiag, TNC KOWWWV1KAC olkoAoyiac. Evac kéouog
KOlvwv1kA¢ avitiegovoliag, o0& €va mnaykoéopiro ©OikTvo,
dnuiovpyeital, O6nAwvel mapwv! Me tnv kKolvwvia, 6x1v TNV
eEovoia!

Oeopol eAevBeplag Kol ONUIOVPYLKEC QVT10TACELC oavadlovIal OTO
Standing Rock kat Tov aywva yia 1o vepd, otn Poldfa kol TQ
Kovpdi1kd ovpBoVAla olkoAoylac¢ otn Mecomotauia, oto Kivnua
TOM1KWY ovveAeVoeEwy oTt1¢ H.M.A., O0T1C¢ TNMAYKOOU1EC
K1VNTOTIOlNGE1C YUVALKWY, OT1C QUTOOPYOVWUEVEC OOUEC TMPOCPUYWV -
METOVOOTWY KOl OE ALTOOPYAVWUEVEC TipwToBovAiegc oe OAn tTnv



EAAGOa o1 omoieg, €umpoKkTa, auelofnTovv TNV €QAPUOYR TOVL
“6OyHaTtoC TOU OOK”, QVTIOTEKOVTIONL OTNV MOALOPKNTKA MNYavh TNg
“avdntuvénc”, o¢Ttidyvovtac TO £6agoc yla TNV vunmépBacn TNG
KPAT1KAC KAl €TalplkAC dlraxeipiong.

Agv ekmnpoowrnovpacte! Aev avaBETOVUE !

Eipaote pn draxeipicoilpol, pn KuBepvAoilpolr kel Omovuv n
eAevBepia tng amdépoong kal n dueon dnuokpatio mpayuaTWvovTaAl,
ekel omov o dnudéoilog xwpog Kol xpévog emnavadbnuiovpyeital, eket
omov 1o Oikaiwpa otn Cw Kol TNV oElompemela OEV EKTIPATAL ME
Bdon TOo XpWHa A TO QUAO, e€kel Omov n mMOAlTlKA Eavoaonuaivel Tn
6laxeipion Twv KO1VWV.

We are ungovernable!
A1gOveic ZTuppeTOXEG:

JACQUES RANCIERE (lFdAAoc ¢@iAdc0¢oG)

I6ayevc amd STANDING ROCK, DAKOTA

BLACK LIVES MATTER (H.M.A.)

PETER SUNDE (16pvtric THE PIRATE BAY)

JASON HICKEL (KAlpaTikKA oAAayh, amooavdmntuén)

ERCAN AYBOGA (Revolution in Rojava, O1koAoyikd Kivnua
Mecomotauiac)

URI GORDON (IcpanfA: Avapyikoi €vdvitia oto teiy0()

KivApata and BaAkdvia & Kompo | Aie®vAg Zuvdvtnon yia to Nepd
| ®0A0 Kol Tpavg Alkalwuota

OMIAIEYX | XYNAYAIEX | XINEMA | OEATPO | EKOEXH BIBAIOY &
®QTOMPASIAY | MAIAIKEYX APAYTHPIOTHTEX | KOMIZ | WORKSHOPS

Svppuetéxete otnv MAatedépua Anudéoilov AraAdyov pe TOV ZOK
Pavo1€p

Npoypappa OpiA@v-IulnTtRocEwv: £bw

MoAitioTt1KO Mpoypappa: £6w
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DAeite AVAAVTIKA T1G @QET1VEC bOr1eOveic ovppetoxéc: Aredveig
Juppetoxéc B-FEST 6
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B-Fest 6 Radio Spot:

H nyoypdenon TmpayHaTtomolAOnke o610 otovvVTlio tTn¢ E'Nn’'D
Productions.
Y10 PM1KPOQwvo n Maipn Xvvatodkn.

NMAateoppa Anpéoiov AraAdyov
pHE Tov Zak Pavoiép

0 Zak Pavoilép Oa Bpioketalr pali pag oto epyxdpevo B-Fest otig
26-27-28 Maiov 2017.

To B-Fest amotéAece katl amoteAel €vav kOéuBo ouvvdvtnong
KIVNUATWY, aTOuwvy, KOIVOTATWY KOl GULAAOY1KOTATWYV TOL WG oTdXO0
Exovv tn PAEN ME T1¢ KLplapXEC AOYlKEC Kol onuooieg. M’ avtd
Tov AGyo o€ KABE pac @eoT1PBAA emidiwEn pag eival n ovvbeon Kot
N oAAnAemnidpoon pe 16éec, mpa&eig katl vonuata mov avalntovv TN
oUYKpOLON ME TO vmdpyov Kat Tn dnuiovpyla €vog HirapopeTiKOU
KOl TIl0 €AEVOEPOL KOGUOUL.

H pudyxn yta tov enavanpocdiopiloyd Twv ONUACLWV TOL OLYKPOTOUV
Ta dTtopa Kal T1¢ Kolvwvieg oApepa towg €{vat n KouPilkATEPN TWV
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KO1pWv Hac. Q¢ €k tovtovu, emibvpia pag €ivat n avalftnon avtov
TOL Adyou TOUL Oa UTMOPECEL ME €vav dNU1OLPYIKO KOl TPOWwONT1KO
TPpomo o)1 pévo va avtimapoatedel pe TOo 1oxVOV, OAAA KAl va
nMepAGEL OTA MPOVOMATIA H1OGC EVOAAAAKTIKAG 6€opiong ToOv
KO1vwv1koU otn Bdon tn¢ €AgvBepiag KAl TNG QATOULKAG KOl
KO1VWV1KAG avtovouiag. Avtd Ttov Ol1dAoyo mpoomabAcaue va
QEPOVPE €1C TMEPAC OTA TMPONYOVPEVA QECTIPAA Kol avtd Ba KAvVOULUE
KOl 0E auTd TOL EpPYETAl.

Y10 @eT1vd B-Fest Ba €xovue tn Xapd va OUVOULANGOUVME, MHETOAED
MOAAQY dAAWV, HPE TOV Zok Pavoilép. 0 Pavoilép €ivat évac amd
TOUG ONMAVTIKOTEPOUC PNELKEAELOOUC OTOXAOTEC TMOL MEOX aAMd Eva
nANBo¢ B1BA{wv Kal okéyewv €xel mpoobécoel to H1kd TOL OTiyua
o Mia plloomoocT1KA €vpwnoikh mnoapddoon mov avalntd Toug 6poug
XE1pdpeTnong Twv OaTOPWY KAl TNG Kolvwviag, mpotdocovtag Tnv
Evvola TNG 1odtnTac Kal plac diragopetikoV TUTMOUL dnuokpatioag
Twv amd Ta KATW. Q¢ €K TOUTOUL, OOKeEl Pla dnuiovpylKA E€mM1ppof
0E OUYXPOVO PEVUOTH OKEYNG KAl KlVAHATA.

NMPOOKOAOVUME ATOUX KOl OGUAAOY1KOTNTEC VA OCUUUETACXOLVY €EVEPYA
otov d1dAoyo mov Oa yivel T1C¢ NUEPEC TOL QPECTIPAA (26-27-28
Maiov, A6Ava).

Meta andé mapoétpuvvon tov id6i1ov Tovu Pavoiép, n oplAia Tou Oa
Bacliotel 0T0 OUVOAO TWV EPWTNOCEWVY, TOMOOETACEWY KAl AMOYEWV
npo¢ tov 1610 mov Oa Hiratvnwdovv avoiyxtd amdé O6Aou¢ Kal OAEG
otnv mapovoa MAaATPOppa MPEXPL Kal TN dre€aywynR tov B-Fest ota
TéAn Maiov.

To o0OvoAo TOV UAlkKOoU mov Oa ovykevipwbei mapakdatw Oa
petagpaoctel kKat Oa 600ei otov 10610 mpoounika oe pia mpoomddera
61dadpaong katr aAAnAemnidpaong pe TO €EAANVIKO KO1vlé Kal TQ
Kivjpata.

20C KOAOUME A01mév va GUUPETAOCYETE..


https://www.babylonia.gr/tag/zak-ransier/

Avoixtl ZuvéAevon B-FEST 6

Apxioe n mpoetoilpacia tov B-FEST 6!!

KaAoOpue O6Aec Kal OAOUC Vva OULUMUETEXOLV €AeVBepa Kol
aQuEcOBNUOKPATLIKA o©TnNV €K Vvéov Odlopydvworl tov. Kol @€toC
@1AodboEovue va oTACOVUE TO PEYOAUTEPO H1€OVEC avT1EEOVCLACTIKG
QEOTIPAA TNG XWPOG.

NMa 16€€g, TMPOTACELC, OUVMMETOYXEC KOl KaBe ei1doug Porbera:
Tetaptn 19/10 otov EA€00epo KOlvwV1iKO YWwpo Nosotros otig
20:00.

babylonia.mashup.gr
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Refugees: Human mobility
between past and present
(part 2)

Claudia Moatti
(Université de Paris 8 and University of Southern California)

Part 1 available here.
Patterns of coexistence

One of the major problems with the influx of refugees and
migrants is therefore that of their legal integration (what
status to grant: foreign resident or citizen?), and of their
social condition: what financial protection, what formation,
what job opportunities?

The openness of the community to the Other, whether an
“absolute stranger”, whose background is unfamiliar, or a
“relative stranger”, who comes from a place with preexisting
ties and agreements, according to the distinction by Jacques
Derrida, has had a long history. Works of literature since the
Odyssey and Greek tragedies like Oedipus at Colonus have
continuously wrestled with the issue, presenting a broad
typology of the various possible choices (assimilation,
ghettoization, exclusion, and discrimination). Legal
categories also expressed these possibilities, ranking
different kinds of foreigners and migrants and distinguishing
them from the locals, thus showing the place assigned to them
in language.

Unlike contemporary societies, national and territorial, where
the word « foreign » always takes the same meaning (referring
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back to the non-national), the notion of the foreigner was
uncertain in previous societies, where there were various
forms of foreigness. The meaning varies according to the
political systems, and even within the same society, it could
vary from one era to another. In other words, the status of
the Other was constantly being defined and redefined.
Moreover, the foreigner was not necessarily the one who came
from elsewhere,, but one whose origin was unknown — bastards,
for example — or he who had no social networks and therefore
no authority — like the miserabiles of Italian cities in the
early modern period[1].

However, the central question raised in all societies is with
whom to share common space and common goods. The response may
have to do with the political structures: community size,
degree of centralization, cultural unity, administrative
development .. but also with circumstancial conditions: like
famines, religious, political, economical crises, wars — that
is to say, the actual state of a society.

This last point seems essential. Let us return to our example
about the Goths who in 376 CE knocked on the doors of the
Roman Empire, with women and children, seeking asylum under
pressure from the Huns. They were very similar to the Syrians
fleeing Daech and Assad, and the Somalis fleeing Dadaab. But
the Roman Emperor hesitated before accepting, and then the
Roman officials were so disorganized, corrupt, ineffective
that the Goths revolted: the war broke and Rome experienced a
bitter defeat.

The example deserves reflection: Rome before this episode
extensively practiced the integration, forced or voluntary, of
foreign peoples. But in 376, that policy no longer worked. And
one reason 1is that the Empire itself was fragile and
disorganized, and that it was more and more closed, beginning
a century earlier a process of reification of Romaness and of
defining Roman identity against that of others, whether
Persians, Manicheans, or heretics, etc.



Isn’t it what is happening now similar? European identity 1is
reified, it closes, and rejects the Other .. In the media and
all public places, it is all about “the crisis of migrants”
but the crisis concerns also the host societies.

The security measures and the widespread panic is reflected in
language (invasion, crisis, hotspots). It is also found in the
spectacular images and the exaggerated figures, and in the
increasing role of Frontex (the European agency for the
regulation and supervision borders). Likewise, this finds
expression in the haggling over migrants between England and
France, which resulted in setting up the Camp of Calais, and
between Europe and Turkey, and with Morocco, amd previously
with Libya. So too does the construction of walls. ALl these
procedures have shown the inability of national governments
and the European Union to plan and organize the movement of
people, even though the High Commissioner of the Refugees gave
early and repeated warnings when between 2011 and 2014 Turkey
and Lebanon absorbed massive numbers.

Economic arguments in support of limiting entry to refugees
also testify to the precarious state of the Europeans, and
finds expression in the slogans often used by populist parties
such as “our boat is full” even if it is the migrants who are
shipwrecked. Or, as former

French minister Rocard used to say, “we cannot accommodate all
the misery of the world.”. Words like *“saturation’ and
“density” are so familiar to those who remember the Evian
Conference in July 1938 organized by Roosevelt to address the
problem of Jewish refugees, of German and Austrian origin. At
that conference which brought together 32 countries (9
European and 20 Latin American), representatives were
incapable of taking any concrete decision, arguing over
quotas[2].

The economic threat expressed by quotas is indeed not an
objective phenomenon and the figures are disputed: it 1is



necessary in these arguments to distinguish fantasies and
fears from reality. It is clear that mass immigration can only
be resolved if everyone is concerned — for example if every
member of the European Union participate; and that Asylum
policies do not entail just the philosophical question of
sharing, but they also reflect the immediate interests of
societies. The Roman Empire (until the third century) and the
Ottoman Empire, both non-ethnic states, some Italian cities
like Livorno in the 15th-16th century, and the Netherlands and
Germany in the 17th derived great economic profits from the
welcoming of migrants. Some used them to cultivate fallow
lands, to defend border areas, and to serve in the military as
deportees worked for all the dominant powers across history.
Other countries benefited from a transfer of knowledge and
wealth. In return, host countries provided stability to these
people in the form of citizenship or protected status.

Yet the cost of this policy was sometimes enormous,
particularly in demographic terms. After the revocation of the
Edict of Nantes, in October 1685, which made Catholicism the
only official religion of France, around 200,000 French
Protestants fled to Switzerland, the United Provinces, to the
British Island and to Protestant Germany[3]. Geneva tripled
its population in the 1680s; and to take a final example 34
million immigrants reached the United States between 1810 and
1921[4]!

Of course, there were always voices that opposed the arrival
of so many migrants and still others who recalled a tradition
of integration. In fact, the reception of migrants has a great
deal to do with the imaginary, that is to say, with the self-
image of a society and its vision of the world, its ideals,
and its values. About the possible settlement of the Goths in
Thrace before the war, Greek rhetorician Themistius argued:
“Philanthropy triumphs over destruction[..] It is said that
already the barbarians transform their iron spades and
sickles, and they cultivate the fields. So soon we will see



the Scythians not be called barbarians but Romans. Soon we
will see such companions, living in our community, to our
table, in military expeditions and contribute to tax.”[5]
Themistius expresses in fact three ideas: the superiority of
solidarity over closure, the usefulness of migrants; and the
possibility of making foreigners into fellow citizens sharing
duties and privileges.

Living together shapes culture as much as it is shaped by it.

Today anxiety towards migrants reflects a crisis of identity
of the host societies, their fear of losing their values,
their civilization. But can we integrate only those who are
similar to us? We must get out of the terms in which the
immigration debates enclose us, the choice between basing our
attitude not on culture but on ” sharing the common”[6] or
defending our fixed identity[7]. The first position too easily
forgets the importance of culture, language, history; the
second reifies identity. Let’s accept the changes that come
from mobility like those that come from technology transfers,
and defend the values that we consider universal — the status
of women, the protection of children, to name but these. These
values will actually be strengthened and defended by
integrating migrants, who are, once again, not invaders or
colonizers, but exiles fleeing barbarism.

Now is Europe changing today?

There is always a plurality of competing discourses. Along
with the discourse on national identities, there has existed
throughout history a “European principle of circulation,”[8]
which re-emerged from time to time. This discourse was
articulated during the Enlightenment, when European societies
conceived of the movement of people and goods as a necessary
exchange, and again in the nineteenth century when Europe
welcomed revolutionaries expelled from their countries while
labor migration developed on a larger scale across the
Atlantic[9]. But these movements were supported by civil



society. However, in the late nineteenth, and especially
during the First World War, liberal migration policies were
rejected, and the States seized upon the 1issue of
migration[10]. From then on and throughout the twentieth
century, the principle of nationality has permanently removed
all cosmopolitan ideas, even as the number of migrants
increased. The European Union has only reproduced the same
national idea on a large scale, while disempowering member
states.

The current situation is thus a continuation of the
challenging facing European construction with on one side a
free trade area and on the other border closures. It is a
continuation of the great reversal that I mentioned at the
beginning of this article, which led to the crushing of the
human. It is also a continuation of the history of a Europe
that has never really accepted otherness.

It is not enough to say that the new security discourse only
helps to hide the profound responsibility of European states
in the crisis of the Middle East and in the rise of extremist
groups within populations born in Europe. We do not need guilt
to practice inclusion.

Rather, we should develop an alternative discourse to
Neoliberalism, a project of a democratic society that enables
citizen action. When citizens are in control of their destiny,
when they feel capable of shaping their world, they are not
afraid of the Other, and they even recognize the courage of
those fleeing persecution, as Harry Truman said in 1952[11].
It is a lesson that can be drawn from the actual action of
citizens who help and interact with migrants in opposition to
the law.

Besides “the moral imperative to save lives” and to preserve
the integrity of the bodies and of the minds of human beings,
it seems better, as Francois Crépeau suggested, to organize
mobility than resist it. It is better to open legal channels



for migration and facilitate the movement of people in order
to create fluidity, which was so successful in ancient times.
The choice before us is twofold: either close borders and
create mafias and violence, revolt and deshumanization; or
bring protection and co-responsibility, negociation and above
all dialogue. In my view, this last choice is the only way to
retain in our globalized societies a sense of our own
humanity.

NOTES:

[1] Simona Cerutti, Etrangers. Etude d’une condition
d’incertitude dans une société d’Ancien Régime, Paris, Bayard,
2012.

[2] And creating the “Comité intergouvernemental pour les
réfugiés” (CIR). See Greg Robinson « Le Projet M de Franklin
D. Roosevelt : construire un monde meilleur grace a la
science.. des races », 1in Critique internationale 2/2005 (n?
27), p. 65-82.

[3] Philippe Joutard, “Réseaux huguenots et espaces
européens”, in Revue de Synthése. Circulation et
cosmopolitisme en Europe, dir. H.Asséo, 2002, tome 123,
p.111-129: p. 111.

[4] Hans Magnus Enzenberger, Die Grosse Wanderung, Francfort,
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[5] Oration XVI.211-212
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[10] Karl Bade, Europa in Bewegung: Migration vom spaten 18.
Jahrhundert bis zur Gegenwart, Munchen, 2000, p. 292ff.

[11] Against the Immigration and Nationality Act (Mac Carran-
Walter Act) which aimed at limiting the European immigration,
Truman said: « we do not need to be protected against
immigrants from these countries ; on the contrary we want to
stretch out a helping hand, to save those who have managed to
flee from Europe, to succor those who were brave enough to
escape from barbarism ». The same Truman had send bombs on
Hiroshima and Nagasaki seven years before.

The text 1s transcribed version of Claudia Moatti’s
speech during B-fest 5 in Athens, Greece.

Video from the same speech:

Tpavpa/Tpopoc: H AraAeKT1KA
Tn¢ AAoync Biac otn Méon
AvatoAn

NikoAa¢ KoopatdomovAoc*

Htov pia Ceotl pépa tov IovA{iov 2008. ZTt1¢ TNAEL0PACELC KOl TA
padidpwva Tov A1Bdvov Kuvplapyovoe n meplenun avitaAAaynh
ATYXMOARNTWY KOl VEKPWY MOXNTWY METAED TOL IopanA Kol TNG
XeCUmoAdy, TNG ovTto- amokaAovuevnc Avtiotaonc. H aviaAAayrh, ME
dlapecoAaBnt TNV YEPMaviKN KuBEpvnon, meEpleAduPBave amnd tnv
Ml MEPLA T1C copoUC OVOo IopanAlvyyy oTPATIWTWVY, Tov €iyav
okotwOel Katd tnv €10BoAfl tov IopanA otov AiBavo TO KoAoKaipt
Tov 2006, kK1 amd TNV AGAANn 4 payxntéc tng XelumoAdy, Tmov
alYMoAwTioTnKav TOo 2006, KOl TO QAMOMELvApla TWv copwv 199
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MOXNTWY KOl paxntplwv tn¢ Avtiotoong, Ta omola €ixe otnv
Katoxl tov to IcopafA amd to 1980 WG TOo 2006, KAOBWG KAl WEPLKA
Cwvtoavd MEAN TOL AaikoD AmMeAevOePWT1IKOU MeTWMOvL TNG
NaAaiotivng, QUAGKIOMEVWY Yla «Tpouokpatia» amd to 1979.[1]

Ekeivn tnv nuépa, pali pe y1A1adeg aAAovg ArBavéElouvg Kat
NoAaiotiviovg mov Apbav pe Acwgopeia, Tagl ki1 avtokivnta,
BpEBnKa 6TO 0PELVO XWPlLd TNGC KATAYWYAG TNG yia TNV Kndela 1INng
avad Mehaidli — n omoia AdpBave ywpa 21 xpdédvia UYETA TOV
Bdvatd Tng. Ta amopelvdpla TNG Xavad ATOV avdueoa o€ ekelva
Twv 199 poyntwv. MNa to AdBapo pe to omoio Ba kndbevtel n Xavad
Eeondel pla pdyn ME TMULPOPOALOUOVC METOED PEAWV TNG APAA, TNG
MOA1T1KAG opydvwon¢ mov ovvepyaletal HE TNV XeJUMOAAY oTN
BovAl kal tnv avtioctaocn (oAAd pE a1eONTA UIKPOTEPN KO1VWV KA
arodoyxnf) ka1 TOoLu SSNP, TOU OUPLAKOU OCOGLOA1OT1IKOU €OV1KOU
KOUMOTOC (KUP1OL EKQEPOOCTH TOL QVT1-AMO1K1OKPAT1KOU apaBi1KoUD
MATPLWTIOMOV). H pdayxn dev otepeital oVUBOALOMWYV: TO AYvLYO
Kopul t™n¢ mpwtng yuvvaikag avti-katoXlkAG PBouBictpirac
brekbikeital amd 1O avepXOMEVO TOALTIKO IOCAdM Kol TOV
nmeploOwplomoinUévo apaBikd €6vVIK1oUO.

A{nAa otov TdQOo TNG TPELC QMOCPOAWMEVEC YULVAIKEG, TPELC YEVECQ
YUVO1KQV, N yiayld, n kKOpn Kot n €yyovr), KOl1TAvVE PE MAT1A TOVL
yvaAilovv T0 @&petpo va kKateBaivelr otn yn, xwpig va
BAepapiocovv o0UTE pla @QOpPd.

Koopikég BopPioctpileg

t1¢ 9 AmpiAiov 1985, n bdekae&dyxpovn téte Xavad Mehaidli
avativdletal péoa oto Peugeot tng mpooeyyilovtac é€va  @QULAAK1O
TOV OTPATOU KOTOXNG Kovtd otnv moAn TCeliv otov vdétio A{Bavo
naipvovtag pali tng IopanAivoi¢ otpatiwteg. Oswpeitatl n mpwtn
eniBeon avtoktoviag mov mpaypatomoleitatl amd yuvvaika otTnv
gvpvtTEPN meEPLOXN TNG Méong AvatoAlg. H Xavad Atav PEAOG TOU
KOOM1KOU XVP1aKOU X0061aA10T1K0oU MatpwtikoD Kdéupatog, t0o omoio
nalil pe TNV 10Aau1KA XelumoAdy Kot To Koppouviotikd Kéupa Ttovu
A1Bdavouv moAgpovv TNV 1opanAivhl katoxfi tnv mepiodo 1982-2000.



Qot6c0, n yvvalkeia avtioctacn o6Tn OlWV1OT1KA KOTOXA 1TINC
NaAaiotivng kat tov A1Bdvov mdel apkKeETA mio miocw, ME TOAAOUG
TpOMovC Kol peEBSdOLC. Mo moapddetryua, ot1ig 29 Avyovotov 1969 n
Leila Khaled, veapp aktiBiotpra tov PFLP (Aaiko0 Metwmnov yla
v AneAevBépwon tnG MNoAarotivng), nyeitatl tng agpomeilpateiog
t™n¢ mtAong TWA 840 amdé tn Poun yla 1o TeA AB{B Kol pe Ta OmAQ
EMBAAAEL TNV €KTpom TOL Boeing 707 mpog¢ tn AdUacKS. ZVUEWVA
HE oplopéva pEca pallkAC evnuépwong, n nyeoia tov PFLP nioteve
0ttt o lMNtddk Pdaumiv, tote IopanAivoc mpeoBevTAG o6T1¢ HVwHEVEC
MoAiteieg, Ba ATOV 6TO OKAPOG, OAAL avtdg dev Atav. H Khaled
toyvpiletatr 611 O1€TtaEe TOV MIAGTO va mMeTdEel mdvw amd 1N
Xdipa yia va pmopécel va del TN yeEvETELPA TNG amd TNV omola
elxe ektomiotel 1o 1948 pali pe aAAovg 400.000 mpdoguyeg. Aegv
a Eavayvpvolvoav TOTE.

2t1¢ 10 Maptiov tov 1995 —kalt mEAl otov KatexoOpevo NOT1lo0
A{Bavo—, avtokivnTo YEUATO HME EKPNKTLKA avativaletal
okotwvovtag 12 IopanAivoug otpatiwteg Kol Ttpavupatilovtag
aAAovg 14. To owpa veapAc yvvaikoa¢ Bploketal avdueoa ot
gpeimia tTOov avtokKlvATtov. Ta Xpovia peTagd Tou 1985 ka1 TOVL
1995 papTtvpPOUV ONUAVTLKN LVMEPOXA TWYV KOOMIKWY OPYAVWOEWY OT1C
EM1B€oe1¢ autoktoviac amd yuvvaikeg, PE €@TA 0 oVVOAD €Vvéa.
NEvte emBECELC MPAYHATOTOLOUVTAL amd To MEAN TOou SSNP (peTagv
Twv omoiwv ol yvvailkec¢ Zavad Mehaidli, Ibtissam Harb, Miriam
Khaierdin, Norma Abi Xacdv), pta amdé to A1Bavéliko KOUpo Mmda®
Kol pia and to Koppovviotikd Kouypo touv Apdvov.

And téTte Kal yla kdmoila Ypoévia, ol yvvaikeg gaivetal va
eEapavifovtal amd TO TMPOCGKAV1IO: TOULAAYX10TOV HEXPL TOo 2002,
o0tav, oti¢ 27 Iavovapiov, n Wafa Idris ekteAei amooToAf
avtoktoviag. Ouwg to mAaicio tTng dpdong €xelr aAAdEer: bev
gival mAéov o Notioc A{Bavog, aAAd n kapdid tng IepovcaAfu
(Jaffa Road). Ma kol ma@Al n pATpa tnG e€mibeong €ival KOGUKA,
agov n eniBeon opyavwvetal amd TNV NOALTOQUAAKA Tavlip,
MOPAKAGd 1 tng datdy.

AAANAAEYON a Aa KapTt



Ytov At1Bavo, n Zavad Mehaidli, ol yuvvaikec Kol 01 GVTIPEC TINC
Avtiotaong ovvtéAecav Ta PAAQ OTNV KATAPPELON TNG KATOXAC Kal
TNV TEALKA QmoXWpnon Twv oTPaTeLUdATwyv Tou IopafA amd tov NOTl0
A{Bavo Tov Mdio Tov 2000. Htav n mpwtn @opd mov n
EMEKTATIKOTNTA TOU T10 10XVUpPOU OTPATOD oOTNVv TMEPLOXA
avaklOntetal Héca amd pla moaptildvikn avtioctaon, n omoila
ovvbvdlel OTOXEVMEVEC OTPATIWTIKEC Opdoerg kol pal KA
KO1vwv 1K OAANAAEYUN, Ywpi¢ Kol méEpa amd TO KEVTIPLKO KpPATOC,
APKETEC QOPEC MAAlOTO €vdvTla o€ oautd, Omw¢ To MAio tou 2008,
0tav n ABavelikn KvBEpvnon mpoomddnoe va KATKAVOEL TO UULOTLKO
61KTVLO TNAEMIKOIVWYVIWY TNG XeCUMOAQY .

Tow¢ OuwC n OLUBOAN TNC Zavad, TNG A€1Aa KAl TWV AAAWVY
YUva kv tng Avtioctaong va €ivatl onuOVI1KA amMévavil OE MUl
akOua mio Pabid katoxni 1deoAoyikol, av Ox1l, 16eoAnmTiKOU
TOTOV: TNV KATOXA TWY EMMELPLKEOY €vvolwyv, Twv Kuplapywv
aPnyNoEWY, TWY VONTlKWY KAl nOl1KWv oxnudtwv, TtTa omnoia
MECOAQBOVY, @QLATPAPOULY KOl oLYVA KaBopilouv TO TMWC KATOVOOUUE
(4 d6ev katavoovue) tn Bla Kot TNV MOALTIKA otnv Méon AvaTtoAn
KOl QAAO0D.

Exouvv Aoimév onuoacio avtéc ol 1otopiec katl Broypagieg 1INng
Avtiotaong oakpipwg e€me1dp dev ywpdve, bdev PBoAglovial oTa
KuploapYa avaAvtikd oYAuaTa — 1OV O€AOUV T.X. TOvVv BouBloTAh
avtoktoviag va €ival dvtpag, véog, TI1UXOVTlGTAG, ME TN Yuvvaika
onitt pévn pe T moid1d.

AkOua peyaAvtepn onuoacia €xel {owg va avopwtndovUe ylati Kat
nmw¢ n PouBlotpra avtoktoviag eEagaviletatr amd T1¢ €mMioNUEC
a@nyAoe1lg yla tnv peoavatoAlkl Bla — map’ O6Ao mov akdéua Kal TO
2002, oto mAaiolo tng devtepng Ivrtigdvta, yuvvaikeg-pEAN
KOOU1KWV OTMEAEVOEPWTIKIY OPYAVWOEWY EKTEAODY EMIOECELC
avtoktoviag evdvtia otnv 1opanAivh katoxfd tng AvtikAg 0x6ng.

MO1EC NYEMOVIKEC QVAYVWOELC MECAVATOALKNG PBlag €vidooouv
avoa@avdov T1¢ yuvvaikec ota dBovAa Ovupata tng Biag; ABovAa
evpata téo0o TNG AAoynG kot aAdyilotng Blag¢ tou moAf€uov 600 Kol
NG MoTPlopyX1kAC Blag, TNC EKMOPEVLOMEVNG ATO TNV TOALT10TKA



KoBvoTéPnNon TwWv AVTPWY TOUC.

Exetr onuacia va ovapwtnbovue emiong TMOLEC NYEMOVIKEC
AVAYVWOELG UTIYOPEDOLY OT1 N QAMEAEVOEPWON QUTWY TWY YUVALKWVY,
Twv €oael OBvpdtwv, pmopel va ovvteAeotel povdya site péoa amod
T1¢ OUTIKEC TMPAKTIKEG avOpwmivwy Kal yuvalkelwv OlKalwpdTwv
(yia toug amavtayol @LAEAEVOEPOVG) A TOV aAyWva yld TNV KOOWLKA
ovtonia (yla Ttoug plloomdoTeC apPloTEPOUC KOl avapyl1koUG).
Mol1EC NYEUMOVIKEC QVAYVWOELG E€M1BAAAOLY TN dldkpion HeETAED
KOOM1KNGC KOl OpNOKEVLT1IKAGC OVT1KATOX1KAC Blag wg 6po avaykaio
KXl 1Kavlé yla tnv mapoxn Kot ekdbAAwon oAANAAEyOnNG oe 6o00uG
aywvifovtal yla tnv gAgvbepia Omw¢ avtol tnv KataAaBaivouv;

TeAlkd, mWC ol 1O61€EC 01 MPAKTIKEC TWV KlVvNUATWY aviioTtaong
oTNV KOTOXA KAl TN M1o0AA0doEla pdc Bonbolv va KOTAVONOOULUE
KXl va avTloTaBoUUE o6Tnv AAAN KatoXh, TNV KAToXH TWv nNO1KWVv
KXl VONTIKOV HOGC OXNUATWY Omd OMOlK1OKPATIKEG, PATOLOTIKEC,
OEE10TIKEC KOl 1O0AQUOQOPBIKEGC QVTLAAYELG, TOU MTMOPEl APKETA
ovxVvd va e€ival KAAVUEVEC PE QLAEAEVOEPOULC, APLOTEPOUC A OaKOUQ
KOl ME AVT1EEOVOLAOTIKOUC MavOVEC;

01 epwtAcElC auTEC €xouv 1d6taitepn onuaocia 6xt1 poévo yrati n
1oAapogoBia kKalt o patolopdc e€amAwvovtal oav AaiAana otn Avon
Kat tnv Aplotepd tng, oAAd K1 e€neldp n PotldBa eivatl to mpwto
MECAVATOALKO Kivnua avtictaong, movL amoAauPdvel auEpPloTn
LVMOOTAPLEN amd TNV AploTtepd Kal TNV avti-eEovoia otov Avtikd
KOopo, peETA 1owg amd 30 O0AOGKANnpa YpoOvia Kol TNV TPWIN
naAailotiviaki Iviigdvrta!

Mw¢ umopovue va €&nynoovue avtd to 30eTEC ydoua aAAnAeyyvncg,
ovvepyaociac Kalt aAAnAouaénong; [litati, ue dAAda Ady1ia,
anmoppintovue TNV aAANAgyyvn aAAd katr tn bvvatdétnra va
616aytovue amdé UN-KOOUIKEGC MOPQEC avTtioTtaong, map’ O0An TNV
armobebetyuévn bdvvatdTnTtd TOUC VA OVVOVACOVY QAMEAEVOEPWT LKA
6paon Kat KOlvwviKhp aAAnAAeyovn, onw¢ n AiBavéCikn XelumoAdy;

IoxvpiZopal 6Tl QAMAVTACELC Yla TA E€PWTAMATA ALTA WMOPOUVV va
ynAagnbolv oTnv «amo-mnaykoopitonmoinon» tng QaAANAAEYONG, 1ING



aAAnAokatavénonc Kol TNG ovvvevdnong METAED QVTU-
QMO 1K1OKPATIKWY Klvnudtwy otov Maykdouio Néto, amd tn pia, Kat
TWY OVT1-KAMITOALOTIKOV Klvnudtwvy otov Boppd, amd tnv AAAn,
MoV ouvteAEotnke amnd To 1980 Kal peTd.

AcpdaAera/Ivpundévia: Neveadoyieg amoArtikig Biag

H Bla €{vatl n paun tng totoptag, toxvplotnke o Mdpg. Qotdoo,
Yyl voa O1aUOPPWOOLHPE Mdla TPWTIN OMAVINON OE OUTEC T1(G
EpwTAOCELG, TOUL €£0eoca moapandvw, 1owg¢ va TPEMEL vdA
avarnodoyvpicovue tn prAon: H totopia e€ivar n uaun tn¢ Biac. H,
mio meplppooctikd, n totopia €ivalr n poun (mov avéder&e tn
ovumovia, amnd TN Mla, KAl TNV ac@dAeira, amd TNV AAANR, O€
NYEMOV1IKA K1 OQAANAOCULUTIANPOUVUMEVA VONT1KA KAl NnNO1KOAOY1KA
oxAuatTa, Ta omoia opydvwoav Kl akOpa 0pyavwvouv Tnv avdAuvon)
NG Blag (otn MEon AvatoAn).

H ovunmévia kal n acQAAE1a, ME TA OLYVALOONUOTIKA amdTOKA TOUC,
TO TpPpaAvUa KOl TOV TpOuOo, VLMAPEAV TA NYEUOVIKA QlATpaQ
Katoavénong Kol mpooéyylong tng peocoavatoAlkAg Blag amd to '80
KOl META, aAAd Kol ol PBacikol dagoveg mapEppaocnc peE 6TOXO TNV
g1pAvevon, otnv omoia a@lepRONKAY OTPATIEC E101KWVY K1
opyaviopwv, motapoi kKovduAiwv Kol TEYVOAOYlWV, TANOWPQ
boyHdTWY KAl BEwpPlWv.

MOA1T1KA plAwvTaC, 1owg va €xel evdlaPépov va ONUETWOOVLPE OT1
andé Tn Ml N OpPYyaAvWHEVN TOYKOOUlH ovupmdévia oTta OVUATA TOU
noAépov vnApEe medio 66ENC Aaumpdv yla TPWNV aPlOTEPOVC Kal
MaO1KOUG otnv Avon, ol omoiol amoknpuvEav TOv COGlaAloud £€1d1Ka
META T1C¢ Mal1KEC YEVOKTOVIEC @QLA1KWY KaBeotwTwv otnv Acia
(Bietvau, Kaumétln) kKol TNV OMOKAALYN TWYV PWOLKEY YKOLAAYK.
Ané TNV AAAN MAgvLpd, n MaykKOopla ekoTpaTtEid yla TNV ACQAAE1Q
vnApEe otNV apxfn N OPYUVWHEVN AMAVTNON AMEVOVTIL 0TNV OMWAE1Q
NG AVT1KAG Kuplapxlag oT1g mMNYEC evépyerag tng Méong AvaTtoAng
tnv neplodo NG amneAsvbEépwong amd TNV amolklokpatia Kal €1d1Ka
META TNV metpeAaikf kpion touv 1973.

tnv mpwtn mnepimtwon, OOKAPLOMEVOl aATO T1G TOPATAEVPEC



AMWAELEC O0TO KUVAYl TNG MOA1T1KNG ovtomniag¢ otov tpito KbéGUO,
MoAAol Koouplkol emavactdteg TNG AVONC OTPAPNKAV GTOV OLUAV1IOUS
KOl EMIKEVTIPWONKAY 6TO0 va owbovv CwéC otov 1610 kOopo, Ywpic
va maipvouv TMOALT1KA B€on Kal aveEdptnta amd TO €KAOTOTE
nmAaiolo t™n¢ Blag — e€ktdg BERara amd to Agyavictdv, OmovL 01
Matpol Xwpig ZUvopa my ovVTAXONKAV AVO1XTA PE TNV OUEP LKAV LKA
MOALT1KA oTtAplENng otou¢ pouvtlayxeviiv €vdviia O6TOUC
JoBlET1IKOVG.

0 IopanAivdég aviliolwvlicoTAC ovyypageag EyidA Bditopav
apnyeitat: Aeyewveg dutikwvy diravoovuevwy mov €iyxav vmootnpiget
tnv avtiotacn otnv AAyepila Kal oTto Bletvduy TtTWpa KATAYYELAQV
TNV GAAOTE pOTALOTNTA KA1 TOV QAQEAN POMOVTIONO TOUG. 01
avOpwriol tov Tpitov KOopou, e€imav, bdev eiyav enweeAnbel apketd
andé tTov evpwnaikd Aragwtiopndé. H avtiotacl TOULG O©TNV
anolklokpatia €lye ekBpéyel €vav BdpBapo kot E£evopoBikd avtt-
Avtiopd, €vav avT1-dnNUOKPATIKO @ovaTliopd Kal Tn HioaAAodofia
(tTwv omoiwv KAaG1KO mapddeilypa €ivalr o mepiPNUOC «1GAQUO -
@Oo10uOC»), OAa vTomia mpoidvta mov dev €iyoav Timota va KAvouv
ME TOV TOA1T1OMO TOUL AEVLKOU avTpodgC.

Ytn O6evtepn mepimtwon, TO OBOYHX TNG €OVIKAGC OOQPAAELAC
mpowbneOnKe amd T1C AUEPLKAVIKEG TOALTIKEC, OTPATIWTIKEC KOl
O1KOVOM1KEC €A1T wC péEoo yla TN Hlroxétevon twv metpodoAapiwv
and Ta opaflkd Kol 1pavikd yYéEpla miow O0T1C OUTIKEC TOEMEC MEOQ
and TNV ayopd UTMEPOVUYXPOVWYV OTMALKWY OULUCGTNUATWY KAl TOV
AVTAYWV1OMO TWv apaBilkwv Kpatwv, O6nwc¢ vrmootnpilel o kadNyntAC
MeocavaToAlK@Y Zmouvdwyv oto MavemiotAuio KoAovumia T{po6v
M{itoeA. H aocpdAera vnApEe enayyeApatikd medbio 66&nc Aaumpdv
KAl 0pPYAVWT1KA MATPA akpaiwv ovvinpenTlKWYV TOALTIKWOY KOl
aKT1Blotwv otnv AuepilkhA, 10 IopanA, tn Bpetavia kot aAAoV oTn
Avon. Amoyontevpévol amd tnv 16€0Aoylkn nygpovia tng AploTteEpPAC
OTO TOVETMIOTAMLA PETA TO '68, mMov dev Bonbovoe otnv mMpowenon
™N¢ 16eoAoyilkng Ttovg atlEévtag, KOl OTPLUWYMEVOL amd Ta avVTl-
QMO 1K10KPATIKA K1 €OV 1KOAMEAEVOEPWTIKA KlvAuaTta otov MNaykOou1lo
Néto, ol omadol TNG aoc@dAeiroag oTpdenkav oTOov oOTPATO, OT1G
vnnpeoiec aocpaAseiag, tTa palikad piviia Kat T1¢ deEauevEg



OKEYELG, Ol omoleg Atav eAeyyduevec amnd tn Brounyoavia OmAwv,
T1¢ e€Ttalpelec TEXYVOAOY1IWV QOPAAE1AC K1 AAAOULG TOPOMO1OUG
popeic.

H maykoopiomoinon tn¢ ovuméviag oTto mMAalolo MdlaC VEAC
veveaAoyiac tng Biag wg MApPeABOVTIKOU TPAVUATOC OAMXLVE TN
vontikA avdAvon tng avlpwndtntag PE Bdon TNV €£1KOVA TOU
evuatogc. Amd apylkd ovvaicdHnua n ovunoéovia opyavwoOnkKe oe€
AVOPWTMIOTIKEG vmodouég avd Tov kKOopo. Amd tTnv dAAn, n
noaykoopitomoinon 1TnG aoc@dAsiac¢ oto mAaioclo Mlag véag
veveaAoyia¢ tn¢ Blag wg MEAAOVTIKOU TPOMOL OAUATIVE TN VONTLKA
avdAvon tTn¢ avlpwndtntag HE Pdon TNG £1kbé6va TOoL OVTN. Amdb
apX1KO ouvvaicOnua n ao@dA£la OPYOVWONKE GE AVT1-TPOUOKPATLIKEC
UTTOOOMEG, KPATIKEC KAl Pn, avd Tov KOOUO.

Ndpa T1¢ amoAitikeg dlraknpvEelg, n PBlrounyavia TNG OLPMOV1OC
yevvNOnke péoa amd tTnv 106€0A0oylkhR upATPpA TOL OULUTLKOD
@LAEAEVOEPLONOD, OT1C TMOPLPEG TOL omoiov ocuvaviABNKE WE TN
Blrounxavia tng aoc@dAseirac. MNatpol kal avOpwrniotég dpovoav e
Bdon tn ouvumévia yla ta O0PATH, €V oTPATNYOol KAl PIALTAPLOTEC
bpovoav pe o6TOX0 TNV KATAMOAEMNOn Tov TPOpov. Avtd Ta mnedia
dvokoAa T Eexwpilelr koaveic oto medio TWv MOYWV OAMEpPA.
AVBPWTIIOT1KEG OPYAVWOELC OLYVA €XOLV TNV 161a PNTOPLKA HE TG
OTPATIWTIKEG EMIYELPACELG, TOL yivovtal ouyvd oTto Ovoua TNG
VMEPAOTIIONG TWV OVUMEPAOTIIOTWY TANOUGHWY, Omw¢ otn AlpUn, TO
ApyavioTtdv Kol aAAO0D.

Y10 mAaiclo tng Bewpiag, n douvAeld tng Hannah Arendt yia Ttov
OAOKANPWT1OMO ATav amd TG T1O0 ONMOAVTIKEC OUVELOPOPEC OE HU1Q
MPAKT 1K Katoavdnong Kot opydvwong TNG mMAyKOOU1aC OKEWYNC TOVL
EY1VE YvwoTh ota vedtepa xpovia tov Yuyxpov MOAEUOL WG «AVT1-
OAOKANPWT1IoM6C». AvtA n avtiAnyn €xetr PBonbAcel oe Ml
MOAUTAEVPN TMOA1T1KA MeTATOMIONn MEOQH oTNV AploTeEpd KAl
nopanEpa, n omnola mpowbeital Kvplwg otnv META-'68 mMepiodo Kat
Katd tnv omoila «Avtikoil piloomdotec» oTpéPouv TO EMIKEVTPO TNG
MOALT1KAC TOUC O&opeELONC OTNV KOTATMOAEUNGN OAOKANPWT LKWV
KafeotwTwy o€ 6A0 TOV «bevTEPO» KAl TOV «TpitOo» KbOOMO. T’
aQUTOUC TOUC TPWNV MHOPELOTEC, N «YeEVIKA avtigaon» dev ATAv



nmAéov petagl e€pyactiog Kal KeQaAaiov, aAAd petag&y dnuokpatiac
Kl OAOKANPWT1O0MOV. X& ouTO TO OXAMA, N €Ueacn 6TNV madnNT1KA
KXl OVT1-TIOALT1KA, oXedOv OpNOKEVLTIKA O1AAEKTIKA TWv OBULUATWY
KXl Twv Butwv avtikatactel tnv Tag1KA dlaAekTtikf peTagy TOUL
MPOAETAPLATOV KOl TNG OOTLKAG TAENG, ypdeel o BAitouav.

H kvplapyxn 61dkpion OvpatOoG-60TN, Kol n KPpltikh tnG Blag oto
ovoua TNG ovuméviag Kol TNG acpdAeirag, tnv omoia oyxediooca TOAD
axvd €6w, ¢aivetatl va dikalwvel TNV Apevtikhi avtiAnyn yia TN
OepueA1wdn O61dkpion petagEV PBlag kat MOALTIKAG, Xwpilg
anmapalTATWG va ovuhepileTal TNV KPLT1KAR TNG OavdAvon yla TOv
KO L TOA1OUO.

0co o1 b6iravoovuevol Kal akTiBlotéC otov Boppd avadbeikvvav To
Bvua tTnC¢ BloC WG TO KATEEOXNV QMO-TOALTIKOMOINUEVO UTIOKE {HEVO,
To omoio €émpeme va owbel mdon Ovola kKal mépa amd oOmola
MOAlT1KA €vtagn, 1600 evipvpovoav otnv avddel&n Tov BVTN WG
TOVU KOTEEOYAV QTMO-TIOALTIKOMOlNUEVOL VUMOKELPMEVOL TO ormoio
ETIPETE PE KABe TPOMO va moAeundbei mépa kKal aveEdptnTta armod
O0mo1o0 MOAlT1KO mAaiolo. Me auvtAv TNV €vvola, n avadeil&n m.Y.
Tn¢ ©Opnoketag¢ (Kat €1d1kd& Tov IocAdu) WG TNG
QMOTOA LT LKOTO LNUEVNG-TIOATT10T1IKAG MATPAG TopaywynAg dBovAwv
BLUATWY KOl AAOYWY OLTWV QEPVEL KOVTA KAl EVWVEL OUVMAVICTEC
KAl ao@aA£10A0YOULG, OTNV QUEPLOTN OAAD KOl TATEPVOALOTLKA
OUVUMABELd TOUG 6TO OBVPO KAl TNV amépavtn OAAd Kal madilacuévn
avTindbeia toug otov BVTN. Mall kat ol 6V0 oteEPOUVY amd 1o BVLUA
KXl Tov 80Ttn tnv moAlTikA umbéotoaon MEcH amd TN UETATPOMA TOUC
o€ maBoAoylkd Ovta, €lte AOYWw TOL TOAPATETAMEVOL TpodUaToC £ilTe
Abyw TOUL TMapdAoyov TPOUOUL.

H XelmoAdy, n MoaAaiotiviakrn Avtiotacn, ol apofilkéc eEeyEpoerg,
Ol OULPlAKEG TOALTOPUAAKEG Kol n PotldBfa amavitovv JE
dragopeTikKoUG TpOmovg oto OimoAo Tpavpa-TPOMOG KAl TNV
ekotpateia amomoAiltikonoinong tng Biag otn Méon AvatoArn. AAAQ
o€ avtd To CATnUa Ba Yperaotel va eMAVEABOULUE..

BiBAloypagia:
— Arendt, Hannah. The origins of totalitarianism. Vol. 244.



Houghton Mifflin Harcourt, 1973.

— Mitchell, Timothy. Carbon democracy: Political power in the
age of oil. Verso Books, 2011.

— Weizman, Eyal. The least of all possible evils: Humanitarian
violence from Arendt to Gaza. Verso Books, 2011.

[1] Avdpeoa otoug ameAevbepwbévteg ATav KU o Zaulp Kavtdp,
KOXTAD 1KOOUEVOC KOl QUAOKLOMEVOC Yia HoAopovieg ouApwv KOTA Pl
noAeuiky emiyxeipnon oto IopadA to 1979 o€ nAikia 19 €twv. O
Kavtdp 6oAogoviibnke A{yovg MAVEC META TNV ATMEAELOEPWON] TOL QMo
to IopanA otnv Zupia.

*KadnyntAg MoAiltikAg AvOpwmoAoyiac¢ kat ArgBviv Xmouvdwv oToO
Auepikavikd MavemiotAulo tng Buvpntov (AUB).

Inueiwon: To keiuevo eilvatr amdéonacua ouitAia¢ oto B—Fest 2016
Kl anmdétoko TNG¢ 616QKTOP1KAC EPEVVAC TOVU OLYYPAPEX MAVW OTOUC
€161koUC TNC €1pnvnc kat tnc¢ Biac otnv Méon AvatoAn.

Refugees: Human mobility
between past and present
(part 1)

Claudia Moatti
(Université de Paris 8 and University of Southern California)

This is not the first time in history that we speak of a
“crisis of migrants” and that as in Europe, Turkey, Malaysia,
the US, Kenya and Thailand, that is to say all around the
world, we’'re trying to expel or return them to their countries
of origin, or to ship them to other countries. In the 19th
century, between 1832 and 1851, France, who generously hosted
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political exiles, began to speak of a “refugee problem” and in
1852, it ended the long French tradition of hospitality by
closing borders, and deporting immigrants to the United
States, Britain, Belgium, and Switzerland.

It is not the first time in Europe that we consider expelling
less fortunate immigrants: England, the most open countries to
immigration and asylum until the twentieth century, although
less by humanitarianism than by economical interest, issued in
1905 the Alien Act to prevent the entry of proletarian masses,
who were often Jewish.

Yet all that was nothing compared to the million of refugees
in the 20th century, who took to the roads and seas following
the intervention of states, during and after the two World
Wars, after decolonization, and after the fall of the « Iron
Curtain ». Understandably, some have called it a “century of
refugees”[1].

It is why, upon the arrival of thousands of refugees who now
cross the Mediterranean —in 2015, over one million have passed
through Greece and they are again at the gates of Europe— one
is struck by the apparent amnesia of our contemporaries,
unless this is a kind of repression of the traumatic
experiences of the second World war: the deportations, the
concentration camps, and the many ships that were refused
asylum like the Saint Louis in 1939, which left Hamburg for
Cuba, then for Florida, and was refused entrance in these
countries, and had to return to Europe, where 900 Jews ended
mostly in refugee camps in Belgium and the Netherlands; or the
Struma which in December 1941 left Costanza in Romania for
Palestine and, arriving in Istanbul, was sent back to the
Black Sea where it was sunk; only one of the 800 Jews on it
survived.

But, who among today’s analysts refers to the past to better
analyze the present, to make sure the mistakes of the past are
not repeated? Those hostile to migrants tend to forget that



modern nations were formed by massive migrations, while others
forget the negative aspects of communitarianism[2]. However,
since the 1990s, the image of the “Great barbarian Invasions”
of the Roman Empire, and the “hordes” of the Middle Ages, is a
reqgular feature of speeches of those fearing the flood of
Eastern Europeans and Turks, Syrians, Afghans or sub-Saharans.
In fact, the European Union closed its borders and adopted
many discriminatory measures, returning the refugees to their
country of entry in Europe (according to the Dublin Regulation
IIT) or asked other countries to filter them.

In our world which is deemed to be increasingly mobile and
interconnected, globalization has made the circulation of
capital and goods more fluid than ever. However, borders are
closed with barbed wire. Such measures increase the anxiety
and concern about the movement of people, regular or
irregular. In a world that has enshrined freedom of movement
in the Universal Declaration of 1948, a tension exists between
the recognition of this right, and practices that deny it in
effect.

It must be said that the concept of freedom of movement 1is
elastic: it was deployed in the history of both goods and
people, capital and knowledge; and it was used to justify
slavery as well as the abolition of slavery; trade or
cosmopolitanism as well colonization and the appropriation of
space by the dominant States. As the German sociologist Alfred
Schutz put it: Freedom of movement is, “the figure of all
mobilities” ; and its ambiguity explains why it has become
today one of the factors of inequality in the world.

In order to think about these tensions and paradoxes, it 1is
important to have a long-term perspective. This is not
necessarily to look for past models but rather to understand
changes and ruptures and avoid the fantasies, while remaining
aware of the absolute specificity of our time and of the big
reversal we have been witnessing since the second part of the
twentieth century.



In 1945, in fact, after the great Catastrophe, women and men
of all countries wanted to build a new world based on
humanistic values, respect for others, and protection of the
individual. The Universal declaration of rights, which was the
basis for the expansion of international institutions placed
the human being at the heart of all their concerns. This was a
major break from previous periods. Never before in the history
of mankind was such an «institutionalization» of the defense
of human beings experienced or even thought. Yet, these
statements have been ignored in fact and the opposite became
the norm. As Miguel Abensour said, the idea of emancipation, a
19th century idea revived after the Second World War, has
turned into the harshest exploitation of men. Today, what we
could call the “great reversal” 1is clearly visible,
illustrated by the growing number of persecuted people in the
world: over 51 million according to UNHCR figures. Who can
forget the permanent camps of refugees, such as those of the
Palestinians in Jordan, or the Somalis in Kenya or the great
number of new camps created in the last few years? We fear
these confined migrants so much that we do not even consider
the majority of them as “manpower.” Neoliberalism, which
imagines everything, including human beings, as “capital”,
which feeds on crisis, and conceives competition as a value
and the firm as a model, is not for nothing in the degradation
of the human person.

This is why the past is more necessary than ever to any
reflection on the current situation because we might find in
it, as Castoriadis would say, a « germ » capable of inspiring
new forms of coexistence. In order to trace a few strands of a
long history of human mobility, I begin with a few comments
about mobility in general, then I examine past mass
migrations. After that, it becomes possible to contextualize
the precariousness and insecurity of migrants and explore the
notions of hospitality and coexistence. I will conclude by
raising a question that is central to these discussions: has
Europe changed?



Migration and Human Mobility between past and present

It is now recognized that mobility is a constant in human
history. Since prehistoric times, mankind has moved, and it 1is
in motion that it has diversified and progressed.
Sedentarianism appears late in the Neolithic agricultural
revolution between 15,000 and 5,000 BCE. Since then, there was
a constant tension between the ideal of sedentarianism and
that of mobility, between xenophobia and openness. But even if
the idea of “the people” has most often referred back to a
homogeneous and stable whole, which is the foundation of the
legitimacy of the state, as opposed to the mobile and
disorganized multitude, mobility and sedentarianism have
coexisted in practice, including in territorial states that
have tried to settle mobile groups.

Mobility in all its forms has thus structured pre-modern
societies. It can be defined as a social process that begins
with the fact of leaving one’s family and ends in a
transnational process[3], as a factor of transformation of
societies (through knowledge, culture, or wealth transfers)
but also of identity: migrants forge links between different
parts of the world, accumulating multiple identities, or just
switching cultures[4]. The figure of « the man in motion » has
even expressed the human condition itself and, in ancient
legends, the legislator, the one who gave stability and
identity to a country, was always described as a man coming
from elsewhere[5] 5 . Moreover, apart from a few people who
claimed to be autochthonous, the myths of foundations tell
stories of immigration or of mixture of peoples (for example
synoecisms), thus reflecting the experience of ethnic
diversity found all around the Mediterranean. The distance 1is
huge between these conceptions and practices, and our world,
where the Other, as a whole, as a mass, is considered as a
danger.

Migration, a sociological or demographic analytical category,
is a particular form of mobility. It refers to the fact of



leaving the place where one lives with the intention of
settling elsewhere. The term originally contains no specific
connotation, except the idea of an uprooting experience, nor
does it correspond to any specific status. In fact, 1in
antiquity, the Middle Ages, and in early modern times, the
concept does not exist. Rather, there were many terms that
applied to situations of mobility. This shows that pacific
population flows were not an object of consideration, or of
norms[6].

Today, the terms mobility and migration are too weak to
account for the violence of our world. The existing word 1is
somewhat more eloquent: “migrant”, a recent term, refers to
people who probably are too undesirable to even be called
“immigrants”, too persecuted to deserve the status of
“emigrants”; as for “refugee” it is a legal status recognized
only half a century ago, by the Geneva Convention of 1951 (we
will return to this text later).

If mobility was a structural phenomenon of pre-modern
societies, were people free to move? Although fluid, these
societies were actually very regulated. But what characterized
them is first that they did not seek to control their
territory as such, or the flow of people, but only certain
categories of persons, according to various logics (fiscal
control, military issues, health problems)[7]. Second, they
were more concerned by emigration than by immigration, since
the demographic wealth was at the heart of their conception of
power (this was the case in ancient societies, in the France
of Louis XIV or in England of the 18th century for example).

Since the formation of Nation-States, primarily in Europe
after the Treaty of Westphalia in 1648, constraints on
mobility got higher and its modalities changed. In the legal
world of modern States in which sovereignty is circumscribed
by the territory and is exercised through 1it, one receives the
right to move freely within the state territory of which he is
a national, while the state cannot in principle forbid him



from remaining there, leaving or returning there. However, the
state may prohibit its territory to a foreigner, who 1is
uniquely defined as “non-national”. And it is clear that
European integration with the Shengen Agreements has only
pushed to the limits of Europe the same logic and the same
constraints. In this context, while the right to emigrate has
been recognized by the Universal Declaration of 1948, the
right to immigrate which is under the sovereignty of states is
not; or at least not for everyone. Today, in fact, the
wealthy, the businessmen have no borders. And the difference
across the world grows between them and all those who are
denied this right, so that one could speak of global
apartheid. A very different situation from the past.

Following the same logic, Nations-States imposed passports,
border controls, and sophisticated identification techniques.
They also sought to suppress minorities, absorb or expell
them, initiating in the twentieth century a process of
“unmixing of peoples’[8] and of ethnicization of citizenship,
which put on the roads millions of people: more than 1 Million
Greeks came from Turkey and around 500 000 Turkish Muslims
left Greece after the breakup of the Ottoman empire! To which
must be added the return of thousands of settlers to the
mainland after decolonization (1 million French from Algeria
after the end of the war in 1962) and the departure of many
minorities from their country as a result of the
transformation of previous colonies into Nation-States: the
Ghanaians leaving Nigeria, Senegalese leaving Ghana, or the
Indians East Africa, etc.

Mass migrations

These kinds of mass migrations that are so characteristic of
the twentieth century, are not a recent phenomenon, however.
They are found in all periods of history and in all forms of
mobility: in home-community migrations like rural exoduses and
internal deportations; in colonization movements; and 1in
cross-community migrations, forced —or volontary[9]. Think of



the millions of captives and slaves deported all along the
centuries or of European expansion into the new world, which
caused what Aristide Zolberg called “the revolution of
departures.”[10]

Forced mass migrations, like those we see today, that is to
say movements of hundreds or thousands of people, including
both men, women and children, fleeing or displaced under
threats whether political, military, economic, or climatic,
also existed in ancient times. The Gothic tribes fled the Huns
in the fourth century CE and sought asylum from the Romans.
Jews and Moors were forced to flee Spain from the end of the
fifteenth century; Huguenots fled France during the sixteenth
and seventeenth centuries (and especially after the revocation
of the Edict of Nantes in 1685); in 1830-32, Algerian Kabyles
(and others) fled French colonialism to Syria then under
Ottoman rule; and in the 20th century, million people deported
to be killed — among which the Armenians by the Turks or the
Jews and Gypsies by the Nazis and their collaborators in
Europe. In the twentieth century, only the Iron Curtain during
the Cold War limited migration, while removing a fundamental
right, the right to emigrate.

The idea and image of a mass dehumanizes migrants; we must
instead individualize them to understand the extent of the
phenomenon and reveal the human experience beyond the mass. We
must realize that each of them, whether poor or wealthy, is
primarily a man who cannot go home without putting his life in
danger. Migration, which probably carries with it hope for
change, is in this sense first of all precarious and insecure.

Precariousness of the migrant: from safety to security

Precariousness and insecurity have always characterized the
life of the migrant on the roads and seas, in host countries,
or even in the place of origin.

Precariousness is primarily the risk of losing one’s liberty



and property and, for example, being imprisoned or interned 1if
one belongs to a country at war against the place where one
resides. This practice, 1in use since ancient times was
officially abolished at the beginning of the early modern
times, but regularly practiced by all the following periods,
for example in the USA in 1941 against the Japanese who were
detained while their property was confiscated[11l]; in France,
at the beginning of the Second World War against the Germans
refugees, mainly Jews, as reported by Lion Feuchtwanger in his
narration: The devil in France. My Encounter with him in the
summer 1940 (published in 1941).

Precariousness comes also from not speaking the language of
the host country, not knowing the local laws, not knowing
one’s fate; risking to be arbitrarily expelled, or being under
the power of smugglers. Over the 16th-17th centuries in the
Dutch, French and English Caribbean or in the southern
colonies in North America, European migrants pledged to
perform labor to a ship captain or a trader traveling with
them. These contracts, and thus the migrants themselves,
called indentured servants, were at their arrival auctioned
off to the highest bidding employers for a period that could
vary from three to ten years — a kind of temporary servitude
that is well known in the world today. Another kind of
smugglers, who made migrants into commodities, was the
redemptioners who, from the seventeenth to the nineteenth
century, offered migrants to finance their trip by working for
them once arrived[1l2]. Today, smugglers are more explicit:
Muslims expelled from Thailand to Burma were captured at the
border by traffickers who made them pay dearly for their
passage to predominantly Muslim Malaysia; Syrians leaving
Turkey enrich in the same way smugglers who sell at a very
high price the improbable crossing, while so many female
migrants are enrolled involuntarily in prostitution.

To combat this insecurity, two responses have been provided
across history: ensuring the safety of migrants, or ensuring



the security of the host societies. Safety was ensured through
preferential agreements between states, through judicial
protection, through forms of public hospitality, and sometimes
more pragmatically through bilateral agreements on labor
exchange (for mercenaries or workers). Efforts to protect
migrants were also the expression of moral values or social
ties: associations indeed played a role in the reception of
migrants, in information sharing, judicial protection. But
what underlines these practices is an ethics of hospitality
—which resolved the question of trust, perhaps the most
fundamental issue for all migrants and host societies.

When the security of the state is privileged, which occurs
mainly in centralized and territorialised states (the late
Roman Empire, the French absolute monarchy, for example),
there is no question of trust and no question of hospitality.
Suspicion prevails because migrants are seen as intruders, who
disturb the community, who can take over the work of others
and disrupt the social order. Asylum seekers arouse suspicion
because their claims could be fraudulent. As a result,
discriminatory measures multiply and the definition of asylum
rights gets restricted, as it has been the case since the 80s.
In this context, camps and walls also multiply even if they
are expensive to build and maintain (over 15 million Euros
given by Europe to Bulgaria according to an article in Le
Monde). Let’'s notice their absence in pre-modern times, except
during wars or crises (epidemics for example gave birth to
sanitary cordons in early modern times).

This logic, and this distrust, ultimately create more than
suspicion. They lead to the criminalization of migrants
(whether they are accused of being swindlers, drug traffickers
or terrorists). Again, the past provides us with examples, but
this phenomenon is primarily a feature of our time. Not only
are migrants sidelined but they are confined in camps.
Following the haggling between the EU and Turkey, migrants
arriving in Greece, including children, were arrested and



interned because they infringed on the agreement. Recently,
the UN general rapporteur on the human rights of migrants,
Francois Crépeau, denounced this agreement and this detention,
declaring them illegal.

The effect of policies privileging security is threefold:
within states, hyper security has an impact on the freedoms of
citizens; outside and inside. they promote the parallel
economy, and finally produce among migrants a defiance against
and non-compliance to the laws and authorities of the host
country. Distrust of societies towards migrants produces
distrust and violence among migrants who feel that the law 1is
not fair, that the host country is dysfunctional, and that
hiding, being a clandestine, is the best choice. There is in
the security centered policies a tendency towards escalation
that is simply difficult to control.

The status of “refugee” itself illustrates this hesitation
throughout history between trust and distrust, between safety
and security. In pre-modern times, asylum was primarily a
place where a fugitive found an absolute protection (a temple,
later a church). It was also a privilege given to foreigners
by a city that accepted to protect them from seizure of their
goods or of their bodies. The same idea lies in the notion of
hospitium, in 1latin, which refers to private or public
hospitality and protection. In the most ancient periods, also,
exile was considered not as a punishment, but as a refuge from
civil or physical threat, including from a judicial punishment
(this is what was offered to Socrates by his followers before
his judgment but he refused, preferring to die in his city).
In these two notions of exile and asylum, the logic was
primary based on the point of view of the fugitive and the
goal was his protection, his safety.

In opposition, the modern concept of refugee is defined from
the perspective of the state, the place of origin (which no
longer protects its citizens) and the host country .. The UN
Refugee Agency defines “an asylum-seeker as someone who says



he or she is a refugee, but whose claim has not yet been
definitively evaluated”. The history of this status must be
placed again in the context of the development of the nation-
state[13]: it starts after the First World War in 1922 when
the Nansen passport was created for all stateless persons.

Followed the Geneva Convention of 28 July 1951 which defined
asylum for the Eastern European refugees; and then, the
Protocol of 1967, which broadened the protection to “those
persecuted for reasons of race, religion, nationality,
membership of a social group or political opinion “. “Those
persecuted”: the notion of persecution unifies refugee status
although it did not integrate the victims of civil wars and
dictatorships[14], but in practice, each person, individually,
has to prove that he is being persecuted —-refugees have a
legal status, but they do not form a social group capable of
acting collectively, they can only be the objects of decision
and speech ; second, only national states are responsible for
the interpretation of texts and individual situations[15].
From the 1970-80s, while the line between the different types
of migrants (economic migrants and political refugees) was
being blurred, the interpretation of texts became narrower,
showing that states sought to protect themselves from
refugees, especially when they came from the Third World.
While Europeans opened the doors of their countries when they
needed manpower, now that migrants want to come in, they do
not accept them anymore. This evolution does not only concern
Europe. In fact, in this regard, the difference between the
South and the North is vanishing[16].
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