Interview with Kristin Ross |
May '68: Beyond the
Artificial Commemorations and
Remembrances

Interview with Kristin Ross by Yavor Tarinski for Babylonia
Journal.
You can find the interview in Greek here.

Kristin Ross gave an interview for Babylonia journal,
analyzing the meanings and significance of May '68. She will
be among the keynote speakers at this year’s B-Fest

(25"-26"-27" of May in the Fine Arts School in Athens). Ross
i1s a professor of comparative literature at New York
University and author of many books like “May ’'68 and Its
Afterlives”, “The Emergence of Social Space: Rimbaud and the
Paris Commune” and “Communal Luxury: The Political Imaginary
of the Paris Commune”.

Yavor Tarinski: This year marks the 50th anniversary of the
rebellious May ‘68, when the Parisian youth took to the
streets, challenging established social hierarchies and
dominant myths. What is, according to you, the relevance that
this date bears for us today?

Kristin Ross: The categories you use-“Parisian youth” and even
“May ‘68,"—are precisely the narrative categories that I tried
to put into question and actively dismantle in my book, May
68 and Its Afterlives. Perhaps what your question shows is
the tenacity that certain tropes and images hold in organizing
our vision of the recent past. I don’t perceive “youth” per se
to be the political subject of '68; I don’t see the events as
occurring in the French capital; and the worldwide set of
political insurrections and social turbulence to which we have
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given the name of “68” was certainly not limited to the month
of May.

So, if what we call May ’'68 bears any relevance for us today,
we would have to look for it outside the parameters of your
question, as I will discuss when I come to Athens: in western
France, perhaps, or on the outskirts of Tokyo; in the fruits
of the unexpected meetings between very different kinds of
people—workers and farmers, for instance, or French students
and Algerian immigrants—and the political subjectivization
sparked by those encounters; in the great “protracted wars”
like the Lip or Larzac in France for example, which traversed
the long 1960s (a political sequence that extends, in my
view, from the late 1950s through the mid-1970s), and which
thus have a duration that far exceeds the month of May.

Y.T.: This period 1s seen by many as a pivotal one in the
evolution of revolutionary thinking and praxis. On the one
hand it shattered the idea of predetermined revolutionary
subject, i.e. the working class, while on the other it
challenged the privileges and leadership of “enlightened”
experts (even of those that claim to hold expertise in
revolution and social change), proposing instead radical forms
of direct democracy. Many on the Left, however, have come to
view this democratic decentralization as the ultimate reason
for the revolt’s failure, since it prevented the social
movements of that time from seizing state-power. You on the
other hand seem to disagree with this narrative. What really
made the rebellious events of May ’'68 fail in their effort at
radically transforming society, if you agree that they have
failed?

K.R.: I am not a political theorist and try never to put
myself in the position of gauging the success or failure of an
insurrection or social movement. I don’t think the logic of
failure/fulfillment gets us very far in our consideration of
past movements, but it is a strikingly persistent logic. I’'1ll
give you an example. A couple years ago, I had a discussion



with Alain Badiou during which he insisted on the Paris
Commune as an example of failure. I was tempted to ask him
what, in his opinion, a successful Commune at that time would
have looked like! I have always found it very difficult to
know what counts as success and what has failed. There’'s a
saying in English: how many swallows make a summer?

The events that have preoccupied me-May ’'68 and the Paris
Commune—are a paradise for what I call back-seat drivers,
those after-the-fact experts who second-guess the historical
actors and make an inventory of their errors. Why didn’t the
Communards march on Versailles? Why weren’t they better
organized militarily? Why did they waste their precious time
(presuming, of course, they were aware of the imminent demise
that would render their time so precious) quarreling in the
Hotel de Ville? Why didn’'t they seize the money from the
bank? Why did French workers during '68 end their strike?

What is amazing to me is how unshakeable the desire to either
teach the past a lesson or to have the past’s “failures” teach
us a lesson (which comes to the same thing) can be. With
Badiou I tried several ways of avoiding the pedagogical
paradigm he was adopting toward the past. I spoke about how,
for those who lived the Commune, a real sense of liberation
and network of solidarity were achieved. I spoke of the ideas
unleashed, for us now to consider, precisely by the inventive
nature of the event. (0f course, both of these statements hold
true for 68 as well). And despite all that, Médiapart (the
host of the discussion) still entitled the interview “The
Lessons of the Commune!”

What this shows, I think is how much progressive thinking
about emancipation still operates as though there were an
agreed-upon blueprint of ends to be attained, and as though
these ends could be precisely determined and then objectively
measured as having been achieved or not achieved according to
time-worn standards or to criteria drawn up in 2017. I think
people enjoy being in the position of establishing, after the



fact, what was possible, impossible, too soon, too late,
outmoded or unrealistic at any given moment. But what is lost
when one adopts this position is any sense of the experimental
dimension of politics.

In order to view the Commune or what occurred in any number of
places during the ’'68 years as laboratories of political
invention, and to see the capacities set in motion when
ordinary people work together to manage their own affairs, I
had to try to completely disengage from any traces of the kind
of balance-sheet logic I've been describing.

Y.T.: In your book “May '68 and its Afterlives” you say that
the anonymous militants that were active in the everyday
neighborhood grassroots politics of May ’68, have been
replaced in the “official” memory by leaders and spokesmen
that appeared afterwards. A similar pattern you observe 1in
another revolutionary moment in another book of yours -
“Communal Luxury: The Political Imaginary of the Paris
Commune”. Why is that happening and how can the oppressed
reclaim their history?

K.R.: My books were each written to intervene into specific
situations. In the late 1990s I began thinking about ’'68 and
the way it had been remembered, debated, trivialized, and
forgotten over the years. The reason for my fascination with
that question at that moment had nothing to do with a
commemoration or other artificial date of remembrance.

Instead, what motivated me was the way in which the 1995 labor
strikes in France, followed by anti-globalization protests in
Seattle and Genoa, had awakened new manifestations of
political expression in France and elsewhere and new forms of
a vigorous anti-capitalism after the long dormancy of the
1980s. It was this revitalized political momentum that led me
to write my history of May’'s afterlives. The workers'’
movements had dislodged a sentiment of oblivion, if not
triviality, that had settled over the ’'68 years, and I felt



the need to try to show the way the events, what had happened
concretely to a staggeringly varied array of ordinary people
throughout France, had not only receded from view, but had in
fact been actively “disappeared” behind walls of grand
abstractions, fusty clichés and unanchored invocations. The
re-emergence of the labor movement in the 90s jarred the 60s
loose from all the images and phrases put into place in France
and elsewhere by a confluence of forces—-the media, the
institution of the commemoration, and the ex-gauchistes
converted to the imperatives of the market.

At that time only a few faces-I'm talking about men like
Bernard Henri-Levy, Andre Glucksmann, Bernard Kouchner, Daniel
Cohn-Bendit, and Alain Finkelkraut—were visible, and only
their voices could be heard over the French airways,
recounting what was taken to be the official account of the
movement. These self-appointed and media-anointed spokesmen
(we have their equivalents in the United States), all of whom
could be relied upon to re-enact at the drop of a hat the
renunciation of the errors of their youth, were those I called
in my book the official memory functionaries.

The labor strikes of the winter of 1995 not only succeeded in
forcing a government climb down over the issue of changes to
the pensions of public sector workers, they also wrested
control of the memory of ‘68 from the official spokespeople
and reminded people what all the combined forces of oblivion,
including what we can now see as a kind of Americanization of
the memory of French May, had helped them to forget: that May
'68 was the largest mass movement in modern French history,
the most important strike in the history of the French labor
movement, and the only “general” insurrection western,
overdeveloped countries had experienced since World War II.

In any mass political movement on the left, there is always
the danger of what I call “personalization” to take place-that
process whereby people involved in a leaderless social
movement on a massive scale allow the forces of order or the



media to concentrate the task of “representing the movement”
and speaking for it, in just a few central figures. But this
kind of monopolizing of the memory of an event by official
spokespeople did not really occur to anywhere the same extent
in the case of the Commune as it did with ‘68. After all, many
Communards were dead at the end of the Bloody Week, the
survivors were scattered throughout Europe and even the United
States. Despite all sorts of censorship on the part of the
French government, survivors were able to publish their
memoirs and accounts, mostly in Switzerland.

Historians writing in the wake of the Commune do, of course,
tend to concentrate their attention on the same figures:
Louise Michel, for example, or Gustave Courbet. In my
thinking about historical processes, I find that it is always
interesting to shove these kind of leading men and leading
women to the back of the stage—if only to see who or what
becomes visible when one does so.

Y.T.: Your work encompasses another pivotal revolutionary
moment — The Paris Commune. In “The Emergence of Social Space:
Rimbaud and the Paris Commune” you write that the Commune was
not just an uprising against the acts of the Second Empire,
but perhaps more than all, a revolt against deep forms of
social regimentation. One patter, for example, that seems to
be shared by both is the urge from the grassroots towards
dismantling bureaucratically imposed social roles and
identities. Can this and other parallels be drawn between
these two urban revolutionary experiences?

K.R.: Yes, I believe that deep forms of social regimentation
were under attack in both moments—during the Commune and
during May '68. Artists and artisans under the Commune

managed to dismantle the central hierarchy at the heart of 19
century artistic production—the hierarchy that gave “fine”
artists (sculptors and painters) vast financial privilege,
status, and security over decorative artists, craftspeople and



artisans. And one way of looking at '68 is as a massive crisis
in functionalism-students no longer functioned as students,
farmers stopped farming, and workers quit working.

There’s a nice quote from Maurice Blanchot, of all people,
that sums up the situation quite accurately. The specific
force of May, he wrote, derived from the fact that “in this
so-called student action, students never acted as students,
but as the revealers of a total crisis, as bearers of a power
of rupture putting into question the regime, the State, the
society.” The same could be said about farmers at that
time—they acted as farmers but as far more than farmers as
well; they were thinking about their situation and the
question of agriculture politically and not just
sociologically.

Y.T.: In 1988 you wrote that if workers are those who are not
allowed to transform the space/time allotted them, then
revolution consists not in changing the juridical form that
allots space/time but rather in completely transforming the
nature of space/time. Such traits we saw in both May ’'68 and
the Paris Commune. Do you see such revolutionary potential in
the contemporary age, in which political apathy, mindless
consumerism and generalized cynicism seem to reign?

K.R.: May '68 holds absolutely no interest at all for me
except to the extent that it can enter into the figurability
of our present and illuminate our current situation. If it
doesn’t, we are right to consign it to the dust-heap. As a
group of radical historians put it in the wake of ’'68, “Think
the past politically in order to think the present
historically.” Their message was a two-pronged attack.
First: think the present both as scandal and as something that
can change. And second: history is much too important a matter
to be left to historians.

Any analysis of an historical event, and especially the 1960s,
conveys a judgment about the present situation. When



confronted with any attempt to represent the 60s, we have to
ask ourselves what is being fought for in the present, what 1is
being defended now. These are the questions I intend to pursue
in my lecture in Athens.
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Metdoppoon: Kwotag ZafpomovAog

H ouvvévtevEén ota ayyAikd EAQ

01 Redneck Revolt Bpiokovtal PeTaA&D TWV OMIANTWYV TOU QET1VOD
B-FEST. Anuiovpyfiénkav TtT0o 2016 pe €vtovn ©O6pdon otov
Apepikdviko Noto. To kivnud toug amoteAeitatl amd €va di1kTvO
QVT1POTOI0TIKE@Y, QVTLQAOLOTIKWY Ouddwyv yla TNV QLTOAULVA TWV
TOM1KWY KO1voTATWY otl1¢ H.M.A. Kot Tt MEAN TOUC TPOEPYOVTAl
and €va €VPUL @PACUA TOALTTLKEOVY KOl KO1VWV1KWY KOTUBOAWV.
MdxovTtal yla TNV KO1VWV1KN QmMEAELOEPWON €vaAvTia O OAa TQ
KXTOT1EOT1IKA OLOTAMATA TWV Kalpwv, divovtac €ugoaon oce OEuata
QVT1POATOLONOD KAl KaTOamieong Twv QTWYXWY Kol €pyalOouEvVWY.

2T1¢ moAltelieg NG AMEPLKAG OmMoOvu emiTpEMETAl n omAogopla o1
Redneck Revolt ©6ite&dyovv €vomAeg O1radnAwoelg Kot
neplepovpnoelc tTwv dpdocwv touvg. Mpoteivouv pila dragopeTikA
OMT1KA TNG omAoKaTOXAC Kol omAogopiag Twv moAltwv. 0t 1diot
d1atnpolV TOAAEC A€0XEC OKOTMOBOANG Omov ekmaldevdovv T MEAN
TOUC O0TNV €VOTAN auToduvva Kol otnv aAAnAoBondeia.

01 mMoAlT1kéEG 16eo0Aoyiec Ttoug €ival A1yOTEPO ONUOVIIKEC MUMPOOTA
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OT1C KO1VEC OPYOVWTIIKEC TOULC APXEC KOl TN OULAAOY1KA epyaocia.
Anuiovpyovv ToOV amoapaiTnTo XWPO OE QAvVOPWMOUG TOL €£XOLV
MOAlT1IKOTO1NOET MPOOPATWEC KOl TOL ovveLdNTOTMO10UV TNV aVAYKN
yla mpootacia Twv KOLVOTATWY TOUG amd Tnv aoTuvopio KAl TOLG
akpodeg100¢.

BaBuvAwvia: Moirotr e€ivalr ol Redneck Revolt kat amé mov avtAovv
T1G EMPPOECG TOUG;

Redneck Revolt: 01 Redneck Revolt 16piv6nkav to 2016 wg £vag
QVT1PATO10T1IKOC, QVT1PAOIOTIKOC KO1VOT1KOG OXNUAT1OUOC duvvac.
H totopia touv 6pov redneck eival poakpd kot mepimAokn. Mia amd
T1C TPWTEC KATAYEYPUUUEVEC XPNOELC TOL 6pPOL TMPOEPXETAL amd TN
bekaetia Tovu 1890 Kal avagépetal otou¢ rednecks w¢ ToOULG
«KPTWYXOTEPOVC KATOTKOUC TWV QAYPOTIKWY TMEPLOXWV.. KATA CLVEMElQ,
01 Avbpec mov HdouvAgvouv oTov aypd £X0OUV YEVIKA KOKK1vo dépua,
KOUUEVO amd Tov AA10 Kal avtd 1oxVel Kupiwg yla To miow PEPOC
TWV AQTHEV TOLG».

To 1921, o 6poG €y1VE OULUVWVULUOC TNG EvomMANng €&€yegpong Katd TOUL
KPATOUG, KOBWC T MEAN Twv Evwpeévwv AvOpakwpUXwWv TnNG APEPLKAC
€beoav KOKKlva pavtiAila yUpw amd Toug AXlMoUG TOUG, KATA TN
dl1dpkela tNG Mdxng touv Blair Mountain, plag¢ TOAVQUAET1KAC
EPYATIKAGC €&€yepong movL O1Apknoe 2 €Bdouddec ota opuvyelia
avBpaka tng AvtikAg Biptlivia.

E{uoote emnpeacuévol amnd To NOOC TNG dueong dpdong mov
EVOOPKOVEL 0 John Brown, KaBw¢ autd¢ Kal dekaoXTW oVVTPOPOL,
ovuneplAauBavopuévwy Katl TmpewWnv OkKAABwv, €l10€BaAav oTO
opoonmovdiakd omAootdoilo oto Harpers Ferry 1tng¢ AvTiKAg
Biptliviag, otig¢ 15 OktwBpiov tov 1859, oe pia mpoomdbera va
KaTaAdBouv ta OmAa 6émov Ba ypnoiuomoilovvtav o€ pla pal1KA
e€€yepon okAdBwv. H €podoc tov Brown amétuvye. AAAG TO Bd&ppoC
Kat n amnéAvin agociwocf touvg otnv €Agvbepia GAWYV TWYV AVOPWUTWY
XPNoluevel w¢ mapddelyua Kal paptvpla: dpvnon vTOTAyNG OTNV
Katanieon kKal otov @OBo Kal opydvwon Kat dpdon yla TNV
aneAsvBbEpwon OAwv, HE TOV €vtova eEeyepolakd CAAO, KATA TOUL
BapBapov Beopov tng dovAeioag.



Evtonilovue 1tn plrloomacTtikh, TmpocavatoAicuévn otn Opdon,
QUAET1KA OQAANAgeyyvn TtTng ouadag Tov Brown, oti1¢ Tagikd
oVVELONTOTMOLNUEVEC OPYAVWTIKEC Tpoomnmabelec Tou Rainbow
Coalition, ota TtéAn tov 1960. H opdda avth oxnuatioTnke oTO
Y1kayo amndé péEAn touv Koppatog Ttwv Mavpwv Mavenpwv, omd TOLG
Young Patriots («ywplraténaida», veapol Agvkol TNG EPYATLKNAC
Td€ng) ka1 amd Tovg Young Lords, pla payntikn ocvppopla
Chicanos (veapoi pe€ikavoi) mMOL PETATPAMNKE OE€ TOA1T1KO
Kivnua. Av kal otoyomolneOnke amd to FBI pe palikfi KOATOGTOANR
Kat Bla, 0 ovvaomiopoC avTdC Oploe vEa €ddpn yla ThV 0pydvwon
TNG AVT1PATOIO0TIKAC KAl KO1VOT1KAG AULVOG.

B.: Xtnpilopevor otn 2" TtpomoAoyia TOU AMEPLKAVIKOU
TVvTdyplatog, vumootnpifete 6Tl n XpAon Twv OmMAwv £ivatl KAt
KaAd 1, otn Xel1potepn mepimtwon, KATl ovdétepo (e€aptatar amod
TO MO10GC Ta Xpnoitpomotrei). Avté eivalr kKdtl oto omoio
napadboocrakda n Aprotepd, Ocopiki | prloomactikl (6gv piAdpe yira
TOUG OnNpoKpdTEG R yla TOUG QLAEAEVOEPOUG, QUOLKA) avtiTidetat.
MaAiota, ol dvvapeic mov otnpilovv tTn 2n tTpomoAoyia pali pe
tnv NRA (National Rifle Association) otig HMA tomoOetovvtat
MOALT1KA ot0o 6&§10 Kalv ovvinpntikdé, Kuvpiwg, ¢dopa. MNwg
npooeyyifete TNV £vvola TNG OMAOKATOXAG KAl OMAOXPNoiac Kat
moleg €ivatl ol drapopéc avdpeoca o€ £0dAC KAl TOUG OCLVTNPNTIKOUG
o€ aUTl0 TO Ofpa;

R.R.: YmootnpiCovue 10 O1kailwpa O6Awv Twv avepwnwv va Covv
gEAeVBepol Kal va vnepoomnilovtal TOV €0VTO TOLC, ME KABE
anoapaitnto Héco. Mécoa oto mAaioclo Twv Hvwpévwv MoAlTteldv,
EMIUEVOVUE OTNV Aoknon TOou O1KA1WHATOC HAGC VO KATEYXOUVUE OTAQ
KXl va OPYAVWVOUMPE TN OVAAOY1KHA MaC duuva, umd T1¢ €YYUVACELC

™ng 2" tpomoAoyiag otn AlakApvEn Twv AvOpwmivwy A1KATWUATWY.
ToviCovue, wotdéoo, 6Tl BETOLPE TO HlkKaiwpa TWY AVOPWTIWY VA
vnepaonifovtatl tn O1kf TOULUC €AguBepla kKol avtovouia mavw omd
T1¢ dratd€erc omolovdAMoteE vouov. Xt1¢ Hvwpéveg MoArteieg, n
Ae€§1a TtomoOeteil TOV VOHO mAvw amd TouG avOpuwmovg. Epeig
APVOUUACTE AUTH TNV aAVTIOTPOPR Hplag agnpnuévng £&ovoiag
gvavtia otnv eAevlepia tng Cwig.



Aupiopfntovue, emniong, tnv 16€a avth mov A€el OTUL Ol «aplotepol
piloomndotec» avtitiBevratr otn xpAon o6mAwv. Towg 6a ATav
XpAoluo va tomoBetnBel avtA n 16éa péooa oe 1otopieC AE€ULKAC
vnepoxn¢ (white supremacy), OUYKEKPlLMEVA WETA TNV EMOXN TWV
MOALT1KWY O1kKalwudTtwy TNG dekaetiag tov '70 Kal TNG avodou NG
EVOTIANG povpnG avtiotaong, mOu eKPPACTNKE amd oYAMATH OTWC 01
Mavpol Mdvenpec. Htav avth akplBw¢ n mepiodog, émov pia A€vkn,
QPLAEAEVOBEPN Kol avTlidpaoctikf O€&€on, mov PBaciletalr o€ pla
QMOAVLTAPX 1K €mipovh yia tn un Pla, dpxioe va @Ttdvel oTO
onuetio O6mMoOv 0 AKAUTTOC €1PpNVICUOC €y1veE n KaBodnyntikA apxn
yla tnv aplotepn katAxnon otig H.M.A..

AvtA n ¢etiyomoinon tng pn Blag odAynoe otn dlaypaern 1oTOoPlWV
EvonAng oavtodidbeong kot avtictaong, ovumeplAauPavouévne Ing
EMOXAGC TWYV TMOALTIKWY diKalwpdtwv Ttov Ap. Mdptiv AovBep Kivyk.
H amoociimnnon ovth mov oavtiyetwnilovue, amoteAel PEPOC €VAC
MOVTEAOV «whitewashing» amé Toug @lLAeAEVOeEpPOLC, AE€LKOUC
acToUG, ol omoiol mMPOTIMOUV va Odiratnproovv T KPATIKA
MovOTIAla TG €&ovotlag kal va agomAifovv Tnv €pyatikA TAEN KAl
T1¢ pelovétnteg, opilovtac Tov €1pnviconud w¢ To povadikod
«VOU1HOo» MEcO Odlrapwviag kKal, ovvenwg, e€&avaykdlovtag o€
ovvaiveon omoladAMOTE QVOPWTIIVN OCLUTEPLEOPA 1 TM1OAVA TOKT1KA
EVAVT1 TWV KUBEPVNTIKWY KOl akKpodeElwv emiBEcEWY.

To B1BAio Negroes with Guns, tov Robert F. Williams,
oKlaypa@el T1C OTPATNYLKEC TNG €VOMANG KO1VOT1KAG AULUVOG TOU
gepdpuoocav ol Agpoapepikavoi otn Bdpera KapoAiva, peta&D TOUL
50 kKalt '60, &v Héow MOC1IKWY EMIOECEWV, EUTMPNOUWNY KOl
6oAogoviwv amd TovG akpodeErovU¢. Evag Mo mMPOcEATOC 16TOPLKOG
arnmoAoy1oudc tng emoyxAc €keivng, mov yivetatr oto BiBA{o This
non violent stuff’ll get you killed touv Charles E. Cobb Jr.,
ane1kovilel toug TPOMOVG ME TOUC omoioug Ta mMupoBdéAa OmAa, Kat
0001 TO KOUBOAOVOOV, €E€VOWUOTWONKOV TPOCEKTIKA KOl CULPUETETIYOV
0TOUC Mal1KOUC OaywveC yla avtodidbeon Kol KO1LVOT1KA QOQAAElIQ
oe 6Aov TOov Apepikdviko Ndéto. Me avtdév TOV TpPOTMO,
Katappintetal o diradbedouévoc QLAEAEVOEPOG UUOOC TOL ALEL TWG
Ol OYWVEC TWVYV TOALTIKWOV OH1KAIWUATWY QMOTEAECAV H1A OTMOAVTWG



ge1pnvikl 6radikacia. AviiB€twg, n mapamdvw avaivon €gEnyel mwg
n MolklAia taktikwv eivat €va CAtnua CwtikAG onuaciag, yia TNV
01k0d6unon BlWOlHWY KAl V1KNEOPWvY aywvwyv yla dikaiooclvn Kot
eAevbepia.

01 Redneck Revolt amoppimtouv TOV QAMOEEVWT1IKO QTOULKIGMO, TIOVL

KOTEXEL KEVTIPLKO pOA0 oTlG ovyxpoveg, 6e€r1égc epunveieg tng 2™
tpomoAoyiag. H 6e&1d amodoyn Twv OMAwWvV amoteAel pia €UpOV KA
emiAoyn ameAnioiag¢ kat e€mi tng ovolag €va @stly TOL UMEP-
QTOM1IK1OMOU. Epeic miotevovpe O0t1 Ta OmAa €ival €va epyaAetio,
nmov Ba mpémel va O1dAoKETHl KAl va Ypnoipomoleital péoa Of€
NO1KECG MaAPAMETPOUG, O1 omoieg opifovial MPOCEKTLIKA AMO T1G
KO1vOTNTEG WOTE va £EUNMNPETACOVY T1G AVAYKEG TOVLG.

0 peydAog kivduvog Twv OmMAwv €ival o0 €610udC OTN GLYKEKPLHMEVN
6vvaun mov avtd aviimpoownevovv. Ta OmAa eivatl €va epyaAetio
Katoaotpopngc. H xpAon A4 n 61ddoor toug Ba mpémetr va £ivat
OUYKEKPLMEVN KOl TEPLOPLOMEVN, WG MEPOC EVPUTEPWYV CTPATNY LKWV
MOV QMOOKOTOUVY OTNV TOPOXN OaCQAANY YXWPwv, OTMoL 01 Avepwto1l
UTTOPOUV VO OLUVEPYAOTOUV KAl va 01KOOOPNOOUY T1C KO1VWViEG TOU
gnmiOvpovv, xwplc @oBo. Q¢ Redneck Revolt, ¢€povue OmAa povo o€
MPOCEKT1IKA KOBOPLOMEVEC KOTAOTACELC KOl KOTOTlY QlTAUATOC
AAAWY HEAWY TWV KO1VOTATWY amd T1¢ omoleg mpoepyduacte. Aegv
elpaocte pra aUTOKANTN TMOALTOQPUAAKNR TOU «Aaov». Avtli0£TwG,
Aoyodotovpue otouvg avOpuwmouvg, peTagV TWv omoiwv Tovpe. 01
TOKT1KEG MOC KAl N nO1KA pag dirapopgwvovtal amd TG KO1VOTNTEC
anévavtl otl¢ omnoiec sipaote vmevOLVOL.

B.: Me agoppi ta mpoocpata yeyovota otn ®Adpivrta, n ouvlnRtnon,
Yld TO KaTd mOoov Ta OMAQA MPEMEL VA AMAYOPEVLTOUV N OX1, €XEl
avalwnmupwdei. Mola €ivatlt n yvopn oca¢ yia OAa avtd Kal MO0l
MOTEVETE WG €ival ol KUpPlol AOyol miow amd TN MaAKpd rotopia
TWY Mpal1KWv TupoBoAilcpwv oti¢ H.M.A. (mépa amd TOUC XaAapoivg
VOHOUG Yla TNV ayopd Katl Tn XpAon OmAwv);

R.R.: 01 Redneck Revolt 6ev miotevovv 6Tl 0 AabdC TMPEMEL va
agomnAitotel. 01 dvBpwrnotl €xovv 10 Hikalwpa va €MIAEEOLY TO PEOQ
yla tn O61KAQ TOUGC KOAVUTEPN KO1VOTlKA duuvva, €161kd 0600 n



actuvoplia ot1¢ Hvwuévecg MoArtelec e&akoAovBel va OKOTWVE1
ATLUWPENTA KOl PE OAOEva QUEAVOUEVOUC PLOUOVC -amd To 2015 wg
Twpa, €xouvv okotwbel mdvw amd 3.300 dvepwmnol amd TNV
actuvvopia. 01 doAogovieg amd QAOTUVOULIKOUC EEMEPVOUV KATA TOAD
T1¢ (wéEc mov Ydvovtal o€ Mal1kKOUG TLPOBOAlIOUHOVG. MapdTl auvtd
Ta €16n pal1k@Wv TLPOROALOUWY aTOTEAOUY €va Bfaua @pikng Kot
MPOKAAOUV KO1VWV1KG mavikd, n eotiaon tTwv PEOWY E£vnNUEPWONG OEF
QUTOUC amOoOoTA TNV TMPOCOXA amd T1C MEYUAVTEPEC OePEALRDELC
Kpiogeli¢ mov mpokaAel o0 KAMITAALOMOG, O emM1BaAAAOPEVOC
MIAlTaplopdG, n moatploapyxio, n A€LKA vMEPOXN KAl Hla KOlvwvia
MOV OTOXEVEL OTOV EAEYX0 Kol otnv melbapyia tng veoAaioag péoa
o€ €va eKMO1OEVTIKS OUGTNUA AVICOTATWY.

01 polikoil mupoBoAilcopoi aAmMOTEAOVY CUUMTWUO QLTWY TWV €VPUTEPWV
{NTNUATWY TOVL ATMOCIWMOUVTALl KOl TOPAUEVOLY avOU@loBATNTA HECQ
otov mopadoolakd, MOALT1IKO Adyo. 01 dvBpwmol mov €ivat miotol
oto Kpdtog ayvoolv EMIUEANG A AMOPEVYOULY va OVTIMETWNIoOLVY
auvtd T PBab1d, Kolvwvikd mpoBAApata. 01 dvepwmol avtol
yontevovtatl and tnv wevdn uvmdoxeon TwWv OVUBOALKOV AVCEWY HEOW
KUBEPVNT1IKWY vOuwv, Omw¢ n anaydpevon €vOC OCUYKEKPLUEVOU
g1bovg oOmAov.

Ta OTOT10T1KA OTOlXElO, OXETIKA ME TA MIKPA QAMOTEAECUOTA TOU
EXEL 0 €Agy)oC TWv OmAwv, €ilval evpéwc draBéolpa yla KABE
nepiepyo KAl EMIKPLTIKO aAvOyVWOTN KAl €vOAPPUVOVUE TOUG
avOpPWTIOLG v OKEMTOVTAl PE T1o mePimMAOKO TPOMO -€vdvTia OT1G
QMAOVCTEVTIKEC QaPNYNOELC TWY PEOWY Mal1KAC evnuUEPWONG- yla TO
MG avTlAaufdvovtal Ti¢ avicopponieg¢ tng €€ovoiag pETAED TOUL
Kpdtoug Kot TOL A0OU TOU KAl TNV KATOOTPOPLKI KAl €VLPETEBANTN
nieon, otnv omnoia vumnmoPBdAAetatr o kKO6opoCg Méca o€ pla TOHOO
dNANnTNPE1wdn KAMITAALGTIKA KOlvwvia, KOOBWC OaVaPETPLETAL
Kabnuepiva HeE Ta XpEN, TNV KOKA vyeia, TN O6l1aTpo@®lKA
avao@PdAela, TN MOVaElLd Kol TOov ateAeiwto mMOAEpO. Agv paGg
evblragpéper va ovlntnoovue véoug vépouvg yia Ta OmAa,
yvwpiCovtag 6Tl 0€ P1X KAMUITOALOTIKA KAl AEVKA EETPEULOTLKA
Kolvwvia, omotoocdAmote voéuog eivat miBavov va e@apuooTel
Kuplwg €vavtiov Twv HELOVOTATWY KAl TWY QTWXWY.



B.: daivetatr O0t1 akoAovOeite pra dragopeTiKA mMpooéyylon amod
TOAAEG PLTOOMACTIKEG APLOTEPEG, AVAPXIKEG KAl AVTLPACLOTLIKEG
OPYAVWOELC, OXETLKA HE TOV TPOMO MOV aAAnAemidpdre pe TNV
kKowvwvia. Evd ovyxvd tétolec opadec ovykpotovvtal yipw amd pia
16eo0Aoy1k] Kabapotnta, O£tovtag £TOl TOUG £AVTOUG TOUG KAl TG
MPAEELC TOUC &€vAVTIlA OTNV Kowvwvia, &o0geic Teivete va
napepPaivete pe emiTVXiA OTO TOMIKO OAC ONHACLAKO TAaictlo,
AYKAA1d{ovTag KAl avaveWVOVTAC T1G KOWWWVIKEG MapPadéoerg MeE
H1a XE1PAPETNTLIKA TPOOMTLIKA. ITNV MEPLypa®n TOv ‘Tl £ival ToO
Redneck Revolt;’ ypagete 0Tl «Xe AUTO TO EYXEIPNMA, N MOATTKA
16eoAoyia eivatr ArydteEpo ONMAVTIIKA yla E€HAC amd 0600 n
1KaVOTNTd MAC VA OUVHPWVOUPE OTLIC OPYAVWTIKEG MAC aAPXEC KAl va
ovvepyalopaocte». T1 oag €Kave va eMAEEETE auTh TNV TMPOCEYY10N
IOV KAMO101 Mmopolv va opicouvv WG Kolwwviko AvTi@Qaciouo;

R.R.: 01 Redneck Revolt dev gvdiragEpovtal yia pia CEXTOAPLOTLKNA
aviinapdbeon. pdeovtag 1o 1860, 0 Agpoauepikavdc Frederick
Douglass, uvmépuaxo¢ TNG Katdpynong tng dovAeiag, kKatavdnoce mwg
n 16eoAoylkf kol Bewpntikfi ouvlftnon mov amoAaufdvouvy ToOO1
MmoAAol otnv AploTtepd «1KOVOTOlEl T1GC TVEVMATIKEC TOUC
MPoT1uAcerg, evyaplotel tTn @avtacia Tovg, Olreyeipel T1¢
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gevaiobnoiec tovg pe pla otiyprata oaiocdnon aAAd dev TovuC
METaklvel amd Tnv dvetn 6&€on tTnNG adbpaveirac». AauBdvouvue
v’ OYly Ta MAVTH aAAd emMiAEyoupde TeEALKA tn Opdon. Exouvue tnv
vnoxpéwon va KivnBovue, va dnuiovpynoouvue, va oxedidoovue, va
EUMAAKOUUE HPE TNV MEPLOYXHA MOAGC: T1C YELTOV1IEC MAC, TG
KO1vOTnNTéC MOG, TO YXWPld HaC KAl T1¢ MOAELC MOG.

EykataAe imovue tnv «dvetn 6é€on tng¢ abpaveiag». AQPAVOUUE TNV
Katapauévn auth 6€0n O0TOUC QvaAPY1KOUC TNC moAvBpdvacg, oOTouC
AMPAYOVC KOUMOVVIOTEC KAl KUPIWC OTN VEVPLKN MAPAAVON TwWv
KOAT10TWY QLAEAEVOEPWY.

Tinmota ovocwwdeg dev mopdyetatl HE TG auETPNTEC oLINTNCGELC Kal
ME TN O10TAKT1IKOTNTA TOU VO TPOCTUOACOVUE TPAYUAT
ETMOLKOOOUNT1KA, WOTE VO TPAYUATWOOUVUE T1C HUIKPEC, KO1VWVIKEC
aAAay€C mov B€Aovupe. Ei{val onuavtikd va avTlUETWNI{OOLPE TOUC
poolotec Kol otouCc OpoOuouLC Kol ota OlkaoTAPlLA KAl OTA
KuBepvntikd Ktipla. Emipévouvue duwg, emniong, kot ota duvauikd
QMOTEAEOUATA TOU va O01KOOOPOUPE KO1vOTNTEC KOl va T1¢ Bondolue
Vo avT1oTadouy otov @O0Bo Kal TNV Katamieon PEOW TNG ALTOVOUNG
6pdonc. To kivnua twv Redneck Revolt amoteAeitatl amd avOpPwWNovLG
arnd 6A0 TO TOAlLT1IKO @dopo, mov €ival evwpévol yvpw amd TOug
AVT1QPAO10T1IKOUC KOl QAVT1PATOL0TIKOUG MOG OTOXOUG KAl TNV
eotioof pogc 6Tto KO1vé TOomikd €6a@og mov pol1paldUacTE ME TOULG
veltovec. H aAAnAeyyOn opupnAateital péow TNG KOlvhC Hpdonc.

B.: AOyw auTtAC TNG KOWVWVIKAC OaC mMPOoCEyylong, €XETE
OUVAVTAOEL Kal ouvvepyactel ME avOpwmovg amdé brdgopa
nepiBairrovta. MI¢ amodéyxovtatr o1 TOMIKEC KOLVOTNTEG TaA
AVT1PATOLOTIKA OaC MNVOHATA Yyla KOlVWVlKR ameAevO&pwon;
Ennpealouvv kat ot i16i1e¢ tnv opada oac;

R.R.: H avtamdkpion oTnv «amooToAn» Ho¢ TMOLKI{AAEL aAAd o1
anAEc Kol xwpic meprotpogéc diekdikAoerg, o€ ovvduvaoud pe tTnVv
nenoidnon mw¢ mpénel va yvwploovue TOLG avBpwmouvg ekel dmov
BplokovTtal KOl va OKOUGOUVME T1¢ avaAvoseilg mov ndn ¢@€povuvv,
onuaivelr 6Tl UTMOPOVHUE Vv O1KOOOUNOOVLUE QAVOLYTEC OXEOCELC



nmAovole¢ o€ OH1dAoyo. Aegv xperaldpacte 0UTE OEAOVLUE v
aAAGEovue KavEvay -0ev €xoupde Kapia KOMMATKA TAQTEOPUO, OTNV
onmoia Ba mpEmMel va OLUMOPEWVOVTOL 01 Avepwrmol. Avti avtov,
elpoote o€ B€on va €vioYVOVLPE KAl va BEATIWVOUME T1GC KPLTLKEG
mov €xel Adbn o kdopog TNG €pyaciacg, yla TN yn madvw otnv omoia
Katolkel. 01 dvBpwmotl €ivat o1 KaAUTEpPOl €1BAUMOVEC Yyl TNV
161a toug ™n CwA kat dev yxpeiralovtal £Evoug yla va TOLG TOULV
Tl KAvovv AdBog pe auvtég T1¢ CwéEG. 01 Redneck Revolt
EMO1KOUVY va a@ovLYKPAoTOUY TOUG QYWVEC TOL Ol avBpwrmol AdN
61e€dyovv Kol va TOUVG QE£pOVV 0 OUVOULA{X PE TOUG EVPUTEPOUG
AYWVEC KATA TOL POTOLOMOD KAl TOU KATILTAA1OMOD.

B.: MNowa €ivatl n mpoomtiKA mMov @QEPel 0 KO1vwvikoG Avil9aciopog
oe éva MEAAOV TO omoio @aivetalr va KatakAiletar amdé pia
moAvdidotatn avacpdAeia, TOUV TMEPLAAUPAVEL QUAETIKA,
O1KOVOM1KA, Ol1KOAOY1lKA Kal dAAa I{ntApata;

R.R.: H epwtnon oXeTikKA HME T1C MEAAOVTIKEG duvatdTnTtEG TNG
otpatnylkA¢ twv Redneck Revolt amoteAel €va TMPOKANTIKO aAAQ
avandvinto €p@tnua. Kade péAog twv Redneck Revolt €xel ta d1kd
tov/TnG Ovelpa, tTa omoia ovvdéovtatl pali pE TO AVOEKTIKO VA
T™NG aAAnAoBoABELNG KAl TNGC KO1VOT1KAC apooiwong otnv KO1vh HOG
emPBilwon kKat €Aevbepia. Ta TOMIKA onuaclakd mAa{cla Kal o1
ATOM1KEC eumelpieg, ol de&rotntec Kalt ol duvatdTnTEC
dltapopewvouvy TOV TPOMO HME TOV omoio TO eyxeipnud pag
ekbnAwveTal Kol peTaAAdooeTal. [poomabovue, oiyovpa, va
KPATAME OAOUC OQLTOUC TOUC KO1VWV1KOUC, TOA1T1KOUG KOl
MEPLBAAAOVTIKOUG ayWveG CwvtoavoUC KOl va OVAAVOVUE TG
6100TAVPWOELC KA1 T1C TOAUMAOKEG VQEG TOL Tapdyovv. APAvVOVTAC
niow TNV avAyKn yla €va TPOYPAUMATIKO ox€0610 kKol pio KEVTPLKA
otpatnylkn, oOnuiovpyeitalr pia duvauilkn kKat amnpOBAemntn poN
M1KPO-EVEPYELWY amd T1C KO1WvOTNTEC KOl T1GC TOMKEG
ovoxetioelg, n omoia avamtVOOEl TPOKT1KA MOVTIEAQ KOl
EMIKEVIPWVETAL OT1C AUECEC QVAYKECQ.

OEAOVPE va QaVOTITUEOUHME 10XUPEC KOLVWVIKEC duvatdtnteg, TN
dnuiovpyia @lAlkKov oxécewv, tnv evioyxyvon Twv ouvvtpdPwv MOG,
TNV Katavonon va ADVOUHME O €vaC T TPORAAUATA TOU GAAOUL, v



KPATAUE O €vaC TOV AAAO LYl KOl YOopPTdTOo, va diratnpovME TNV
geAevBeplia poag¢ kKalt va vmnepaoconildéuoacte tTn CwhA MPOC.
Svvepyalbuaocte PE ovvaiveon, MPOOTMABWVTING va O01KOOOUAOCOVUE TOV
KOGUO mov OAol emiBuvpovpe, KoataAoaBaivoviac nmwg ot kivduvot
gvavtia otou¢ omoiovg maAgvovue peTatomilovTal OCULVEXWGC Kal
etval Bad1d ovvvgacuévol otov 1016 Twv Cwwv mov JolLpe. Agv Ta
E€xovue kKatavonoel OAa akoupa. H Bewpla PBplokeTal mavia oTNV
vnnpecia t™nC mMpakTlkAG dpdonc. Omwc kot mMoAAol olOvTpo@ol, TOUL
EXOUV 0aQlepwOeEl OTNV KATAMOAEUNON TOU QOC1OMOU KOl TNG AEVLKAC
vnepoxng, melpoapatiléuocte, ‘matloviac’ HdEOA OTO KO1VWV KO
nedlo, avtiotekOUevol pE KABe amapaitnto TPOMO avd OTLYUA.

Noté dev @avtalduacte O6T1 E£YOVLUE Pla TEAELH HEBODO R 6Tt
KXTOVOOUUE TAAPWC TNV TOALMAOKOTNTA TWv CNTnUdTwv PE Ta omoia
epyxOuacte avripyétwnol. Me tamewvdétnta, €lpoote madvia avoiytotl
otnv KpltikhR. AvtA eivatr pla nmoaykéopia otiyun yla 64ppog Kot
piloomactikl ayann. H aBeBardétnta agbovei. 0 kivduvog
BplokeTtal mdvta umpootd pac. Eyxovue euymiotoocvvn o €vag GTOV
AAAO Kol moBovue amé KolvoL TOV KOOHO TNG €Agvbepiacg mov
ovelpevduaote. AywvilOuaoTE Y1 v V1KAOOLUE!

*H noapoloa OLVEVTEVLEN BnNUOGLEVETAL 6TO KA1vOoUPYylo TEVXOG TING
BaBuvAwviag #20.

Interview with Redneck
Revolt: Arms Possession &
Social Anti-fascism 1in U.S.A.

Interview with Redneck Revolt by Yavor Tarinski and Kostas
Savvopoulos for Babylonia Journal. You can find the interview
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in Greek here.

On this year’s B-Fest in Athens we have with us people from

the RedneckRevolt movement from the U.S. (25"-26"-27" of May
in the Fine Arts School in Athens). Redneck Revolt was founded
in 2016 as an anti-racist, anti-fascist network of community
defense formations.

Redneck Revolt are fighting for social emancipation against
any kind of oppressive regime or system, by highlighting the
common struggles between people of color, the working class
and the under-privileged in general. In the states of the
U.S.A. where it’s legal to carry and operate firearms they are
organizing protests and actions which they guard on their own,
exercising their right to carry firearms. They propose a
different look on the concept of gun ownership and use. They
also operate a number of gun clubs and shooting ranges where
they help their members to learn how to protect themselves and
others against police brutality and the recent rise of the far
right.

Their political ideologies are less important in the face of
common and collective action. Through their actions they are
providing the necessary space for oppressed people to express
and assert themselves against the systemic and everyday
inequalities and struggles.

Babylonia: What is Redneck Revolt and where does it draw it’s
influences from?

Redneck Revolt: Redneck Revolt was founded in 2016, as an
anti-racist, anti-fascist community defense formation. The
history of the term redneck is long and complex. One of the
earliest recorded uses of the term comes from the 1890’'s, and
refers to rednecks as “poorer inhabitants of the rural
districts..men who work in the field, as a matter of course,
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generally have their skin burned red by the sun, and
especially 1is this true of the back of their necks”.

NIn 1921, the term became synonymous with armed insurrection
against the state, as members of the United Mine Workers of
America tied red bandanas around their necks during the Battle
of Blair Mountain, a two week long armed multi-racial labor
uprising in the coalfields of West Virginia.

We are influenced by the ethos of direct action embodied by
John Brown as he and eighteen comrades, including former
slaves, raided a Federal arsenal in Harpers Ferry, West
Virginia, on October 15, 1859, in an attempt to seize weapons
to be used in a massive slave uprising. Brown’s raid failed.
But their courage and complete dedication to the freedom of
all people serves as an example and testament: a refusal to
submit to oppression and fear and to organize and act for the
liberation of all with insurrectionary zeal burning hotly
against the brutal institution of slavery.

We trace the radical, action-oriented racial solidarity of
Brown’s company into the class conscious organizing efforts of
the Rainbow Coalition in the late 1960s. The group formed in
Chicago with members of the Black Panther Party, The Young
Patriots—“dislocated hillbillies” or white working class
youth—and The Young Lords, a militant Chicano gang-turned-
political movement. Though targeted by the FBI with massive
repression and direct violence, the Coalition defined new
territories of anti-racist and community defense organizing.

B.: Standing by the 2nd amendment and claiming that the use of
weapons 1is something good or —worst case scenario- something
neutral (depends on who’s using it) is something that
traditionally, left wing(we’re not talking about the Democrats
or the liberals of course) and leftist radicals stand against.
In fact the forces that stand behind the 2nd amendment and the
NRA in the US are more or less in the right wing spectrum. How
do you view the concept of weapon carrying and what are the



differences between you and the opposing forces in this
matter?

R.R.: We stand for the right of all people to live free and to
defend themselves by any means necessary. Within the context
of the United States we insist on exercising our right to arm
ourselves and organize for our collective defense under the

guarantees of the 2" Amendment in the Bill of Rights. We
emphasize, however, that we place people’s right to defend
their own liberty and autonomy over the provisions of any law.
In the United States, the right wing privileges the law over
people and we refuse this inversion of abstract power against
living freedom.

We also challenge this idea that “left radicals” are against
the use of weapons. Perhaps it is useful to place this idea
within histories of white supremacy, specifically in the post-
Civil Rights era of the 1970s and the rise of armed Black
militancy such as the Black Panthers. It is in this moment
that a white, liberal reactionary position based on an
absolutist insistence on non-violence began to take hold to
the point where inflexible pacifism has become the guiding
tenet in left wing catechism in the U.S.

This fetishization of non-violence has led to the erasure of
histories of armed self-determination and resistance,
including during the Civil Rights era of Dr. Martin Luther
King. This erasure, we contend, 1s part of a pattern of
whitewashing by liberal, bourgeois white people who would
rather preserve State monopolies of power and defang the
working class and people of color by making pacifism the only
“legitimate” means of dissent and thus coercing people’s
behavior and tactical possibilities in the face of government
and far right attacks.

Negroes with Guns by Robert F. Williams outlines strategies of
armed community defense undertaken by African Americans 1in
North Carolina during the 1950s and 60s amid maelstroms of



white supremacist arson, violence, and murder. A more recent
historical account of this same era, This Nonviolent Stuff’ll
Get You Killed by Charles E. Cobb, Jr., depicts the ways
firearms and those who carried them were carefully
incorporated into widespread struggles for self-determination
and community safety throughout the American South and in so
doing, dismantles the ubiquitous liberal myth that the Civil
Rights struggles was a completely pacifist undertaking.
Instead, this history insists that a diversity of tactics is
crucial in building sustainable and victorious campaigns for
justice and freedom.

Redneck Revolt rejects the alienating individualism central to

modern, right wing interpretations of the 2" Amendment. The
right wing embrace of firearms 1is one of single-minded
desperation and is ultimately a fetish of hyper-individualism.
We believe firearms are a tool to be learned and used within
ethical parameters carefully developed by communities to serve
their needs.

The great danger of firearms is an addiction to the limited
power they represent. Guns are a tool of destruction. The use
or deployment of weapons must be tactically specific and
limited within larger strategies designed to provide spaces of
security where people can work together to build up the
societies they desire, free from fear. Redneck Revolt only
carries firearms in carefully-defined situations and at the
request of other members of the communities we come from. We
are not a self-appointed militia of “the people”. Instead, we
are accountable to the people we live among. Our tactics and
our ethics are shaped by the communities we are responsible
to.

B.: Concerning the latest events in the Florida shooting the
debate of whether guns should be banned or not has been
rekindled. Where do you stand in this, and secondly what do
you think the main reasons behind the long history of mass



shootings in U.S.A are? (if we assume that the main reason is
the relaxed laws for weapon purchasing and usage)

R.R.: Redneck Revolt does not believe the people should be
disarmed. People have the right to choose the means for their
own best communal defense, especially while the police in the
United States continue to murder with impunity and at
accelerating rates—-over 3,300 people have been killed by
police since 2015. This body count far exceeds those lives
lost in mass shootings. While these kinds of mass shootings
are a spectacle of horror and produce a social panic, the
media focus on mass shootings distracts from the larger,
fundamental <crises provoked by capitalism, imperial
militarism, patriarchy, white supremacy, and a society intent
on controlling and disciplining youth within an unequal
schooling system.

Mass shootings are symptomatic of these larger issues that go
unspoken and unchallenged within conventional, political
discourse. People who are faithful to the State anxiously
ignore or elide confronting these deep, societal problems.
These people are still entranced by the false promise of
symptomatic solutions through government legislation, such as
banning a particular kind of gun. The statistical data about
the limited effects of gun control is widely available for any
curious and critical reader and we encourage people to think
in complex ways—against reductive media narratives—about how
they perceive the imbalances of power between the State and
its people and the fracturing, volatile pressure people are
subjected to within such a poisonous capitalistic society as
they struggle with debt, poor health, food insecurity,
loneliness, and endless war. We are not interested in debating
new laws for firearms, knowing that in a capitalist and white
supremacist society, any law is likely to be applied most
severely against people of color and the poor.



B.: It seems that you are taking a different approach from
many radical left-wing, anarchist and antifa organizations,
regarding the way you interact with society. While often such
groups descend into sectarian ideological purity, thus placing
themselves and their actions against society, you tend to
successfully intervene in your local context by embracing and
reframing social traditions with emancipatory potential. In
the description of what is RedneckRevolt you write that “In
this project, political ideology is less important to us than
our ability to agree on our organizing principles and work
together”. What made you choose this approach that some can
call social anti-fascism?

R.R.: Redneck Revolt 1is not interested in sectarian
contention. Writing in 1860, the African-American Abolitionist
Frederick Douglass understood that ideological and theoretical
debate indulged by so many on the left “gratifies their
intellectual tastes, pleases their imaginations, titillates
their sensibilities into a momentary sensation, but does not
move them from the downy seat of inaction.”


https://www.babylonia.gr/wp-content/uploads/2018/05/anarchists.jpg

We take heed and choose action instead.

We are compelled to move, to create, to plan, to engage in our
homeplaces: our neighborhoods, our communities, our villages,
towns, and cities.

n

We abandon “the downy seat of inaction.” (We leave that cursed
perch to the armchair anarchists, do-nothing communists, and
especially to the anxious paralysis of the State-loving
liberals.) Nothing substantial gets done by endless debate and
a reluctance to actually attempt constructive efforts at
making the small, social changes we require. It is important
to confront fascists in the streets and in the courts and
government buildings. But we also insist on the powerful
effect of building up communities and to help them resist fear
and oppression through autonomous action. Redneck Revolt 1is
comprised of people from across the political spectrum and we
are unified in our antifascist and antiracist goals and our
focus on the local ground we share with our neighbors.
Solidarity is forged through shared action.

B.: Because of your social approach you have encountered and
collaborated with people from various backgrounds. How are
local communities accepting your anti-racist messages for
social liberation and do they also influence your group?

R.R.: Reception of our mission varies, but its simple and
straightforward assertions, coupled with a belief that we need
to meet people where they are and listen to the analysis they
already bring has meant that we are able to build open
relationships full of rich dialogue. We don’t need nor want to
convert anyone—-we have no party platform people need to
conform to. Instead, we are able to amplify and enhance the
critiques working people already have about the world they
inhabit. People are experts in their own lives and they don’t
need outsiders coming in to tell them what'’s wrong with those
lives. Redneck Revolt seeks to take the struggles people are
already experiencing and bring them into conversation with



broader struggles against racism and capitalism.

B.: What is the potential that social anti-fascism holds for
one future that seems to be filled with multidimensional
insecurity, encompassing racial, economic, ecological and
other issues?

R.R.: Asking about the future potential of Redneck Revolt’s
strategy is the provocative but unanswerable question. Each
member of Redneck Revolt has their own dreams, stitched
together with the resilient thread of mutual aid and communal
dedication to our shared survival and freedom. Local contexts
and individual experiences, skills, and capacity shape how our
project manifests and mutates. Certainly we attempt to hold
all these social, political, and environmental struggles
before us and to analyze the intersections and complex
textures they produce. By letting go of the need for a
programmatic plan and centralized strategy, there is the
uneven and unpredictable flow of micro-energies from
communities and regional affiliations that develop practical
models and a focus on immediate needs.

We want to grow powerful social possibilities, make friends,
strengthen our comrades, figure out how to solve one another’s
problems, keep each other healthy and fed, preserve our
freedom, and defend our lives. We work together in consensus
to try to build the world we all desire while understanding
that the dangers we struggle against are constantly shifting
and are deeply woven into the fabric of the lives we lead. We
don’t have things figured out. Theory is always in the service
of practical action. Like so many of our comrades dedicated to
fighting fascism and white supremacy, we are experimenting,
playing within the social field, resisting in the ways that
are needed in the moment but never imagining we have a perfect
method or even that we fully understand the complexity of the
issues we contend with. In humility, we are always open to
critique.



This 1is a global moment for courage and radical love.
Uncertainty abounds. Risk is always with us. We trust one
another and yearn together for the ebullient world of freedom
we dream of.

We fight to win!

>uvévtevén Kristin Ross: O
Manc touv ‘68 mépa amd T1C
Eneteiovg Kat ti¢ MvApecg

suvévtevén: Yavor Tarinski
Metdppaon-Etlcaywy1kd onueiwpa: Iwdvva MapaBeAidn
H ocuvévtevEén ota ayyAikd EAQ

H Kristin Ross €dwoe ovvévtevén yia 10 Mepl1odikd BaBvAwvia,
av1YveLOVTAC TA VOoNuaTa Kol Tn onuoaocia tov Mdan touv ‘68, Hiolv
alOvo oKP1BWC META TOo E€omacud TOvL. MmMopoUV Ol ONUEPLVEC
KOlvwvileg va midoovv To VAPa amd e€kel akplPwG mov TOo AQnos
ekelvog 0 MakplvOc Mdng; Evac MAng mov €ueAAe va ypa@tel
aveE{tnAa otnv maykéoula 1otopia TWV KOIVWYIKWY KlVNUATWY Kal
mov amnoteAel WG TG MEPEG MoG onuelo dlaudyxng Kol H1UQOPETIKWY
EPUNVELINV METAED KOMUOATIWYV TNG Aplotepdc¢ kol tng Avtie€ovoiac.
Ye €vav GAAoOvV Man, Ttov @eT1vl auth tn Qopd, oto B-FEST, €yovue
TN MEYEAN yoapd va ocvveyioovue d1a Cwong tov TMOAU evdiagpépovta
d1tdAoyo mov avoi&ape pe tnv Kristin Ross kaBwg n 1dta
nopevpioketal otnv ABAva, PETAED TwWV OMIANTWY TOL QPECTRAA.

H Kristin Ross eivatl Apgpikavida, kabnyntpia oto Mav/Hio INg
NEac YOpknG, emnpeoacueEvn o€ PEYAAO Pabud amd tn FaAATKNA
d1Aoco@1kf ZXOAR. AcyxoAeitatl €bw ka1 OeKAETIEC ME TA KO1VWY LKA
KIVAMATA KOl T1GC OO0TlKEG €&eyépoelg otn laAAia. Eivat
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ovYYypPaQEQG TOAAWYV B1BAlwv peta&d twv omoilwv tTa: “May '68 and
Its Afterlives”, “Communal Luxury: The Political Imaginary of
the Paris Commune” kot “The Emergence of Social Space: Rimbaud
and the Paris Commune”.

Yavor Tarinski: ®&£to¢ ouvpumAnpwvovtal 50 Yxpévia amdé ToOV
eEeyeptiké Mdan tov '68, Otav n veoAaia tov MNapiorov PynRke
oToUuC Opopovg, aAMPLOPNTWVTAC T1C KUPLAPXEGC KOLVWVIKEG
1epapyxiec Kal Touc KadBrepwpévouc HOOovuvc. Mora eival, kKatd TN
YVWOUN oag, n oxéon mov pmopeil va €XEl authi n nUEpopnvia HE
Epag ofpepa;

Kristin Ross: 01 katnyopieg mov xpnoipomotlovvtal ovyvd, OmwG N
«ToP1Lo1vhA veoAaia» f akéua kat o «Mdnc tov ‘68», amoteAovv emi
TNG ovolag KATMOlEC a@nynoeilg, T1¢ omoliec mpoomdOnoa va
aupiofntAow kKol va amnodoufow oto B1BA{o pov 0 Mdnc tov 68 Kat
01 Meténeirta Zwég tov (May ‘68 and Its Afterlives). Towg n
ovvex1lopyevn XpPAoN aAuTWvV TWV OpWVY VA QATMOTUMWVEL KOl TNV
EMIUMOVA Y1d OULVYKEKPLMEVA oOYAMaTta AOYyov Kol €1KOVEC TOVL
eEvmnpetovy otnv avtiAnyn ToL KOVT1vOoU paC TapeEABOvVTOC. Agv
avTlAauBAvopal tn «veoAala» WG TO per se TMOAlT1KO vumoke{pevo
TOL '68, Oev BAEMW T YEYOvOTA WG OLUTA va EAaBav XWpa Bacikd
0Tn YOAAlKA TpwTteELOLOA: OKOMN KAl TO ODVOAO TwWY TOALTUIKEV
€EEYEPOEWY KOl TWYV KO1VWYKWY avatopayxwv maykoopuiwg, oto omotio
avaQeEPOUAOTE OTOV MIAAUE Ylia TO «'68», dev mepropiloétav pbévo
otov uAva Mdio.

Emopuévwg, ov avtd mouv ovopdlouvpue «Mdnc Tov '68» @épet
onmoladimote oyxéon ME €PAC oNUEpa, TOTE Ba MPEMEL va TNV
av1yvevoovue €Ew amd T Opla TNC €PWINONG TOUL MOV BEoaTE, KAT1
nmov Oa mpoomnabiow va KAvw Kal otnv oulAia pov oto B-fest: otn
6utikA FToAA{a {owg f kal ota mepixwpa Tov TOK1O* OTOUC KAPTOUG
AVOATIAVTEXWY OUVOAVTACEWY TOAD O10@QOpPETIKYY €160V avOpwTwY
—epyalopgévwy Kol aypotwv, Adyov xdpn, A FAAAwWY @O1TNTWV KAl
AAYEPIVWOV HPETAVAOTWV— KOl OGTNV TOA1T1KA vumokeilpevomoinon Tmov
nvpodoteitar amd oavtf TN OLUTMAOKNA: oToLG omovdaiovg
KMEPATETAPEVOUG QAYWVEC», OMWG oavtolC Tov AapldK KOl TOU
gepyootaociov tn¢ LIP otn laAAia mov diramépacav Tn HaAKpPa&



bekaetia tov '60 (uia mOAlTIKA akoAovBia mOvL eKTElvETAl KATA
TN yvWun gov amd ta TEAN TOLu '50 w¢ Ta péca Tou '70) KAt
AMoOKTA e€mopévVWG Mia didpkera TMOAD peyaAvTepn amd Tov PAVA
Mdaio.

Y.T.: H nmepiodoc avth €xelr Oswpndei amd moAAoUC WG KaOOPLGTLKA
otnv €EEA1EN TOVU EMAVACTATIKOD A£yelv Kal mpdttelv. Amé TN
pla, O1éyevoe TNV 16€éa €vOC MPOKAOOPLOMEVOV EMAVACTATIKOU
UMOKELPHEVOVU, HTO1 TNV E€PYATLIKA TdAENR, &evd amé tTnv AaAAn
AUPLOBATNOE TA TMPOVOMIA KAl TNV NYECTIA TWYV <MEQWTLOHEVWY
€101kWv» TNG emavactaong, aviinmapaBaAAovta pPlL{OOMACTLIKEG
HOPQYEC dpeonc dnuokpatiag. MNap’dAa auvutd, KAMOlECG QWVEG TNG
Aprotepdac £1dav akplfwc avth TN OHNMOKPATIKA AMOKEVTIPWON WG TO
Baciké aitio yla tnVv amotuyia tTnG £&€yepong, a@ol KpdtTnoe
HOKP1d TA KO1VWV1KA K1VApATA TNG E€MOXAG amdé TNV KATAANYNn TNG
KpatlknGg £§ovoiag. Eceig amdé tnv aAAn, ¢@aivetalr nmw¢ draguwveite
pe pila tétora aghiynon. Tt ATav TEA1KAd autd MOV £KAVE T
efeyeptika yeyovéota tTov Man Ttov '68 va amotvxouvv oTNnv
npoondds1d TOUC va peTAoXNpatioouv pPllikd TNV Kolvwvia, av
dextovpe 6Tl «amEéTvyav»;

K.R.: MNpoomadbw) va punv Balw moté TtOv €avTd HOU OTn O€0N TOL va
«ueTpAoEL» TNV emituyxia A4 tnv amnotvyia plag €E€yepong f €vég
KO1VWV1KOU K1VAHaTOC. Miotedw mw¢ n AoyilkA tng amotuvyxioag A TNng
eMiTteVENC HAC AMOMOKPUVEL amd TN MEAETN TWYV TMAPEABOVT LKWV
K1vNUATwy Kol nw¢ oamnoteAel pla vnepBoAikd emipovn AoyikA. O«
bwow €va moapddeiypa: 2 ypovia mprv, €ixa pia ovlhtnon Pe TOV
AAaiv Mmavtio0, kKatd tn 6vdpkela tng omoiag, o 16i1og eméueve
yia tnv anmotvyilia tng MNapioivhg¢ Koppovvac. MmAka otov melpacud
va Tov pwIAow TWG Ba €porale, KOTA TN Yyv@un Ttov, Mia
emituxnuévn Kopypovva tng €moxfA¢ e€keivng! Mouv ¢gaivetal mavia
MoAV 6UVokoAo va Eexwpilw T1 Bewpeital €mMiITLYNUEVO KAl T1
anmotvyxnuévo. Ymdpxetlr pla ayyAilkn Ekepaon: [Méoca yeAibovia
PEPVOVY TO KaAokaipt;

Ta ovyBdvta mov pe €xovv amacXoAAcel —o Mdng tov ‘68 Kal n
Napioivl Koppodvoa— €ivat o moapddei1c0¢ auTWV MOV EYW OTOKOAWX
«EVOYXANTLKOUC ovvodnyolC», oauTWvV dnAadf Twv —PETE TA YyeEyovoTQ



€101KWY— TOL TMAPEPMUNVEVOLYV TOULG 16TOPLKOUG MPWTAYWVIOTEC KOl
@T1AYvoLY €vav KaTdAoyo Twv Aabwv Ttouc¢. MNati ol KOPpouvdapol
bev katevdBLVONKav ot1¢ BepoaAAieg; TMiati dev opyavwoOnkav
KAIAVDTEPA OTPATIWTIKA; [itatl omatdAncav Tov TOAVTIUO TOUG
xpovo, kavyoBilovtac oto Anupoapxeio tov Mapiolov, 1o OTEA vTE
BiA (vmoBétwvtag, BeBaiwg, mwg yvdpilav to emnikeipevo TEAOC
mov kKabilioctovoe TOv YXpOvo TOLC TOOO TOAUTIMO); Tliatil bev
apna€av ta YpAMata amd tnv Tednela; MNati ot MdAAAOl epydTEC
otopdTnoav TNV amnepyta tovg, Katd Tn d61dpkela TOL '68;

davtalelr amiotevin avtA n akAdvntn emibvyia tov e€ite va
dbwoovue €va pddnua oto mapeABOv, €1Te va MAPOVLUE Eva HAONUQA
and T1¢ mnoapeABovtikEC «amotuyxieg» (mov KataAfyelr oto 1dio
npayua). Me tov Mnovtiov, mpoomnddnoo HE APKETOVC TPOTMOLG VA
ano@Vyw TOo maildaywyilkd mnoapddeilyua mov v10OETOVOE WG TPOC TO
mopeABOv. MiAnoa yia 10 TWG E€M1ITEVYONKE pia mMpayuatikh aiclnon
aneAevBépwong Kal H1kTVOUV OAANAEYYUNG yla 6oouvg €7ncav TNV
Koppovva. M{Anoa yla T1¢ 106€€C TMOULU €KEPACTNKOV, KOl MEVEL va
T1GC OVOAOY1O0TOUME, OKP1LBWG amd tnv 16t TN dnuiovpyilkh @von
TOL ovuPavtoc. (®voilkd ol d6VO aUTEC mMAPATNPACELGC 10XVOULY KOl
ylta to '68). Map’ O6Aa avtd, to Médiapart, TO0 HECO TOV
@lAoEévnoe T ovlATNON HOG, KULKAOQOPNOE TEALKWG TN OLVEVTEULEN
ME TiTAO «Ta pabAuoTa TNG KOPuoUvag»!

Avtd mov ¢@aivetar €ivail, vouilw, To mMéoo MOAV n TMPOOBEVTIKNA
OKEYN TNG Xelpagetnong Agitouvpyel akOun oav va UVNAPYOULV
KAmol1ol Kolvol mMPOGCLUQWVNUEVOL OTOYXOl, TOUL HMEVOLY VA
EM1TEVYOOVY, KOl oav va UmopovV avtoi ol oTdY0l va 0plGTOLV
EMOKPLBNG KA1 va EKTIUNOOVY AVTIKELMEVIKA WG EMLTUYXNUEVOL N
QMOTUXNMUEVOLl, OVUPWVA HE TETPLUMEVEG VOPUEG N KPLTAPlA TOUL
2018. Nopilw mw¢ ol davOpwmol amoAauBdvouvv va Bpiokovtatl o1n
@Eon tov va Katadeilkvvouv PETA amd €va yeyovldc Tl Atav duvato,
adbvvato, TPOwWPO, KABLOTEPNUEVO, EETMEPACHEVO A PN PEAALOT1KO
otnv K&Be xpovikn oTiyuA. Avtd Suwc mov Ydvetal, OTOV KATO10(G
viofetel pla TETOla otdon, eival kdbe aioBnon MELPAMATLIKAG
61dotaong tTnG MOALTIKAG.

Ma va KoTagéEpw va a@ovykpaoTtw tnv Kouypovva A avtd mov €Aafav



XWpa O©€ OapPKETA HMEPN TO '68, WG €PYAOTAPLA TMOALTLKAC
EQEVPETIKOTNTAG, Kol va dw T1¢ duvvatdTNTEC MOV TEONKOV OF
kivnon, 6tav kaBnuepivoil dvBpwrol epydotnkav amd Koivol yla va
laxeilploToUV T1C KO1VEC TOULC UMOBECELG, YXPELAOTNKE v
AMobECUEVTW €EVTEAWG amd KaBe 1xvog avtov Ttov €i1douvug TNC
AOY1KNG TOUL «100A0YyloM0oU», TNV omoia mePlypdow.

Y.T.: Xto B1BAio cag 0 Mdanc tov 68 Kkair ot Metémeita ZwéG TOV,
AVAPEPETE MWG Ol AVWVUHOl aAywvloTéG, Tov Spactnpilomoirovvtav
otTnV Kadnpepvl Kal amd TA KATW MOALTIKAR TWY YELTOV1WV,
AVTIKATACTAONKAY OTNV «emionun» HVARNR amé TOUG apXnyovg Kau
TOUG EKMPOOWTNOUG TOV Eeppavicotnkav apyotepa. Eva mapoporo
potifo mapatnpeite Kat o& pia AAAN EMAVACTATIKR OTlYMH OTO
BiBAio cac H Kowvotikn MoAvtéAsia: To MoAitiké $avtaciakdé Ttnc
NMapioivic Koupovvag (Communal Luxury: The Political Imaginary
of the Paris Commune). Tiati ovpPaiver avté kKat nwc Oa
pnopovoav ol Katamieopévol va EavadiekdikAoouvv TNV 10topia
TOUG;

K.R.: pdow to kdBe P1BA{0 pOUL TPOKELPEVOL avTO va TOPEUREL o€
OUVYKEKPLMEVEG KATAOTACELC. XTa TEAN Tng dekaetiag tov '90,
dpxloa va OKEPTOMOl TO '68 Kol TOV TPOMO ME TOV omoio avtd
uvnuovevtal, ouvlntiétatl, evteAileTal Kal EeXYviETal MPE T
Xpévia. H aitia tov €vtovou €vdlapEpovtdC pov TOTE, UE auTd TO
epTnua, dev e€ixe va kadvelr oe timota pe pla emétero f akoéUNn
plo TeEXvnTA NUEPA UVAUNG.

Avt10€TG, auvtd mov pe mopokivnoe ATav o TPOTMOC ME TOV oTmoio
01 €PYATIKEG amepyie¢ tov 1995 otn lNaAAia, mMOv aKOAOULOABNKAV
and T1¢ mopeleC KATA TNC MAyKoopilomoinong 6To X1ATA Kal TN
FévoPBa, evémvevoav vEEC eKONAWOELC MOALTIKAC €KQpacoNG oOTN
FaAA{a Kol oAAOU, Kal VEEG HOPPEC €vOGC oBevapod
QVTLKAT1TAALOYOD, META amd Tn MHakpd adbpdveira touv '80. Htav
avtd To avalwoyovnTtikO MOA1T1KO HMOMEVTOULY TOL WE 0b0fynoe otn
ovyypaerl tn¢ totoplag pov ylia tT1¢ ueténerta (wé¢ TOoL MAn. Ta
EPYATIKA KlvApaTa eiyov amopokplvel &€va aiodnua AARBNG, av o1
aonuavtétntag, mov eixe maywwbel yra tnv mepiodo yvpw amd To
'68, Kol €viwoa tnv avdaykn va 6€{&w tov TpdémMo pe ToOV omoio T«



yeyovota, 6oa dnAadf ovvEBNoOV CULYKEKPLUEVA OE €va EKMANKT LKA
EVPU QAopa KOONUEPIVWY avBpwmiwy o€ O6An tn NaAAila, dev €iyoav
anAd oamnotpoaBnytel amd tTn Onudécia mPoBoAl aAAd oTNV
npayuatikétnta €iyav evepywg ‘egagavicotel’ mniow amd teiyn
LEYAAOTIPETIWYV QAPNPNUEVWY EVVO1WNV, EETMEPAOUEVWY KA1GE KAl
AOTAPLYTWY ETMIKAACEWY. H EMOVEUPAVION TOL EPYATLKOU K1VAHUATOC
To '90 Tapakovvnoe TNV acdgsela yvpw amd to '60, mov mAyale amod
OAEC T1C €1KOVEC Kol eK@pdoel¢ mov eiyov teBel otn NuAAila Kot
aAAoU and €vav ovvdbuvaoud dvvdpewv -t pilvtia, TOV OEOubd TOUL
EOPTAOMUOD TNG emeteiov KAl TOUG TMPWNV QPLOTEPLOTEC
(gauchistes) mov ‘HETOAAAYONKAV' OUUQWVA WE T1C EMITAYEC TNG
ayopdcG.

Ekeivn tnv mepiodo, Alya pévo mpoéowna -6mw¢ o Bernard Henri-
Levy, o Andre Glucksmann, o Bernard Kouchner, o Daniel Cohn-
Bendit katl o Alain Finkielkraut- Atoav opatd Kal HOVO 01 QWVEC
TOUC QKOUYOVTOV OTOV 0€pa, €E10TOPWVTAC aLTO TOU BEwWPOLVTAV WG
n enionun yvwgn TOL K1VAMOTOG. AUTOl Ol QUTOQAVAKNPLYHUEVOL KOl
avayopevpEvol amd ta pivrtia eknpdéownol (€xovue avtioTolyoug
Kat ot1¢ H.M.A.), €Kk twv omoiwv O6Aol 6Ba pupmopovoAvV v«
armonoinbovv &avd kKol Eavd HE TO MAPAMIKPO TA VEAVIKA TOUC
Ad6n, e€ival oavtol mov oto B1BA{0 MOV QMOKAAW WG «AE1TOLPYOUC

NG emionung UvNunG».

01 €pyaTlkéC amepyliec TOL YElpwva Tov 1995, bev kKatdpepav HOVO
Va avaykKE@oovv TNV KuBEPvNon CGE LTMOXWPENON OTO BEPA TWYV OAAAYWY
TwV oLVTAEEWY yla TOuG Odnudcilovg LVMAAAAAOLC aAAd KOl QMECTIOONV
TOV €AEYX0 TNG MVAMNG TOL '68 amd Ttovg e€mMionuUOLG EKMPOCWMOUVG,
vnevOvuifovtag 6TOVG AVOPWIOLG KAT1 OV OAEC 01 OUVOUVOCUEVEC
duvvdpueilic TNG ANBNC, ovumeplAauBavopévng Kalt OLTAC TOUV
MUPATNPOVUE OAMEPA WG €va £1do¢ auepikavomoinong TnNG MVAMUNG
TOV YOAA1KOU Mdn, ¢pdévticav va TOUG KAvouv va Eexdoouv: 6Tl O
Mdnc tov ’'68 amotTéAece TO MEYAAVTEPO KAl MAl1KOTEPO Kivnpa oTn
ovyxpovn YaAAilkh iotopia, n mMio onpavtikhg amepyia otnv 1otopia
TOU YAAALKOU EPYATIKOU KIVAMATOG KAl N MOV <YEVIKEVHEVN»
e€€yepon mov Biwocav o1 HVTIKEG, UMEPAVAMTUVYHEVEG XWPEG amd TOv
AeVtepo Maykéopio NMOAEpO Kal peTd.



Ye KaOe palikd mMoAilTiké kivnua amd ta Aplotepd, LMAPYXEL MAvVTQ
o kivbuvog Ttou va ocvpyPel avtd MOV AMOKAAW «Tpoowmnomoinon» -n
drad1kacia oavtl 6mov o1 AVOPWMOl TOU EUTMAEKOVTOL OE €va
op1l6vtio KOwWwv1ikKO Kivnua palikAG kA{pakag xwpiG apynyovg,
EMLTPEMOVY O0T1G dvvduelg TG TEENC | ota pivrtia va meplopicovv
TNV «AVTIMPOCWIELON TOL KlVAMATOC» KOl TNV ova@opd TOU Of€
avtd, o€ Alyeg pOvO KEVIPLKEG MPOOWMIKOTNTEG. Avth, OuWG, N
povomwAnon TNG MVARNG €vOC ovpPBdavtoc amd smionuovg EKMPOCWTOVLC
6ev oLVERN otnv mpaydatikoTnTA TOCO TMOAV otnv Koppovva, 660 TO
'68. Metd amd 6,T1 ovvéBn, mMOAAOl KOPHOLVApPOl E£mecav vekpol
0To TEAOC TNG «Matwpévng ERdopddac», o1 emilWvTEC
6iaokopriotnkav otnv Evpwnn, akdua kat otig H.M.A.. Map'6An tn
Aoyokpiola amd tTnv MAEvpd TNG YAAALKAG KLB€pvnong, ot
eMCWVTEC Pmopovoav va dNUOG1EVOOVY TA ATIOUVNUOVEVHOTA KOl T1G
Kataypagéc touvg, Kupiwg otnv EABetia.

01 1otopikoil mov ypdgouvv otov amdényo tn¢ Koppovvag teivovv,
eUVOlKd, va €otidlovv TNV MNMPOCOXA TOUGC oOT1C 1d1ecC
MPOOoWT1KATNTEC: Yyla mopddbelyupa otnv Louise Michel A otov
Gustave Courbet. Xtn okéyn pOU Yla T1C 10TOPLKEC dlepyaociec,
Bplokw mw¢ €ival mavta evbragépov va TomobeTw avtol Ttov £i1dovug
TOovG avdpeg Kol yvvaikeg, mouv «nyovvtal», o€ delTeEpo mMAAvo -
akéun kKt av g€ivat pbévo yira va dovue 1o TU KOBioTatal MAEOV
opato.

Y.T.: Zto B1BAio ocag¢ H Avdbuvon tov Koivwvikov Xwpov: 0 Peunw
ka1 n Mapioivl Kopuovva (The Emergence of Social Space:
Rimbaud and the Paris Commune) meplypdgete mw¢ n Koppovva dev
anoTEAECE MOVO €vav Eeonkwpd evdvtia oti¢ mpageirg tng AsedTEPNG
FaAA1KAG Avtokpatopiac aAAda, iowc mdvw am’ O6Aa, pia £€€yepon
evavtia ot1¢ PBadréc MOPPEC TNC KOLVWVIKAG opydvwong. Ma
napadertypa, €va otoilxeio mov deiyvelr va e£ivat Kolvd otnv
Napiowvl Koppovva kat otov Mdn tov ’'68 eivair n o@odpn emibuvpia
TWVv andé Ta KATW yia TN Oi1dAvon TWYV YPAPELOKPATIKA
EMIBAAAGHEVWY KOIVWVIKWY POAWY KAl TAUTOTATWY. Mmopolpe va
OK1aAYPAPHAOOUHE TETOLEC KAl AAAEC OMHOLOTNTEC MeTAED TWV O6VO0
AUVTWY ACT1KWY EMAVACTATIKWY EUMELPLWV;



K.R.: Nati, miotelw mw¢ ol PBaBl1€C HMOPQPEC TNC KOLVWV1KNAG
opydvwong OdExtnkav emnibeon kKalt oT1¢ OVO aUTEC OTLYUEG.
KaAAitéxveg kat texviteg otnv Koppovva katdgepav va diaAvcouv,
otn pila TNg, TNV KEVIPLKA t1epapxia TNG KOAAALTEXV1KAC

napaywync tov 19°° aitwva -tnv lepapyio MOV TPOCEPEPE OTOUC
KKOADTEPOVLG» TWV KAAALTEYXVWY (yAUmTeC Kal Cwypdeovg) TeEpPdoTlA
O1LKOVOULKA Tmpovéula, KUPOGC KAl QaCQAAElN WG TMPOG TOUG
KOAALTEXVEC TNG dlakdounong, TOLG TeEXVITEC KAl TOUC MACTOPEC.
Kat am’tnv &AAn, to '68 upmopel ki avtd va €1dwbel wg pla
ual 1k kpion Tov QOVE1LOVOA1OMOD -01 QO1TNTEC HEV AglTOLPYOUVV
Mla WG QPO1TNTEG, Ol aypOTEC OTAMATOUV va KAAALEPYOUV Kal 01
EPYATEC OTAUATOUY va HovAgvOVLV.

Yndpxetr pio wpaia ¢@pdon tov Maurice Blanchot, HETAED AAAwv,
nov ovvoyilel tnv Katdotacn pe apketh akpifetra. H 1draitepn
60vaun tTov Mdn, €ypaye, mMPoAABE amd TO YEYOVAC OT1 «OE QUTN
tnv enovoupalduevn @oltntikfl b6pdon, ot @oirIntéC bev €b6pacav
MOTE WG QPO1TNTEC AAAA WG QAVEPWTEC MloC OAlLKAC kpiong, wg
ayyYEA10QOpO1l plog dVvaunc tTng pAENC mov £6ece vmd €pwInon TO
KaBeotwG, 1o Kpdtog, tnv Kolvwvia». To {610 pmopel va Aexbel
KXl Yyl TOouC aypOTeEC TNG €mMOXNC -€0pacav wg aypoTteC OAAA Kal
WG TOAAQ mopamdvw am’ 6,Tt POVo WG aypdTEC: OKeQTOVTOLOAV TNV
KATAoOTOOR TOUG KAl TO €PpWINUA TNG YeEwpylag HE TPOTO MOALTIKOG,
OX1 amAd KO1Vwv10AOY1KO.

Y.T.: To 1988, ypayate mwG av Hev eMITPEMETAL OTOVG EPYATEC va
HETABAAAOVY TOV XWPO KAl XPOVO MOV TOUG AVTIOTOlXEl, TOTE N
enmavaoctaocn dev ocvviotatat otnv aAAayn TG VOULKAG MOPYPHG TOU
KATAVEREL TOV YXWPO KAl TOV XPOvo, aAAd oto va MeTafAnOeti
OUVOAlK@ n 161a n ¢@von TOV YXWPOV KAl TOL YXpoOvov. Tétora
XOPAKTNPLOT1KA mapatnpidnkav kKat otov Man tov '68 Kat otnv
Koppovva. BAémete va VUNAPYXOUV MAPOMOLEC EMAVACTATIKEG
MPOOMTIKEG OTN ovyxpovn &emoxf Omov n MOAlLTlKA anddsia, o
AKP1TOG KATAVAAWTIOHOG KA1 O YEVIKEVHEVOG KUVIOWOG gaivetatl va
Kuplapyouv;

K.R.: 0 Mdng tov ’'68 bdev €xel, KATA TN YVWUNR MOV, Kavéva



evblapépov mapaudévo €dv upmopel va oXNUATOMOLACEL TO VULTAPYOV
Kalt va pi€el owg otnv tpéyovoa kKatdotaon. Av dev TO KAvEl
avtd, ToTE Ba €xovue 6ikl1o va TOV oteiAovpe oTOvV KADO TWV
axpnotwv. Onwg TtomobetAdnkav kot pia opdda prloomnmacTwv
10TOP1lKOVY OTOV amdnYo Tov '68, «XKEWPOL TO MAPEABOV TOALTLKA
yla va okepteig¢ 1o mapdv 16TOPlKAE». To MAVLPA TOUC ATOV Ml
611t eniBeon. Mpwtov: okéyov TO MapPdV WG OUYKPOUon AAAA KOl
WG KAT1 mov pmopel va aAAd€er. Aevtepov: n totopia eival €va
MOAU onuavtiké {ATnua, yla va apebel o0TOLG 10TOPLKOUC.

Kaee avdAuvon e€vdC 16ToplkoU yeyovdTtoG, Kal €1d61kd tng mepiddov
Tov '60, ekppdlel kKal pla KPlTlKA TNC TWP1VAC Katdotaonc. Otav
gpxoépaote avriyétwnol pe pio mpoomddela TOL VO EPUNVEVCOUVUE TN
bekaetia tov '60, Ba mMpémel va avapwtiduacte TL €ivat avtd mov
birekbikeltal oto mapdv, moio e€ivat avtd mMOL BOEAOVPE v
UTTEPAOTIIOTOVPE OAMEPA. AUTEC €lval Ol €PWTNCELC, ME T1C OTOlEC
OKOTIEDW va oo0X0AN6Bw otnv odiAia pov otnv ABAva.

*H noapoloa OGLVEVTEVLEN ONUOGLEVETAL G6TO KA1voUpPylo TEVXOG TING
BaBvAwviag #20.

Political Parties: Obstacle
to Democracy

Yavor Tarinski

If understood to the letter, a Democracy must be a stateless
society. Power belongs to the people insofar as the people
exercise it themselves

Giovanni Sartori [1]

The contemporary political model, vulgarly named democracy, 1is
undergoing deep crisis, which can be attributed to many of its
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systemic features and the political parties are among the main
reasons for it. The Party, once encompassing massive social
support and powerful movements, has become today synonymous
with dishonesty, greed for power and corruption. Many have
embarked on journey to recreate it in different ways that
strive at mimicking the grassroots, decentralized character of
contemporary social movements and the internet.

Some party formations emerged, as they claim, from the
movement of the squares that swept Europe in the beginning of
2010's decade, 1like the Spanish Podemos. Others were
influenced by contemporary hacker culture like the numerous
Pirate parties. Some former occupy activists initiated the
“Occupy the Democrats” campaign, attempting at using the logic
of the Occupy movement for overtaking the Democratic Party of
the US. All of these and other similar initiatives however
remain with questionable results at best.

Totalitarian birth

The negative outlook that political parties have is not due to
some distortion but logical continuation of the essence on
which electoral politics rest. The introduction of political
parties into European public life in the late 17th century
should be considered not as step towards democratization of
society but as continuation of the oligarchic tradition.

In England, as political theorist Hanna Pitkin explains[2],
representation was introduced from above, by the King, as a
matter of administrative control and royal convenience over
non-royal localities. Situated between the monarchical elite
and subordinated communities, representatives, with their role
being institutionalized, began viewing themselves as single,
continuing body, pursuing its own interests. Political
representation, as foundational basis of the political party,
slowly became a matter of privilege, to be fought for, rather
than a burden or a mere task.



Their oppressive character is also being demonstrated by the
philosopher Simone Weil for whom the Party is to a certain
extent heritage of political terror[3]. Its role in the
popular uprisings of Europe in the last centuries has been
expression of its oligarchical nature, sabotaging democratic
efforts “from below” in the name of top-to-bottom solutions
offered by the State. Weil’s conclusion that totalitarianism
is the original sin of all political parties echoes Mikhail
Tomsky’s famous saying: “One party in power and all the others
in jail”[4].

In popular uprisings and revolutions societies express certain
tendency towards spontaneous grassroots social organizing
based on councils and local assemblies. This is what Hannah
Arendt calls lost treasure of revolution — the creation of
truly public space in which every citizen can freely and
equally participate in the management of society[5]. This
“treasure”, as a break in the bureaucratic oligarchical
tradition, becomes target of centralized state power and
political parties, whose existance this new social direction
radically challenges.

The current system, at whose core is the party politics, has
nothing to do with democracy in its authentic sense. Instead
of providing the means for people to directly express their
views, concerns and solutions on public affairs, political
parties tend to exploit popular passions, polarizing societies
into majorities and minorities, using the former as a tool to
serve their narrow interests.

A common and essential characteristic of all political
parties, both on the Left and the Right, as noted recently by
author Raul Zibechi[6], is their obsession with power. For if
they are to succsesfuly fulfill their electoral task that
justifies their existence, they must secure for themselves
vast amounts of authority. Yet, as electoral politics place
political parties in constant competition on national level,
while foreign states and private companies are also constantly



trying to interfere with the dominant discourse, power 1is
never enough and soon becomes an end in itself. And since
there is never limit for the power that each party strives at
possessing, it comes as no surprise why so many thinkers has
come to view the institution of the party as essentially
totalitarian.

One more way in which representative politics hinders
democratic deliberation is the former’s tendency towards
encouragement of antisocial, disordered-like, behaviors.
Clinical psychologist Oliver James claims that psychopathy
thrives in hierarchical organizations. According to him
“triadic [personality disordered] behavior flourishes where
ruthless, devious selfishness 1is advantageous and where an
individual is very concerned to gain power, resources or
status”[7]. Jacques Ranciere, in an interview for the Greek
National Television ERT3[8], also suggests that political
representation and electoralism attracts the worst of people,
i.e. those that seek power for power’s sake. Thus the
competitive and hierarchical nature of political parties
attracts ambitious, narcissistic individuals, turning them
into psychopaths (or encourages them to act as such).

Political “betrayal”

By recognizing the logical connection between representative
institutions (like political parties) and unlimited hunger for
power we can easely debunk the widely propagated myth of
“politicians’s betrayal” of pre-election promises. Its worth
noting that this mythical narrative most often comes from
electoral candidates or thinkers that support the status quo
and through it they strive at scapegoating individual
“traitors” so as to maintain the integrity of the party
system.

Cornelius Castoriadis compares would-be-representatives with
merchants of junk that try to push their stuff on us, even if
that means saying lies[9]. As he says, what electoral



competitors are doing is trying to deceive, not betray us.
Professional politicians are not traitors but servants of
other interests. The electoral race requires competing parties
to outbid each other on promises they don’t intend to keep and
images they will maintain as long as they bring them votes.

The notion of public interest, most often depicted as
national, 1is a good example for the kind of deception that is
being used by political parties. It is constantly being
invoked by governments and electoral candidates to serve them
as cover for their quest for authority and generate them
popular support. In short, politicians attempt at gaining or
strengthening their own power by deceiving the essentially
powerless electorate that the immense political inequality,
which 1is constantly being reproduced by representative
democracy, is of mutual benefit. Thus, it is no wonder why the
language of patriotism and nationalism is among the most
preferred by governments of any kind.

It is understandable, however, that people might feel betrayed
by political parties. In a representative system that strips
society from any meaningful means for effective self-
instituting people are left with no other options in the
public space but to either place their hopes (and thus their
votes) on certain electoral competitor, or resort to
abstention from voting. But in reality parties were not and
can never truly be on the side of grassroots communities,
first and foremost because they are immensely more politically
privileged than them.

Nowadays this matter is being further complicated by the dual
processes of globalization and financialization. In the
contemporary neoliberal era elected politicians, as Jerome
Roos explains[10], are being reduced to managers whose
function is increasingly that of making the state apparatus
work for the profits of bankers and businessmen. It is not to
say that the representative institutions are stripped from
their powers, but they are being separated even further from



society by additional 1layers of multinational corporate
interests.

Party membership and individuality

Contemporary representative oligarchies are making it
impossible for individuals and communities to intervene in
public affairs without joining or intervening with political
parties. Official tools for citizen participation 1like
petitioning and referendums most often have non-obligatory
character and are doomed to fail if not backed by any party.
Citizenship today is nothing but illusory, since people are
forced with the dilemma between withdrawing altogether from
the public sphere or submit to party interest. Instead of
citizens we have electorate whose concerns for social matters
are being crushed by the party’s quest for influence and
power.

Unlike the pluralism nurtured by deliberative bodies for
participatory decision-making like councils and popular
assemblies, political parties demand the maintenance of a
party line, even though nowadays they seem to appear more
flexible in this aspect. By joining a party, one is expected
to agree to its entire program or at least submit to it, since
in crucial moments he/she will be expected to support it or
leave. Even if he has not previously been familiar with it, he
is supposed to endorse it in its entirity, or to not expect
much from his newly acquired membership. Often different
aspects of such programs appear to be contradictory with each
other, since in their race for power parties sometimes take
mutually exclusive positions. As Simone Weil concludes[11],
whoever joins a political party 1is expected to submit his
thinking to the authority of the party.

Although parties claim that they offer space for political
participation and education to their members and supporters,
the reality appears to be much different. What they do
instead 1s spreading rigorous ideological propaganda through



which the party elite to exercise control over the new
reqruits and the electorate. Parties that attempt at not doing
so find it difficult to achieve significant electoral
victories.

As a result of this propaganda party members and supporters
tend to adopt certain ideological and political “brands”. This
“branding” replaces political thinking. One begins approaching
public affairs as member of this party and supporter of that
ideology, instead of critically evaluating social problems and
individually or collectively developing solutions to them.

Parties tend to create positions in favor of or against
certain option and call on the electorate to stand behind
their position. Taking sides replaces public deliberation with
reality being twisted by each party accordingly to its stance,
instead of being analyzed in contextual manner. Many have
suggested that this logic has spread into all spheres of human
life.

Handling popular dissatisfaction

As mentioned above, political parties are bureaucratic
organizations that breed oligarchy, not democracy. Their
electoral hierarchical nature enforces statecraft, rather than
direct public participation, while giving the illusion of
being the link between the public and the institutions of
authority.

The attitude political parties adopt is twofold. On the one
hand, they do everything they can so as to reassert their hold
on state power through making powerful allies, briberies,
backstage schemes and mass propaganda. On the other hand, they
have to respond to demands and matters rised “from below”, by
social movements and popular resistance, either by crushing
them or by introducing decorative reforms meant at reducing
the pressure.



This second level of handling social dissatisfaction can be
separated into two subcategories. The first one includes smear
campaigns, briberies and threatenings that are being directed
towards activists and community organizers so as their
movements’s social credibility and integrity to be hurt. This
approach is often used by governments on the Right, as
recently demonstrated clearly by Donald Trump'’s
administration[1l2]. The second one 1is compounded by the
cooptation of social movements through offering positions of
power to influential activists and inactment of reforms that
create the illusion of specific issues being resolved, as was
the case with some Pink Tide governments of South America[l3].
This is preferred strategy by the Left when in power.

Institutions beyond parties

It is important to note here, that the problem with political
parties is not that they are institutions, as some of their
most vigorous critics would insist, but that they are
bureaucratic organizations. Real, direct democracy, where
emancipated citizens directly decide on all issues of public
life and are actively involved in the implementation of the
taken decisions, requires institutions with participatory
character, that are however embedded in and nurturing one
radical imaginary, that makes the values and goals of
democratic life thinkable and possible.

Unlike the above mentioned grassroots institutions, political
parties participate completely in the imaginary of heteronomy.
Their form, structure, organization and 1ideology are
essentially bureaucratic and strengthens oligarchy, whether in
more or less liberal outlook. Their very existence 1is a
potential obstacle to democracy, constantly suggesting that
people are not mature enough to participate in the public
sphere as citizens and instead guardians must be nominated to
govern them.

A society without institutions, as Castoriadis suggests[14],



cannot exist. Thus the efforts at dismantling the state
apparatus and other contemporary bureaucratic institutions
that enforce inequality and oppression cannot be proceeded
without the establishment of parallel grassroots institutions
that nurture equality and emancipation. Their creation and
maintenance certainly will have its difficulties as no social
activity, including that of autonomous organizations and
movements, can go unaffected by the dominant order. No one can
completely separate himself or his group from the overall of
society, but only this necessary step of exercising democracy
can allow transformation towards forms of social organization
and civic culture. And this necessarily includes popular
grassroots organizing beyond institutional forms of oligarchy,
such as the political party.

Conclusion

Political parties are part of the problem, not the solution.
The high 1levels of alienation and passivity in our
contemporary societies are essentially product of capitalism
and representation. The electoral spectacle offered by
competing political parties seems to resemble to a big degree
the one, created by the neoliberal market. The hopes of many
on the Left that the former could potentially restrain the
latter are naive, to say the least. What they essentially are
is different forms of heteronomy, I.e. determination of
people’s 1life by outside sources, beyond their reach or
control.

Democracy, because of its popularity and potential, is being
used by the ruling elites and their intellectual supporters,
to mask the oligarchic nature of the contemporary party
system. This has mislead many into blaming popular passions
for the oppression, theft and exploitation being done by one
government after another. Thus the far-right, with its call
for diminishing freedoms in the name of security has grown in
popularity.



It is not democracy to be blamed, but the complete lack of it.
The absence of broad public participation allows to competing
ruling elites to get hold on power and do as they please. For
them popular deliberation is undesirable as it will end their
reign over society and thats why they replace it with party
electoralism. The dominant institutions, on which their
authority is being based are constructed so as to embody this
“hatred of democracy”, to borrow the phrase developed by
Jacques Ranciere[15].

For significant social change to take place, a mere imitation
of politics, a simulation of public action, like the one
exercised by political parties, will simply not do. What is
desperately needed is what Hanna Pitkin calls real experience
of active citizenship. And this necesserily goes through the
reinvention of democracy beyond political parties.
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Kowva AyaOa: Amo tnv EA£00epn
MpéoBaon otn AnpPOKPATIKN
Arayeipion

«Ta Kotvd mnpoogépovy €Eva mAaiocio kat uia 6rabikaocia
AMOTEAECUATIKAC Kal Oikain¢ emiotacia¢ Twv MOPWYV MOV
xpetalovtal o1 Kowvotnte¢ wote va (Aoovv ue aflompénetra.
Epooov €xovue 10 OVAAOY1KG Oikaiwua mavw oceg évav mnépo, Oa
MPEMEL KAl va UMOPOVUE VA OCUVUUETEYOUVUE OTIC QMOPACELC Yyl TN
xpnon avtov tov mopov.[..] Tt Ba Aéyate Aoiwmdv, avtd va ATAV N
ptloonactiKn uag¢ 16€a: va UMOPODVY 01 AvBpPwWrIol va CUVUUETEXOUVV
O0T1¢ amopacel¢ mov ennpealovv dusoa tnv Kabnuepivn tovg Cwh.»
Chris Tittle[1]

Ta teAevtaia ypdévia vmdpyel €va oavEnUEvo evdlragépov yla TO
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mopPAdelyua Twv KO1vwv. MOAAG €xouv ylvel Kol €xouvv ypaptel o€
avtd 1o medio. Exer vmdpEel pla €kpnén Twv YNnPlAKOV KO1VREV UE
T1C VEEC OUVETALPLOTIKEC TMAATPOPUEG, Ta wiki-projects kol ToO
EAEVOEPO AOY1OUIKO TIOL QUPLOPNTOUY EMLTLYXWC TNV Kuvplapyla Twv
MOAVEBV KWV o€ auth tn ogaipa. Mpdodog, Ouwg, €xer yivelr Kat
OTOV HUN Ynelakd KOOHo HPE TPOTIEKT ACTIKWYV KAAALEPYELWV, OCE1PA
O1KATWHATWY KOl ONUOTIKEC TMAATPOPUEC va AVATITUOCOVTAl KOl va
nelpapatidovtat.

MnopoVueE va TMOVME TWC TA KO1vd ayabd €xouvv amoktAcel pla
oplopévn Oduvaulkl Kol TomoBeToUvVTAl HETAED TWYV PBlOOTUWVY
EVAAAQAKTLKOV amEVAVTl 0TO LMAPXOV TOA1T1KO-O01KOVOU1KO oUGTNUA.
Nap’6Aa avtd, 01 onNUOCiEC KAl Ol OTPATNYlKEC TPooceyyloelg yla
Ta KOlvd moilkiAovv, e TNV KaBepia amd oavtéC va dlLapépel WG
MPOG TNV €VTACN TOL AVIAYWVIOMOD TIOL €XEL ME TOV GUYXPOVO
KOM1TOATOMO KOl KPAT1OMO.

H Oikovopikomoinon twv Koivwv Ayad@v

Avdueca o0T1¢ 10 OLVNOLOPEVEC €pUNVELEC TWV KOlvyv Bpilokovtat
avtéC mouv yivovtatr otn Pdon NG mMpoofaciudTnTAC KAl TNG
xpAonc. H egpwytnon touv motrog urmopei va ta xpnotpomotei yivetat
TO KEVTPLKO YOPAKTNPlOoTlKO TOLC. EmMmopévwg, Ta KOlvd ayabd
ovxvd €&ilowvovtal HE T1C €vvoleC TNG olkovouiag touv dwpov N
aKOUO KOl TOL KOMUOUV1OMOU, Kdvovtag oacaer tn didkpion peTagd
tou¢ Kal divovtdg touvg pia oilkovopioTikn €ikéva.

YNApXovv OPlOMEVEC TMPOPBANUATIKEC TOL OTOPPEOLY amd AVTOUG TOULG
oplopov¢. Aivovtag €pgacn otnv mpoéofaocn Kat otn YXpPHRon
EMLTPEMOVPE TNV AVATIAPAYWYH TMAAALWV MAPEPHNVELWV Kat OoAwv
vonudtwv. Exel onuacia molog €xel TOv €AEYX0 Qv Ol dlaBEciuot
népol Bplokovtatl otn 61dBeon 6Awv; Eilvar n yxpnon to 1610 pe 1N
dlraxeipion kat emnitpénel f 61 TNV MARPn emotooia;

Iotoplkd MlIAWvVTAG, n olkovopioTikn Aoyikf mopiyaye Hoal1KEC
AVT1PAcELC OMWGC TOV OAOKANPWT1KO 0001aAlopd. 01 GOGlAA10TEC
€xovv vmootnpigelr TNV avwtepdtnTta TNG OlKOovouiag oT1g
AVOPWMIVEC OYXEOCELC KOBWG KOl TNV 1kavomoinon TwWv @QUO1KWY



avaykwvy w¢ oavaykoaia Bdon yira pia “ovowwdn” Cwrl. Avtd OuwG
EMETPEYE TNV VMAPEN O1APOPETIKWY EPUNVELNY TOL apydTEpPQ
arnodeiyTnKav KaTOOTPOPLKEC. H Kpatikomoinon €16wOnKeE wg miBavéd
epyoAeio yia pia t€tola mpoofacipdTnTa, MAPEXOVING OTO KPATOG
anepiéplotn €govola PE LMOTIOEUEVO QVTAAAayua TRV 1on polpacid
TNG 01KOVOMlKAC mitag oe O6Aouvg. OAol vmotibetal nmwg eiyav
npooPfaocn otn otéyaon, otnv eknaidbegvon, otnv TPOQPH, OTO PELUQ,
K.T.A. 000 01 KOUMOUV1O0TEG Olatnpovoav TOv €AEYX0 TOL KPATOULG.
Emopévwg, o aywvag yla €Eovola €naile tov KEVTPLKO podAo.

Ovtac ovolaoTikd KOUMMATL TNG €TEPOVOMIiONG, O O1KOVOULOMOG
eppavietat va diratnpel TNV €€0vOl1aOTIKA TOL @UON QKOUO K1
0tav Bploketal HETAED TWv Acydpevwyv €AgvBeplakwyv Tdoewv. 000 n
eAeV0epn mpdoPacn yra OAovuc amoteAeEl TOV KUPlO OKOMO, TO TMO10G
KAVEL KOUMAVTO €XEl1 MiKpR onpacia. Etol, n avdduvon €vdg véovu
XELPOAPETIKOD @avTtaciakoV mapeunodiletatl amd tn diratApnon NG
ONUEPLVAC AOY1KAC Ylia “opBoAoy1lkn” KatoavdAwon HE KABE KOGTOC.

SAMEPA QULTA N AOY1KA OLVAVTATHL OLYVOTEPA OTH YNPLUKA KO1vda[2]
aAAd n emipporp tnG apxiletr va enekteivetal méEpav aLTAC TNG
opatipag. TMOAAEC TMAATQOPUMEC KAl TPOYPAUUOATO AOY1OM1KOU
ekfe1tdfovtal WG Kolvd ayabd Adyw tTng €AgVOepng mpodofaocng mov
mapEYovy otToug xpnotec[3]. Xtnv mpaypatikéTnTta OUWCG
6raxeilpiCovtatl amd 161WTEC KAl TMOAVEOVIKEC TOL amocmovv afla
and Tnv mpoavapepduevn mpooBaciudInTa.

Yndpyxovv @uolKA& TOAAO1, aKOuX KOl O0T1GC TAEELC TWYV LMOCTNPLKTIWV
TOLV olkovopioTtikov opilopov, mov avayvwpilovv tn onuacia mov
noailel n dnuokpatikhl ovuupetoxh otn diraxeipion twv Kolvwv. M«
avTtoUC amoteAEl Quwc ovyxvd €va Cntnua devtepevovoac onuoaciac,
KAttt 6nAadf mov eivatr duvvatd HOVO O0T1C KAADTEPEG TWV
MEPLMTWOEWY. QC TETOl0, EMLTPEMNEl TNV €veAt&ia tov va “e{paocte
peaAloTéc” Kal dpa TN MiEN TOL pE KABETEC MOPQEC
61akvBépvnong. Etol Aowmbv, avoilyetatl 0 XWPOG Yyla 1EPAPYLKEC
KOl YPAQPELOKPATIKEG OVTOTNTEG, OMWG TO KPATOC, TOU EMIYXELPOVV
va dlayxeilpilotoly T KO1vd TPOC OPeEAOC TwWv oavOpwmnwv. BAEmouvue
MWG TMOAAQ TOALIT1KA KOUUATO XPNOLMOTO10UV QaUTO TO OEpa akdua
KOl OT1C TPOEKAOY1KEC TOVLG ekotpateiecg[4].



A6 tov 01KOvOpulopo otnv Apeon Anpokpatia

Méoa og autd To Tomio avadvetatl n avdykn yla £€vav
gnavamnpocdiopiloyd Tov Tl €ival TO KOlvd ayabd. Mmopolv va
oploToUV mpwtioTtw¢ otn PBdon tTnNg €AgvBepng mpbéofacng Tmov
emitpénovv; AmoteAel To “commonism”[5], O6nwg mpoteivouv
Kamoliol, €&va véo d6ypa yla tov 2lo aiwva;

Av B£Aovpue TO KO1vd va TOPAUETvOLY Pila OAOKANPWHUEVN KOl
MEPLEKTIKA EVOAAXKTIKA OTOV KOTM1TAA1OMO TOTE OEV B TPEMEL va
OVUMUETEYOUY OTO POVTOO1AKO TOU -TOV O1KOVOMlopd. Agv eival n
XPAoNn Kal n mpocofaciudTnTA TMOL TA KAVEL va dlrapEpouvv TOOO
PLC1KA amd T1C OUYXPOVEGC KAELOTEC MOPQPEC TNG 1OWWT1KAG
161oktnoiag. Eivatr n ovoia toug -to 6Tl amoteAovv dnAadi Koivd
OVHPEPOV TNG EVPUTEPNG KOVOTNTAG, N omoia am’tnv MAEUPA TNG
naiel GVAAOYlKA TOV POAO TNG EMOTACIAG TOUG.

H EAltvop Ooctpop oto BpoaBevpévo pe véumeA €pyo Tng, H
blraxeipion Twv KO1vWY mMOPwv, EMIKEVIPWVETAL, OMWC QaiveTal Kal
arnd tov TiTtAOo, otov Tpomo dHirayxeipiong toug. AreEdyovtag TNV
EPEVVA TNG Ot TMOAAEC XWPEC avd TOV KOOUO AVOKAALYE TO TWG
TOM1IKEG KO1VOTNTEC KOATAPEPAV VvaA OTOTPEYOUV T1G UTOTLIOEUEVEC
“1paywdiec” Twv KOlvyv TOLC mNoépwv HpéEca oamd TNV
apecodnuokpaTtikl dlrayxeipiof ToUuC.

Napéuola mopoadeiypata OHlraxeipiong Ppiokovue oTOVLG
OVDVETO1P1OMOVC TOU VEPOU[6] o0& apKeETd MEPN TOL KOOMOU KOl
€161kd oe Ywpec 6nwg n BoAlBia Omov tETOleEC MOPPEC Hraxeipiong
E€xovv amoberxBel apKeTd EMITUYNUEVEC OLYKPLTIKA ME TG
KPATIKEC KOl 101wT1KEC dopég. E@doov Tto vepd amoteAel kolvéd
OLUQEPOV, N OLVETALPLOTIKA TOou Hrayxeipion amdé tnv 1d6ia TNV
Kolvwvia emiTtpénel o€ oavtd TO OCUUPEPOV VO OTOKTAOCEL M1 TI1O
@LOo1KN bidotaon. Ox1 poévo ol AvBpwrol €xovv €AgLOepn mpbdoBaon
oc €vav avektiunto mépo aAAd maipvovv Kol TNV TUXN TOL OTQA
XEP1a TOUC -KAB10TWVTAC TO €va TPAYMAT1KA KOolvd ayabd.

Eniong, otn ovVyyxpovn &€moxn ToL O1adiktvov mMaApPOUOLEC
npoondbelec dnuokpatikAg dlraxeipiong yivovtal kol ota Yynelokd



Koltvd ayadd. H 16€a tng dnuiouvpylag mAATQOPUWY TOL QAVAKOULV Kal
6lrayxerpifovtatl amd OAOUC TOUG XPHAOTEC KABWC KOl N OUVAAOY KA
dlraxeipion Twv Aeyouevwyv “mdpkwv €€vmnpetnTv” (server farms)
uropovv duvvnTtikd va avtipeTwnicovv TNV OlKovoulkomoinon Twv
KOlvv. Oa mpénel BEBaia va €XOUVUE KOATA vov OTl OQVLTEC O1
MPOTACELC AMOTEAOVY €va U1KpO HOvo UEPOC TOL oVyXpovou Tomiov
TWV KO1VyVv.

Ac onuelwocovpe €60 TMWC av OVAAAUPBAVOLHME T KO1vA oyaBd amA®g
WG TNYEC movu mpénel va €ival mMPooBdoluec o€ OAoLC, TOTE TpPEME
va oKeQTOUUE cofapd To Tl Ba uprmopovoe avtd va onuaivel. Otav n
npooPfaocn avth emitvyYdvetal pE pla €Ew-KOlvwvikhp douR OmMwG TO
Kpdtog, Téte €&aptopaocte amd avtAv Kal PplokOuoaoTe
EKTEOELUEVOL pmpooTd o€ €vav ekBirooué. Omote oavtA n douA-
AeB1dBav €xel tnv teAevtaia AEEN mdvw ota KOlvd, dev HIAduE
mopd yia pia droagopetikh poper 1dwwTikAC 1dl1okTnoiag. EAv Suwc
n 16ta n kolvwvia BeAfAcel va aokAGEL TO MAAPEC TNG dikaiwpa
nmdvw ota Kolvd toTte Ba mpémelr va tTa draxeipiletar n 161«
dpeoca, ywpic tn dlrapecoAdBnon tTpitwv, 600 “mpoodevtikoi” Kat
“meputionévol” kat va’' vatl avtot.

To va okepTéuaoTe OPWGC Yl TO KO1v& HME amAoUC O6povg
10toktnolag bev apkel yla va poag amaAAdEelr amnd ToO
01kovouioTiko Kol €mi TNG 0oLG1OC KOATMITAALOTIKO QOAVTAOC1aKO.
Avtd mov ouvyxvd evvoovue w¢ “kolvd” amoteAel otnv mMpPAEn HEPOC
TOV TMAQVNT1KOU O1KOOUOTAMATOC KOl OVEKT{MNTO KOUMATL yla TNV
vnmapén t™n O61kA pac kat tTNG 1dtag¢ tng ¢@vong. Xpelrdletat
EMOMEVWG VO aVT1IANQOOoVNE TN oxéon pog pali TOoug WG emiotaoia.
Avto onuaivetr o0t1 T draxerpilopyacte HE ONUOKPATIKO KOl
Blwolpyo tpodmo, o omoiog emitTpémel TNV enavadnuiovpyia TOULC
Xwpic¢ va PBAdnmtel 1o mMeEPLBAAAOvV. KAttt T€Tt010 amattel Kat
6lradikacieg ovveldntol QUTIOMEPLOPLOUOV, TOL EMLTLYYXAVOVTAL
néoa amd dnuoKpaTtiKEC OlafovAeloelg Onwc €xouvv amodei&el otnv
MPAEN MOAAEC KO1VOTNTEG TWYV KO1VAV.

MiAdue Aolmov yia €va pll1kd dla@QopeT1KO, O OYEon ME TO
vndpyxov, ¢avtoaclakd to omnoio tomobetel oTOV MUPAVA TOL TO
EPWTNUA TNG MOALTIKAC, dnAadf to motoc¢ amogacilsi. Itnv apyaia



ABAva ol dvBpwrmotl ovéualav “kKotvd” OAEC T1C UMOBECELC TOVL
a@opoVOOV OTO YEVIKO GLUPEPOV TNG KO1vOTNTAC KOl EMOMEVWG OAO1
o1 moAiteg e€iyxav To d1kaiwpa va mapepBaivovv otn draxeipion
TOovG. AUTA ATOV n KOVATOUpPA TNG dueong dnuokpatiag, aviibeta
ME TO ONUEP1IVO ovoTnUo, TO omoio HAGC AEE1l MWC MMOPOVME v
OVMMETEYXOVUE UOVO WG KOATAVOAWTEC KOl yneopopot.

ZUUMEPACHAT LKA

To mopddelyya TwWv KO1v@Y oavoadveTal WG MOAVTIPN TNYA €UMVELONG
Yyl TOUG QKT1B1OTEC KAl T1G KO1vOTNTIEC WOTE va apyxloovv va
OKEQPTOVTAl TEpa aAmMd TH OVYYXPOVA TOALTIKA KOl O1LKOVOMULKA
boypata. AAAG Onwg kKot 6Aa ta dAAa dev umopel va vndpEel péoa
0T0 Kevd. Elte Ba ovvdebel pe 1o onueplvd gavtaciakd, O6mov Oa
BonBbAocEl TOV KAMITAALOMO VA MUMAAWCEL TQ OLOTNUIKA TOL ad1€£E0da
ENGC O0ToL @Bapel ka1l 1o 1610 KOl €pBel pla véa “KOVA” 16€a,
elte Ba ovumeplAn@ebel o610 €vpUTEPO OYED1O0 TNG AUEONC
dbnuokpatia¢ mov Ppiloketatr PBabid pirlwpévn o6TNV AVOPWIILVN
1otopia.

rtnv teAsvtala mepimtwon, TO mMapddelyua Twv KOlvwy Oa pmopetl
va ouploBntAocel oe Bewpla Kol MPAEN TOLG PBOO1IKOUC TMULAWVEC TOU
ovoTtAUaToC O6nw¢ TtTnv 1tepapxia, TNV EKMETAAAEvLON, T1(¢
nepLEpdgelg, T1G¢ d1akpioELC KAl va TPOCGPEPEL VEEG QAVTUOLOKEC
onuacieg, eMITPEMOVTIAC poC Tavtdypova va YTtiocovue amnd oAUEpQ
tnv vnodou TOL aAvp1lo.
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Metdopaon: Iwdvva MapaBeAidn

Overcoming the State by
Reinventing the Polis

Yavor Tarinski

The rhetoric of Thatcher and of Reagan has changed nothing of
importance (the change in formal ownership of a few large
enterprises does not essentially alter their relation to the
State), .. the bureaucratic structure of the large firm remains
intact [and] half of the national product transits the public
sector in one way or another (State, local governmental
organizations, Social Security), .. between half and two-thirds
of the price of goods and services entering into the final
national expenditure are 1in one way or another fixed,
regulated, controlled, or influenced by State policy, and ..
the situation is irreversible (ten years of Thatcher and
Reagan made no essential changes therein).[1]

Cornelius Castoriadis

Authoritarian Globalization and the State

For some time now, but especially with the eruption of the
global financial crisis in 2008, the globalized neoliberal
system have managed, in some aspects, to stabilize and
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entrench itself more firmly by taking explicitly anti-
democratic and essentially authoritarian forms. In contrast to
the narrative offered by 1its supporters on the Right and
chimed by most of its opponents on the Left, neoliberalism’s
synthesis with representative democracy hasn’t led us towards
dismantlement of the state bureaucracies, but instead towards
their replication on global, international level
(transgressing however the national political discourse). The
widely propagated nowadays idea of raging individual freedom
is being accompanied by the reality of aggressive erosion of
personal rights and supplementation of individuality with
uniformed consumerist atomization.

This state of things was clearly exemplified by the brutal
power which the international financial institutions and the
European technocrats exercised in the case of Greece. The
naked force with which the global elites responded to the
anti-austerity resistance waged by the Greeks was
simultaneously a demonstration and warning that national-
sovereignty is a thing of the past. It was made clear that no
country will be allowed to step out of line. This new reality
leads large segments of the Left even today to disorientation
since the sphere of national politics, viewed by them as main
front for anti-capitalist struggle, has been completely
dismantled, giving birth to contradictory left-wing projects
like Varoufakis’s Diem25[2].

Despite all the talks of state “amputation”, neoliberalism
instead proceeds in its reconceptualization. In fact, the
state apparatus is reduced to central enforcer of capitalist
dogmas and producer of anthropological types that are
necessary to keep the current system going. Narratives of
“raging freedom” are invoked to mask the authoritarian nature
of the contemporary oligarchy. But the state’s role as
guardian of the neoliberal doctrine and its main pillars, like
unlimited economic growth, deepens even further its conflict
with society, often resorting to brute force, and thus



becoming increasingly delegitimized entity.

In the face of this global authoritarian system, in which
states seek to submit local populations to the will of
international technocratic elites and transnational agreements
(like TTIP), the far-Right and large part of the far-Left seem
to agree on the need to revive the independent nation-state.
But their essentially bureaucratic and predisposed to racism
proposal seems to not find significant popular support, except
for some sporadic electoral successes, provoked mainly by fear
and insecurity, rather than political agreement. And the
examples of the age of national-politics bear enough reasons
for us to reject the retreat to the all powerful and equally
authoritarian nation-state sovereignty.

On the other hand, the proposal of the so-called political
Center, both Right and Left, to stick to the current discourse
seems to be completely bankrupted. The dominant institutions
of governance seems to be completely delegitimized, with
record levels of electoral abstention and rising social
cynicism, thus forced to constantly resort to sheer violence
when facing popular disagreement and resistance. This reality
has made many social movements and segments of society to
engage in exploring new modes of organizing everyday life
beyond the bureaucratic fragmentation enforced by the state.

The City as Locus for Politics beyond
Statecraft

During last years the city has emerged as potential contender
to the nation-state. The radical geographer David Harvey has
even argued that ‘rebel cities’ will become a preferred site
for revolutionary movements[3]. Great theoretical influence in
this field is the work of libertarian thinker Murray Bookchin
who, like the philosopher Cornelius Castoriadis[4], returned
to the forgotten ancient Athenian concept of the Polis[5]. He
attempted with great success at revealing the revolutionary



essence of this notion and its potentialities for our times.
To parliamentary oligarchy, tribal nationalism and capitalist
relations Bookchin proposed direct-democratic confederations
of libertarian municipalities where citizens participate
directly in local assemblies and elect revocable delegates to
regional councils[6]. In the city and its historic rivalry
with the State, he saw a possible public space where civic
culture can break domination in all its forms.

While large cities worldwide are increasingly following their
own agendas that often go against State policies, like the
city of London and its resistance to Britain’s leave of the EU
(the so-called ‘Brexit’)[7], a new generation of municipal
platforms is emerging, boosted by the deepening of the crisis
of representation. Most of them are partially influenced by
the above-mentioned theoretical framework, and have sprung in
different parts of the world, but mainly in Europe. In Spain
such projects govern most major cities like Barcelona and
Madrid[8]. These platforms are trying to reverse the austerity
measures that are being enforced by the State, international
technocratic institutions and transnational agreements,
remunicipalize basic services, introduce participatory
decision-making bodies on local level, challenge governmental
anti-migrant policies etc. Some of these ‘rebel cities’ have
began connecting with each other, thus multiplying and
strengthening their voices.

In the US also local municipalities have reached to conflict
with the central government’s policies. Close to 250 cities
across the country have pledged to adopt, honor and uphold the
commitments to the goals set by the Paris Agreements after the
announcement of president Trump’s plans to break up with the
latter[9]. But while the motivations of some of these local
administrations remain questionable due to their possible
connections with the main electoral opponents to the
contemporary government, municipal platforms are emerging in
the US as well, like the initiative Olympia for AUl[10] that



tries to give more participatory and ecological
characteristics to the municipality of Olympia, Washington
(USA) .

Of course there are problems with these practices. Most of
these municipal projects attempt at trying to radicalize
cities through the mechanisms of local bureaucracies that
resemble to a large degree the state apparatus. This fact
rises the question of how far this “radicalization” can go. It
also underlines the difficulty of balancing between city
bureaucracy and social movements. These problematics should
not make us abandon the city as potential locus for making
politics outside statecraft, but provoke us to rethink it as
truly public space that is constantly being recreated by its
citizens and that goes beyond narrow electoralism.

One contemporary case that goes in this direction 1is the
democratic autonomy being built in Rojava. The base of the
confederal system that nowadays functions in this part of the
war-torn Middle East was set through strategy that resembles
to a large degree the principles of libertarian municipalism.
Activists began organizing grassroots decision-making bodies —
communes and councils — in neighborhoods and villages, mostly
situated in North Kurdistan and Rojava, that functioned in
parallel to the official state institutions, trying to gain
legitimacy through providing space that allows people to
directly self-organize their everyday lives. Their work proved
successful when during the Arab spring a power vacuum was
created and most of the involved communities were able to
self-manage themselves sustainably without the involvement of
statist apparatuses.

Beyond Bureaucracy and Domination

The authoritarian nature of the contemporary system requires
anti-authoritarian alternative paradigm if it is to be
successfully challenged. While many have argued that the
current rise in authoritarianism and technocracy 1is nothing



but a temporary phase in the liberal oligarchic rule, others,
like Walter Benjamin, have argued that the “state of
exception” in which we live is in fact not the exception but
the rule[ll]. Electoral victories by far-right candidates and
fascist parties are not some sort of systemic breakdown but
continuation of traditional hierarchical rule by other means.
Thus it is up to all of us, of those “below”, to bring about a
real exception in the tradition of heteronomy and radically
break up with domination of human over human and of humanity
over nature.

The way through which this could be achieved, logically cannot
pass through the ballot box, either on national or local
level, but through the self-organization and self-institution
of society itself. This would imply communities organizing
independently from established bureaucracies and determining
themselves their agendas. Something similar to the
demonstrations against the Dakota Access Pipeline where
indigenous people and social movements managed to achieve
significant victory, against both big capital and an alliance
of state governments, in the preservation of their commons,
building “from below” a movement that spread to more than 300
cities across the US and received solidarity from all over the
world, including Thailand, Japan and Europe[12].

We saw that in the last decade the popular resistances 1in
urban areas have adopted an anti-authoritarian approach with
democratic characteristics. Vanguardist structures 1like
parties and syndicates, once dominant among social movements,
have nowadays been abandoned and replaced by open
participatory institutions. Demonstrations are increasingly
turning into reclamation of public spaces and buildings. Thus
we can speak of general social attempts at redefining what
democracy 1is.

The role of social movements in these processes would be not
to lead but to nurture these direct-democratic traits that
stem from our very societies. Among the main questions for



them should be how to manage to successfully locate and
maintain the grassroots institutions that are emerging in
public squares and city neighborhoods in the short eruptions
of civil disagreement with enforced “from above” policies. And
how their character could be transformed from purely symbolic
to effective and decision-making. This also puts forward the
need of regional and even transnational connectednes between
such dispersed local grassroots institutions for them to be
able to function sustainably in the face of state and
capitalist hostility. For such germs of genuine direct
democracy we could also look beyond the contemporary Western
world, in places like Chiapas, Rojava and other indigenous
communities and cultures but also in historical political
traditions that go as far as the ancient Athenian Polis.

Conclusion

As Castoriadis have suggested, we are at a crossroad in the
roads of history[13]. Some of the more visible paths will keep
us within heteronomy, in worlds dominated by the barbarism of
international agreements and technocratic institutions, State
apparatuses and nationalist cannibalism. Although the
characteristics of each one of them may differ, their base
remains essentially the same: elites and predetermined truths
dominating society and nature. Humanity have been 1living
within this framework during most of its recent history and
the symptoms are painfully familiar to us all: loss of
meaning, conformism, apathy, irresponsibility, the tightening
grip of wunlimited economic growth, pseudorational
pseudomastery, consumption for the sake of consumption,
technoscience that strengthens the domination of capitalist
imaginary etc.

There is however another road that is not that visible, but
always existent. Unlike the above mentioned directions that
are being determined by extra-social sources, this one has to
be opened and laid through the political practice of all



citizens and their will for freedom. It requires the abolition
of bureaucratic fragmentation of everyday life, which is the
essence of the State, reclamation of the public space and the
Polis, reawakening of the creative imaginary and re-
articulation of the project of Autonomy. But it is a matter of
social and individual political choice which road our
societies will take.
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H KAipatikn AAAayR Kauv n
Avaykn yia éva Néo Mapaderypa

Yavor Tarinski
Metdopaon: Mewpyia KaveAAomovAov, OvAaAovu

«Mapa T1¢ 61€0veic OUVOKEWELC, MOV MpaAyuUaTevDovTAl Qmd TN
BiomoilkiAdTnTa MEXPL TNV KALUATIKN aAAayn, o1 €OV1IKEC
MOALTIKEG €ATlT €xovv Kavetl abvvato 10 va £€pOOVV O OVOLACTIKEC
ovupwviec yia va avtiuetwrnioovy tnv nepiBariovtikn kpion. Ma
6ev Ba amopvyovue 10 va QavtalouacTte £va VEO Kalt O1a@popeT1KO
OEVAPLO ambé TO ONUEP1VO. AocgpaAwc, évac aAAoc KOouoc¢ eivat
EQPLKTOC. »

Anuftpng PouvooomovAog [1]

ZOUUE O0€ KO1poUG Omouv ¢gaivetal va vmdpxel pla kKpion yla To
KaBetl -amd Tov AEyOUEVO O1KOVOU1KO TOUEQN, MEOW TWY GLYXPOVWV
M 1KOV HETOVAOTEVTIKWY Olepyoaoiwv, MEXPL TN ocoBapi 61dBpwon
TOU KO1VWV1KOU 10T00. 01 nyeTtlkEG €AlT, AQPOCLWHEVEG OTO
kvplapyxo 66yua TOU O1KOVOULOHOU, OLVNYOPOUV OTNV TMPOTEPALOTNTA
nmov mpénetl va 606l otnv olkovoptia, mMOAAOT QKT1B1OTEC
aywvifovtal yla TNV avOpwmivn QVTIUETYNION TWY METAVOOTWV, EVWY
AQUEAVETAL 0 AP1OUOC VEWYV PULOTLKIOTWY TIOVU KOAOUV OE QLYA Kol
aToulkh owtnpia.

Yndpyetr maviw¢ pia kpion, mov €xel dvioa mnopauyeAndetl, o€
oUYKP1lONn ME T1C AAAEC ava@epOUEVEC KPlOELC -N KALUHATKA.
Yndpxelr A6yog mov oauvtd TO oofapd TMPOPBANUA OCUVEXWC
nopopepietal and touvg €xovtec TNV €€ouvoia. AvtiBeta amd TNV
Ol1KOVOUlKAR Kplon, mov mpoogépel €va e€vpL mnedio yia
610QOPETIKOVG O1KOVOULKOUC «OQUAvVOLG» TOL B€Touv T1¢ Bewpieg
Xwplc va E£gpevyovy amd TOV O1KOVOUIOMO, N KATMATUIKA aAAayhl Kot
N OLVEXAC MeP1BaAAoOvVTIKA vmofdduion au@lofntodv TA CLPBATIKA
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6éypata NG H10pKOUC aAVATTLENG KOl Kuplapylag, amaltTWvTOog
AVoe1C mépav avtwv. BeBaiwg, vmapyouvv ovvodol KAl GLUPWVIEC
Y10 TNV OVT1UETWTIION TOU TMPORAAUATOC, AAAd Ol QAMOQACELC TOUG
gelvatl pn OEOUEVTIKEG KOl OLYVA TMAPAUEAOVVTIAL OTO OVOUX TNG
O1KOVOU1KAC «gvnueplac».

H kAitpatiki kpion, Omw¢ oamokaAUMTOuvy OA0 KAl TMEPLOOCOTEPEC
EPEVVEC, OBa POC KAVEL va TMANPWOOUVME €va okKPlBO Tipnua yla TO
OMATAAO KOl KATaoTpo@Plkd TtTpémo CJwAG, mov mpowbel o
KAMITAA1OMOG. Kat Ba emidelvwoel Kol T1GC VUMOAOLTEC
ovvex1léueveg kploelrg. Aev g€ivat akdua Eekdbapec ol akpiBeic
OLVETMELEC Kal o1 direpyaciec mov Ba evepyomoinbBolv HME TNV
KATUOTIKA oAAayr, aAAd €ival £ekdbapo mw¢ Ta amoteAéopata dev
fa pac apécouvv, €KTOC av amo@oaoicovpe va GAAAEOVLME TO OUVYXPOVO
Kvploapxo mopddeilyua HE €va KO1vOUPlO TOU B HOG EMITPEMEL v
QVATITOO00VPE T1G duvaTOTNTEG MOC MECA OTA 0Pl TOL TAAVATN.

KAtpatiki AAAayl Kat Maykéopia $dtiyera

NMoAAEC ekBEoerlg [2] vumodelkviouy 0Tl n €€€A1600UEVN KALUAT LKA
aAAayl 6a obnyAocel oe avEnuéva emnimeda @twyxetrag. H yewpyla
elval tepdotiag onuaciag yia T1G XWPeEG tov votouv. Elval emiong
n BaocikA mnyn dtaBiwong auéTpnTwyv aUTOXO0VWY KO1VOTATWY TOU
BAETMOUY €XOp1lKE TNV 16wtk KAl TNV KPaTlkA mepligpagn Twv
KO1vOv ayabwv. AAAd e€ival katl mio g€vaiocOnTeEC 6TNV KATUATLKA
aAAayf A0yw tnNG €€dptnong toug amd T1C KALPLKEG GULVOAKEG.

01 paydailec aAAayéc o€ aLTEC T1C OLvVBAKEC Ba odbnynoouvv o€
TPOP1KEG €AAeiyerc. EEoitiag NG KALMATIKAC aAAQYAG, UTAPYE
n6n peiwon otnv amdédoon 61TOP1OV KOl KAAQUTMOK10U OE TPOTIKEC
MEPLOXEC, OMWC KOl O0T1C KaAAlEpyerec pulloL kKol odylag.
T€toleg eAAeiyerc Ba odbnynoovv o€ QULENOCELC TlUWvV TOL O«
€EOVTWOOLY TOUC QTWYOTEPOUC, €V Ba KAVOLY TPAKT1KA adlvaTtovg
Tovg mnapadoolakoVC kKat agl@dépovg tTpdémovg CwAG mov OHev
e€aptTwvtal amd €l1oaywyEC. MOAAEC ekBE€ocerlg [3] A€ve 6Tl péYpP
To 2030 mepimov 100 ekatopuvLpPla AvOpwWNOl Ba TMEOCOLY KATW AMd TO
0p10 TNC PTWYELAC AOYW TNG KATHAT1IKAC aAAaynC.



KAitpatikol NMpdoguyec

01 aAAay€éG tov KAlpgatog otov mAavATn Oa emnpedoovv emiong TG
METAVOOTEVLTIKEC ODirepyaoiec [4]. Me tnv av€non tng Oepuokpaocioag
KXl TnG otdoung tng 6dAaccag (mov o@elAETAl 0TO AlWOLUO TWV
mdywv TNG AvTapKTiKAG) mMoAAol dvBpwrol (KAipgatikol mpdoguyeg)
6o avaykaotoUv va agfocovv Ta onitia TOuC Adyw TMANuUUPAC N
Enpaociac.

HO6n vndpyxovv TtTé€tora mnapadbeiypgata. To vnol Bhola oTo
MIavyKAQVTEG KAAVPONKE PEPLKWG amd tTn OdAacca To 1995,
APAVOVTOC HM106 EKATOUMUPLO KATOTKOUC AOTEYOULUC. X& pla GAAN
nepintwon, ol KATOlKOol TOL vnolovL Tuvalu €kavav cvugwvia HE TN
Néa ZnAavdia va dextel toug 11.600 kKatoikoug o€ mepimTwon Tmov
to vnol BuvBlotel KATW amd TO veEPO. MOAAEC MOPAKTLEC TMOAELC O€E
0A0 Tov Kbéopo e€ival €vdAwTeG otnv avEnon TNG OTABUNG TNG
@dAacoag: Mavydtav, Aovdivo, Zaykdn, AuBovpyo, Mnavykéyk,
TCakdpta, MaviAa, MmovEvog Ailped.

01 &npoaoiec kal n eméktaon TNG €pAMOUL evioyvovtal emniong amd
TNV KALPATIKA oAAayh. Xwpeg tng Boéperagc AppilkAG omw¢ n Aipon,
n Tuvvnoia kKalt to Mapdko Ydvouvv etnoiw¢ mdvw amnd 1.000
TETPAYWV KA X1A1OUETPA TOPAYWYLKAG YyNG Adyw TnG €pnuomoinong.
H €pnuo¢ Tkoumt otnv Acla emekteivetalr mdvw amndé 3,600
TETPAYWV LKA X1Al1oueTpa KABE Xpbdvo, e€avaykdlovTtac TOLG aypOTEC
KXl TOUGC XWPLKOUG VO HETAVOAOTEVOLY OT1C UMEPTMANOE{C QAOTUIKEC
neploxéc tng Kivag.

Avtifeta amd TOouC mNPOOPULUYEC TOAEUOV, O1 KAlpOaTlikOl
(mep1BaAAovTikol) mpdoguyeg dev mpooTaATEVOVTIAL amMd TO OH1EOVEC
6ikaio [5]. Etoir, ot kivbvvol mouv avitipgetwnilouvv dTav
METAVAOTEVOVY Ot EEveC mMePloxeEC, €ival MOAL peyaAvtepol. Me
TNV OoVOUEVOUEVN €evTaTikomoinon TNG KAlMAT1KAG aAAayAc, Oa
dovpue véa @aivéueva Kol avOpwmnioTikeEC kploelg eEartiag TNng
161attepdTNTAC OUTOV TOUL VEOU TUTOL METOVACTEVTIKWYY KULUATWY.

EmiAéyovtac éva Aragopetikd MNapaderypa

H KAtgatikn aAAayf 6a Babvvel T1¢ AAAeC und €EEALEN kploetrg.



Exetr tn buvatdtnta va aAAdEselr paydaila To mpdowmno TOL MAAvATN,
KAvovTag To MEAAOV paC o€ autov aféBato. Me pia €vvola, sivat
Hia oAlotikf kpion. Etol n KAlpatikhl kplon €xel €vav vnopglakd
XQPOKTAPA MOV MG TomoBetel oe €va otavpodpdutr -va cvvexioouvpe
oto Opoépo mov e€ipacte TWPa, A va dlaAéEovue €va HLAPOPETIKO
povordti. N’ avtd ol ovuPBatikéEC mpooeyyicelg 6nwg o vmeVOLYVOC
KO1VOBOUAEVT1IOMOC KAl O TPAG1VOG KAMITAA1OMOC @aivovTtal €KTOC
TOmov Kal Oev MPOCPEPOULV TPAYUATLKA AVON o0TNV KALUHATKA
aAAayn).

E{val n Aoylkf tng¢ Kuvprapytag mov Bpioketatr otn PBdon TOVL
ovyxpovouv déyuatog TNG ateAEiwTNG O1KOVOULKAG avamtuEng, auvth
mov k6Bel 1o KAad1 oto omoio kaBdpacte. 0 MAdpel MmoUKTOolY E€XEl
eUBp1OWC amodei€el ot1g dovAeléc TOL TO MWGC N KuploapyXia ToOVL
avOpwnov mdvw otov dvlpwrno €vicxvVel TNV Kuplapxla TOvL AVOPWIOL
nmdvw otn @von, kKol Tto aviiotpogo. lMNa va dpametevoel amd avtdv
ToVv @QOUAO0 KUKAO, n kKowvwvia mpémetr va eEaAeiyel tnv Kuplapyla
o€ OAEC TNG T1C MOPYEC, Wote KPloE1C ocav TNV KALHATKNA va
MTIOPECGOVY VA ATOPELY OO0V .

Avtd amoaitteli, mndviwg, €va Kilvnua mEPAvV TOL OTEVOD
nepilBaAArovtioyo, mov TmeplopileTal O0TOV KO1VOBOUVAELT1KO
Aoumiopd Kol otov TPAc1vo KATAVOAwTiouwd, ylati €otidlel oc
OUVYKEKPLUEVA mpoidvta, avil va otoxevelr otn pila Tov
npoBAfuatog, mov €ivatl n Kvprapxia. Avt avtov, xpelrdletal €va
VEO OA10T1KO moapddetiypa, Paciopeévo o€ avtibetn AOylKA Kat
aflec, mov pmopel va MOPEXEL AMTEC PAVTAOLAKEG onuacieg mov Oa
QAVTLKOTACTACOLY T1G ONUEPIVEC Kuplapyec.

Eva Tté€Ttol0 moapddelypa e€ivalt 1o egyxeipnua TNG KOLVWY1KAG Kal
ATOM1KAC ovTtovouioag. AVT1TAOOEl OT1C OUYXPOVEC OPYOVWTIKECQ
bouéc tng t1epapyioac kat TNG KuLplapyxlag autég TnNGg duEONG
dnuokpatiag. Xe oavtd TOo mapadbeilypa €ival ol moOAiTeEC moOv
KaBopiZouv dnuoKpaTikd TOUC VOUOUC KOl TOLG BEONOVC KATW ormd
toug omoiouvug Oa Couv, Kal Ox1 kKaAmoleg MiKkpEG eAlt. Etol, BE€tern
o€ aupeiloBiTnon tnv Kuvplapyia avOpwrov oe dvOpwro, mpoTteEivovTag
avt’' aUTAC Tn OUVAAOY1lKH avtd-0€opion OAwv ocav 160TlHO1
nmoAiteg.



H diaBovAevtikp @Von TOL EYXELPAMATOC TNG ouvitovopiacg
anoppintetr emiong TN AOYlKA| TNG QTEAELWTNG O1KOVOUIKAC
avdntvEng. 01 oUVYXPOVEC KATMITOALOT1IKEG Kolvwvieg ©Oev
avayvwpifovv kavéva 6plo. Asv tiBeTOl KOvEVA €pWTNUA KATA TOGO
KAttt mpénetl va yiver f va dnuiovpynbel, moapd pOvo TG Kol
néte. To eyxeipnua tng avtovouiag amd tTnv AAAnR, GCLVEMAYETAl
ONUOKPATIKO aAVTO-MEPLOPIONSG, TOULU EemePVAEL TN OTEVA TEXVO-
EMIOTAMN Kol Balelr pmpootd TNV mMOAlTlKA e€miAoyfR. Elvat
dnuokpatikn amnéeacn Twv TOALTWV Tola KatevOuvon Oa mapel n
Koltvwvia toug. Amogoon av Ba diampd&ovv oLAAOY1KN avTtokTovia A
av 6o CAoouv dveta péoa otoug OHedbopévoug TMEPLOPLOUOVC TOU
nAavAtn. 0 avtd-neploplondc dev onuatver emifoAl ArtéTnTOoG A
vmoYwpnon o€ MPWIOYovioud, aAAG avayvwplon Kal mpocdiopioud
OUYKEKPLHEVWY 0pilwv, TEPIRAAAOVTIKOV KAl TOALTIKWvV. Etol, TO
alobnua vmepoxA¢ mdvw otn @von, mov mpowbeital amd To HOyU«A
TNG ATEAELWTNG O1KOVOUIKAC avdmtuvEng, oavrtikabiotatal amd 1N
ovuBlwtikl draxeipion, mov vioBeteitatl oLAAOYlkd amd OGAovg
otnv kKolwvwvia.

ZUMTIE PACUAT LKA

H e€eAitooduevn KA1Lpatikl oaAAayfd €ival pia oAilotikhi kpion Kat
oav TETOola amalttel pila oAlcotikA amavtnon. Aegv umopel va
eM1AvOel amd O1KOVOULKOUGC €1061KOUVG, EMOAYYEAMATLIEC
MEP1BAAAOVTOAOYOUC A TMOALT1KOUC avTimpoownovg. Auvtd mov
analtel pla tETOLOL peyEBoug kpion yia va gemepaoctel €ilvatl n
p1 1K oAAayn mopadeiyupatoc.

H avddvon mOAlTWV 1KAVWOV yla QTOM1KO KOl GULAAOY1KO ouveldntd
avtd-neploployd mépa amnd kvplrapyia kot trepapyia, €ivatr avtd
MOV Mla €VAAAAKT1KN Tpocéyylon Ba Emnpemne va dpopoAoyei. Avtd
nmaviwg upmopel va yivelr amd Ko1voUC avOPWMOUC MECW QAVOTYTWV
OOUWY OUVUMETOXNC KOl XELPOPETNONG TOL MMOPOVY VA EPPLTEVOODLV
TNV vmnevoOvvoéTnTa Kol TNV ovtovouia o€ kdBe ogaipa TNG
avOpwmnivne CwNg.

ZNUELWOELG:
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*To napdév keipevo amoteAe{ tnv €1oAynon tov Yavor Tarinski oTo
Av1eBvéc AvtieEovolaoTtikd deoTt1BAA ToL Meprodikov BaBvAwvia “B-
FEST” mouv €Aofe xwpa otig 26/05/17 pe titAo «MAavAtng S.0.S.:
KAtpgatiki AAAayR & MNoaykéopia dtwyxyeira». H ayyAikn Tov
ekboxn €dw.

Pirates and Hobos: Radical
Politics on the Margins of
Society

Yavor Tarinski

“Though you are a sneaking puppy, and so are all those who
will submit to be governed by laws which rich men have made
for their own security; for the cowardly whelps have not the
courage otherwise to defend what they get by knavery,; but damn
ye altogether: damn them for a pack of crafty rascals, and
you, who serve them, for a parcel of hen-hearted numbskulls.”
Captain Samuel “Black Sam” Bellamy[1]
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“Long-haired preachers come out every night, Try to tell you
what’s wrong and what’s right; But when asked how ’bout
something to eat they will answer with voices so sweet: You
will eat, bye and bye, in that glorious land above the sky;
Work and pray, live on hay, you’ll get pie in the sky when you
die.”

Joe Hill[2]

Although the bigger part of human history has went under
conditions of hierarchy, authority and heteronomy, germs of
autonomy and politics “from below” were always present in
every historic moment, each time with different dynamic,
according to the specific socio-historic context. In the
crackings of the system, where the dominant institutions of
authority were on the retreat or have lost significant level
of their social legitimization, appeared the possibility for
the emergence of radical politics, allowing for the different
experience and organization of everyday life and human
relations. It is important to note that although such cracks
provide fruitful ground for radical thinking and acting, by no
means are they enough by themselves for such to emerge.

Today we can think of many such cases: the most famous amongst
whom are the Zapatistas and the Kurdish liberation movement.
Both of these social groups have experienced explicit
exclusion from the welfare functions of the state and
subjected only to the exploitative and repressive ones. Thus,
a complete de-legitimization of the dominant system sediment
among the local population, which together with the
cooperative local traditions, allowed the liberation of
radical imaginary.

Two significant cases of the past could be viewed in this line
of thought: the pirates and the hobos. Both of these social
groups found themselves excluded from the hegemonic order of
their times, becoming superfluous and thus hunted and
repressed. This condition of theirs however provided fertile
ground for the emergence of radically different political



culture, based on direct democracy and commoning.

Pirates

17th and 18th century was a period in which piracy was
flourishing, leaving to the future generations rich legacy of
literature and experiences. The pirates were, in their bigger
part, people with no means to survive “legally”, runaway
slaves, political fugitives, naval deserters etc. Various
reasons provided fertile ground for the pirate lifestyle to
develop among these “marginal” segments of society. An
important role played the Caribbean islands, where the most
significant pirate activity took place. This area was highly
uncharted at that time, offering a power vacuum, with many
unclaimed and uninhabited islands, making it extremely
difficult for policing by any navy of that period. Thus it
provided innumerable hiding places, caves, coves, unknown
paths etc. to everyone that wanted to avoid monarchic control.
Simultaneously the Caribbean islands were located on the trade
route between South America on the one hand, and Spain and
Portugal on the other, i.e. a route through which significant
treasures were transferred.

Unlike the discipline of merchant and military vessels,
pirates, although certainly no saints, were most often
organized in an anti-authoritarian manner. Pirate crews were
deciding the rules under which they would sail the seas in
assemblies in which each member had to agree and sign them.[3]

Often these rules were highly egalitarian, viewing the
achieved booty, as well as the provisions, as commons. Highly
exemplary for this are the articles of Bartholomew Robert’s
crews, according to which every member had a vote in the
common affairs, equal share of the fresh provisions and
liquors at any time and could use them as he wished, unless
the whole crew voted retrenchment because of scarcity[4].
Similar egalitarian characteristics were shared among other
crews as well, like the one of John Gow.[5]



Illustration of the Pirate city "Port Royal”

These libertarian tendencies among the pirates didn’t remain
unnoticed by the monarchic authorities. The Dutch governor of
Mauritius, impressed by the democratic character of a pirate
crew he met, noted that “every man had as much say as the
captain and each man carried his own weapons in his
blanket.”[6]

Their egalitarian character was strengthened even further by
the forms of solidarity such crews practiced. Often pirates
had rules, based on mutual aid that enacted that injured
shipmates, unable to fight, would still receive their share.
Articles by both the Bartholomew Robert’s crew[7] and that of
George Lowther’s[8] offer testimony for that, even
characterizing their stock and provisions as public.

Often, claims about the anti-authoritarian tendencies among
pirates are being met with skepticism because of the fact that
most tales and myths that bear witness about them speak about
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adventures of brave captains leading their mates. But this was
not necessarily the case. Except of the ship rules on which
all the crew had to agree, the captains were also often
elected and could be revoked at any time if the shipmates
decided that they abuse the authority, nested in this
position.[9] The captain had to keep track of the condition of
the ship and the course it was taking, as well as to command
in the heat of battle. For everything else the whole ship’s
crew had to assemble and decide.

The attitude pirates had towards slavery differed, but many
didn’'t participate in the slave trade. There were many ex-
slaves on pirate ships, seeking freedom far away from the
authorities. In fact among the pirate crews the proportion of
blacks was much higher than the one among merchant or naval
ones.[10]

Somewhat similar was the case of the women. In the period when
piracy flourished it was difficult for a woman to legally
enter a vessel. There are many tales of women dressing as men
so that they could enter and travel with a ship. Many saw in
piracy a way to rebel against the imposed gender roles,
although women still were minority amount pirates.[1l1l] Some
female pirates created quite a name for themselves like Mary
Read and Anne Bonny.

Although each pirate crew was sailing the seas separately,
there were many cases in which several of them have joined
forces like in 1695, when the ships of Captain Avery, Faro,
Want, Maze, Tew and Wake all met up for a combined raid on the
annual Muslim pilgrim fleet to Mecca.[12] It is indicative for
the connection pirates shared from the way the original
buccaneers called themselves — “Brethren of the coast”.[13]
Pirate crews were continually returning to various “free
ports” where they were meeting with each other as well as with
black market merchants with whom they traded. Pirates
recognized each other and didn’t attack one another. This
interconnectedness between the various pirate cells and the



evidences for the existence of a unique pirate language are
both signs for the emergence of a distinct culture.

One of the most famous pirate settlements was Libertatia. It
was founded by Captain Mission and his crew in northern
Madagascar in 18th century.[14] The founders of Libertatia
renounced their nationalities and called themselves Liberi
instead. They created their own language, consisted of
colorful mixture of English, French, Portuguese, Dutch,
Madagascan and other African languages. The land was held in
common; while treasures acquired at sea were carried into
common treasury and decisions were taken collectively by all
settlers. There are disputes whether Libertatia was something
more than just a myth, but the very fact that such a vision
appeared indicates the radically democratic and egalitarian
tendencies among the pirates.

The decline of piracy began in the beginning of 18th century,
when new measures were introduced to counter the many pirate
crews sailing the seas. Rewards were given to anyone that
would fight the pirates. A new law, approved in 1700, allowed
the execution of pirates wherever they could be found, while
before that they had to be transported back to London, where
to be trialed.[15] And for the case of trials a new special
court was introduced to deal exclusively with piracy,
consisted mainly of naval officers.[16]

Hobos

The second half of 19th century, during the so called Long
Depression, saw the rise of the so called hobos in the US -
unemployed homeless people (sometimes voluntarily abandoning
their homes in search for work). Unlike the colorful amalgam
of the pirates, the hobos were predominantly white and male,
although exceptions were not missing.[17] What characterized
their lifestyle was the way they viewed the widespread
American railroad network. For the hobos this was a commons
which they were using to travel, without paying a ticket, all



across the country in search for work.

Unlike other ‘migratory’ groups inside the US of that time
(Like Mexican, Chinese and Europeans), hobos used to travel
individually. But like the pirates, they kept close ties with
other fellow travelers through free camps they called
“jungles”[18]. These encampments were located at close
proximity across the railroad, near spots where trains had to
stop for one reason or another (like changing crews, wagon
composition etc.). The jungles were shelters, since they
offered relative safety for hobos to clean themselves, eat,
sleep, share information and socialize. Because of the hobo’s
nomadic lifestyle, most often these camps were having temporal
character, and the ones with continuous existence had their
congregation changing often.

Like the pirate ships and free ports, a basic characteristic
of the hobo jungles was their democratic and egalitarian
character.[19] The inhabitants collectively forged the rules
by which they themselves had to co-exist, while sharing food,
utensils, blankets etc. ALl had to follow whether the rules
were successfully enforced and had to participate in the
defense of the camp in case of an attack by police, mercenary
thugs or far-right groups like the American Legionnaires[20].
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A Hobo Jungle

Vital part of these democracies was the institution of the
jungle committees whose main task was the prescription of
punishments as well as taking care of the everyday troubles in
the camp.[21] Their members and chairman were voted between
the inhabitants of these camps. Often the punishments they
prescribed were viewed as too severe by the community, with
the latter to offer alternative solutions.

During their existence and interaction with each other, hobos
developed their own slang and system of signs.[22] While
individually travelling, most of them were leaving signs on
walls for other fellow travelers as whether one place was safe
to hang around, whether there was a fascist threat nearby (to
which hobos often fell victim), available jobs etc. Thus hobos
corresponded with each other and outside their jungles.

Basic characteristic of the hobos was the way they viewed the
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railroads — as a commons. Hundreds of thousands of them
crossed the country annually, with their “jungles” dotting the
rail map. Their effort at re-communalizing train transport and
land was most often unconscious, driven by sheer need.
However, many hobos were highly political, among whom the
majority sympathized or was affiliated with the Industrial
Workers of the World.[23]

The huge presence of hobos on national level didn’t remain
unnoticed for 1long. Their effort at re-commonization
confronted them with one of the most developed industries of
that time, spreading on 254,037 miles in 1916.[24] The hobo
jungles on the other hand challenged the ongoing land
concessions and enclosures. Thus a complexity of several
factors led to the decline of hobos.

In the beginning of the 20th century a wave of brutal
repressions began, with “shoot-on-sight” attitude being
adopted by the railroad security. To confront their numerous
“enemy” they joined forces with the police and the far-right,
who viewed the hobo lifestyle as degenerate. Thus the number
of “trespassers” shot rose dramatically — 2,553 were killed in
1919 and 2,166 in 1920.[25] This wave of repression spread to
other political groups that challenged the established norms —
among whom the IWW becoming object of physical elimination of
valuable cadres by the authorities. The 1930s was the last
decade during which the hobos had significant presence around
the US, due to the Great Depression.[26]

Parallely with this, a new era of transportation was unfolding
over the continent — this of automobiles, buses and trucks.
This deeply privatized way of transport completely changed the
conditions that were once favorable for the rise of the hobo
culture. In a world were highways were to replace railroads as
a main means for travel there was place for scarce
hitchhiking, but not for a mass commoning movement.

Also a stereotype emerged presenting the hobos as lazy and



illiterate parasites on society who have been stripped of any
decency, because they no longer were restrained by “home” and
“family”.[27] This narrative helped “normalize” the violence
that the state waged against them. The image of the hobo as
degenerate, as self-destructive as well as socially corrosive
has been since them reproduced through movies, literature,
music etc.

Reshaping everyday life

Although the pirates and hobos remained in history, spaces for
radical politics could be found and today. And while
Zapatistas and Kurds are developing their autonomies 1in
distant from us lands, similar patterns could also be found in
our own backyard. With the unfolding of the multidimensional
crisis of the last decade there are many cracks in the system
in which radical politics could potentially be cultivated.

This does not mean that we should engage in a search for one
revolutionary subject that can lead us towards “brighter
future”, but that we can find many such subjects all around us
and that we can transform our everyday reality into laboratory
for direct democracy and commoning.

It should once again be made clear that the exclusion from the
welfare functions of the dominant system is not necessary
precondition for the emergence of democratic and egalitarian
projects. From the history we know of societies that in such
cases have turned towards fascistic and authoritarian forms,
while others, immersed into luxurious consumerism, have given
birth to participatory and ecological tendencies. Thus what
makes a really important precondition for such radical
political projects to flourish is the 1liberation of the
imaginary, something that was encouraged through the
adventurous lifestyle of both pirates and hobos. What we
should strive at is making the experience of everyday life
more interactive by involving each member of society into the
shaping of our common future.
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H Amatn 1t™n¢ Ol1KOVOMLKAC
Avamntuénc

Yavor Tarinski
Metdopaon: Iwdvva MapaBeAidn

H emiuovh otnv epyacia kat tnv napaywyn €ivar smilnuia.
Giorgio Agamben[1]

Mag Aéve mwg XpelalopaoTte OKOUX MHEYAAVTEPN QVATTUEN WOTE va
Eemepdoovue TNV vndpyovoa moAvemninedn kpion. ZLyKeEKpPLPEVA TO
aKoUue avtd €dw Katl MOAU kaipd. Tdoo ol HeE1€c 600 Kol 01
APLOTEPEG, KAMLTAALOTIKEG KOl OOCGlOALOTIKEC KUBEPVAGELC
nmpowbovv T1¢ Bewplegc TOUC Yylia TO mMOCO TMOAV XpelaldpaoTE


https://www.babylonia.gr/2016/12/01/apati-tis-ikonomikis-anaptixis/
https://www.babylonia.gr/2016/12/01/apati-tis-ikonomikis-anaptixis/

MEYOADTEPN TOPOYWYH KOl KOTAVAAWON €TOl WOTE Ol KOLVWVIEC MPOGC
va €EeA1yB00v Kal va agfioouvv miow T1¢ onueplvéEG duokoAlec.

H apynon tng ouvexXouC O1KOVOULKAG QvATTUENG

AANG pilo gpwytnon mpokvmtel. Agev €ival o TOodéaC TNG OlkKovouiag
Abn moAU peydAog; Ta eninmeda moapaywyAC Kal Katavaiwonc RoON
Eemepvoly tn PBroyxwpntikétnrta[2] TovL MAavATNn Katd 60% KAOE
XPOvo[3]. 01 OLVEYWC EMEKTEIVOUEVEC €E0PVEELC TMPWTWYV VARV KOl
N KATOvAAwon €XOouvv @TAcel TOULUC 70 Ol1O0EKATOMMUPLA TOVOULG
etnolwg o0& mnaykooplta kKA{poaka[4]. 01 TpEYOovoceC MAAlOTCQ
npoBAEyelg deiyxvovv 611 avth n paydaia avantuvEn Ba ocvveyilotel
-W¢ TO £€T0C 2100 oavapévetal TMwWC Oa TMoaPAYyOLME 3 @OpPEC
neploocdtepa anoppiypata amn’ 6éoo ofuepal[5].

Avtl n ovvexig dradikaocia peydAng kA{pakag €&6pvEnc kat
KOTavaAwong mépwv €xXel TMpoKaAEcsel ocoBapr) vrmofdbuion Tng ¢voNG.
01 emiotAuoveg Tmpoeldbomolovv mwC €1pgaoTE MAPTVPEG TNG
HEYaAVTeEPNG MOal1KAC €&agdviong €100v €dbw kal mdvw amd 65
EKATOMMUPpla XpOvia[6]. EEaitiogc TNng ovyyxpovng avepwmivng
01KOVOulKNG bpaoctnpidétntac Eekivnoe pia KALpaTikKA aAAayh (uE
KA0e xpovid mov mepvdel va €ival mio {eoth am’ TNV MPonyovuEvVN)
n omoia amelAel va TPOKAAECEL HEYAANG KA{pakag petakivnon
MANOVOUWY (KAtuatikol mPOo@ULYEC). X€ TMOAAA onueia TOL TMAAVATN
n yoviudtnta ToL €ddpovc vmoBabuiletal amd KAAALEPYELEC
METAAAQYHUEVWY €EVW TO veEPO KAl 0 aépac HOAVUvovTal oe PBaduod
emikivdbvvo yira tnv avepwmivn vyeia. OAOKANpa vnold,
anoteAoVueva amd okovmidia, oxynuatomolovvVTAl TAVW amd T
Babvtepa onuela Twv wkKeavwy pac[7]. Kar n Atota ocvveyxiletat.
Me autd ta AgyOMEVA UMOPOVUE VA UIAACOUVUE Yyla TOAEMO €vAVTlQ
otn ¢von.

Aev €ival £ekdBopo TO MWG OB UMOPECOVLPE vA OVTLOTPEYOVLHUE TNV
ol1koAoyilkn kpion, mov mpokaAsital am’ tnv AvOpwndékaivo Emoyxn,
av ouvveyxioovpe otov 1610 O6pbébuo. 01 maykdopuliol nNYETEC
nopadéyovtatrt To MPOBANUA KAl KaAOUvV o€ YaunAn dirathipnon Twv
EKMOUTIOV TOoL H10Ee1diov TOLU AvOpaka wote va tTnNEnel n ovupwvia
yla tn peiwon tnG vmepOBEpUavong Tov MAavATn «mépa amd Toug dvo



BaOuovg KeAoiouv»[8], evd mapaddEwc emipévouvv o€ OA0 Kal
TMEPLOCOTEPO Blounyavikn moapaywyr, KatavdAwon, £§opv&elg mopwv,
HETOQPOPEC UEYAAWY QTOOTACEWY KTA.

Joyewva pe TNV Kuvplapyn aenynon, XPELalOUOOCTE TNV O1KOVOWULKN
AVATTLVEN aKOPO KOl HME KOOTOC M1a HMN QAVOCTPEYLUN O1KOAOY KA
KXTOOTPOQ, TPOKELUEVOL va AVTIPETWNIOTEL N avicoTNTA KAl N
pTWYEla. Ebw tiBeTtOol 1O epwTtnua: dev Ba Empeme va €£YOVHE Bel
K&mola onuaviikl BeAtiwon mdvw o€ avtd To O€ua, PE TNV AdN
LTIAPYO0VOA OVATITUEN;

AvTt10€TWG, 01 TEPLOOOTEPEC OUYXPOVEC KOolvwvieg, mapd TG
OUVEXWG OvATMTUOCOUEVEC Ol1KOovouiEC TOUC, onUElWvoLv av&non Twv
AQV100TATWY. XOpewva Mpe Tov Jason Hickel, am’tn ZXXOAR
0O1kovoulkwvy Ttov Aovdivou, TO TMAOULG1OTEPO 1% TOU KOOHOL €XET
avEnoel ta KEPON TOL KOTA 60% Ta TteEAgvtala 20 ypévia[9], kKatd
T™n d6ldpkela TWV omoiwv n maykoéoUla O1KOVOULKN avicldtinta
avEnenke paydaia —pia meptodog ocvvexoVC 01KOVOULKAG QVATITLENC
o€ maykéoulo emninedo.

Avt6 ovpPaivetr 610T1 n 01KOVOULIKN avdmtvEn dev dnAwvelr 1n
YEV1KA KOlvwvik gvnuepla. Av kdmoirol Alyolr tpaneliteg yivouv
apkeTtd mAovoldteEpol o0 delkTng TwWv HEOWV €066wv umopel va
avéBel, aklua K1 ov TA £1000AUOTA TWY TMOAAWYV peElwvovTal. O
avEavouevog ©Odaveloudc emiong oOLVPBAAAEL duvvnTikKA o©TNV
O01KOVOU1KA avdmtuvEn, Omw¢ ovvéPRn otnv mepimtwon tNG IpAavdioag
mplv @tdoel otnv kpion. MNa mnmopddeiyua, av Ta €l1oodAuata TWv
KATO{KWY OT1C @PTWYOYELTOV1IEC HloC TOANG avgnbovv, avtd 6Oa
AMOTEAECEL €va aoAMaAVTO KEPHOC yla TOV O1KOVOULKO TOUEQ E€VW
bev 1oyxvel to 1610 yla TO MAOLGCLOTEPA OTPWHATA TNG Kolvwviacg,
Twv omoiwv TO EMEKTELVOUEVO KOMUATL TNG «OLKOVOULKAG mitag»
anmoteAel Kol TO PEYAADTEPO TNG TAyKOOU1OC OlKOvouiac.

01 apvnNTlKEC QUTEC EMIMTIWOELG TOLU OOyuaTOoC TNG OULVEYXOUC
01KOVOU1KAG avantvEnc e€iyxav Adn onuewwbel to 1897 amd ToOV
Eppiko MaAatéota, o omoio¢ oto PBiBA{o tov «Xto Kagpeveio»

ypaee1[10]:



«Ta kKaka autd (KOlvwvikn aviodtnta, @TWyxetla, avepyia) sivat €v
YEvEL mio €évtova o0& YWpeg oOomov n Birounyavia givatr mio
QVEMTUYUEVN, EKTOC KU av ol ib61ot ot epyalOuUEVOl KATAPEPAV
UEOW TNGC 0PYAVWONG TOUGC OTOVGC XxWpovec tn¢ O6ovAgidg, 1TNC¢C
avtiotaonc N tnc €é€yepong, va Kepbioovv KAAVTEPEC OVVOAKEC
6taBiwonc».

H mpdétaon tng «Aikaing AvdmtvEnc»

AMEPA N evpwnaikl Apilotepd (oto mpoéowno TNG E€AANVIKAC
KuBépvnong XY.PIZ.A.[11l]) enmoavépXeTtal HME TNV VLMOOYXEON VA
Holpdoel tnv «mita» dikairdtepa. AAAG Kol TMAA1, OGOV va PNV
elvat Nén peydAn, mpémnetr va PeEyaAwoel KU dAAo. Eival acdeec to
yiatil mpénet va ovpPel avtd avti Tov va HO1PACOVLPE QTMAA TNV
apbovia mov Adbn vmdpxetl. MATMWG n KuBepvwoa Aplotepd €€ayopdlet
anAd Alyo mapamndvw xpévo otnv €€ovoiaq;

H evpwnaiknl mpdtaon tng «aploTtePAC avamtvEnc» Baciletal otov
Aeybuevo progressivismo tnGg AativikAg¢ ApepikAc. Ekel o1
UMOT10EUEVEC TPO0OdEVTIKEG KUBEPVACGELG O1eEAYOUV TOALTIKEC
€EOPVKTIOMOU MEYAANG KATpoKaG[12] mpoKElpEVOL va BEATIWOOUY TN
YEV1IKA evnuepia tng¢ Kolwvwviag. EKTOC TOU mMOo1QavoD(G
O1KOAOY1KOU KO60TOUG mou €£€xouvv Tétola €pya, aEilel va
ONUE1WOBOUY KOl 01 QPVNTIKEC EMIMTWOELC TIOL TPOKAAOUV OT1G
AYPOT1IKEC Kol avtoxboveg kowvotntec[l3]. Me tnv mepigpagn kat
TNV eumopevyatonoinon Twv KOlvwv dirabéocluwv moépwv, TOVL
ovvodevoOVY T1C TMOALTIKEC €E0pLKT1IOUMOV, O MapadoolakdC BlOO1UOG
Tpémoc CwAC €xel ylvel mMpoakTiKA advvatog. Emouévwg, n avdykn
TWY HEAWY TETO1WV KO1VOTATWY va avalntAcovv tnv emiBiwof TouC
OT1C UEYAAOLMOAELC KATAANYEL OLYVA OTA OOT1KA YKETO.

Biwoipolr tpomol CwAG, mouv Pacilovital oTnv OQUTAPKElQ,
fvoirdalovTal TMPOC TEPYLYV TWV Mdeocaiwv KAl OAVRTEPWV
MNTPOTMOALTIKWY OTpwHdTwWY. Kol yia moiov Adyo Ovoirdlovtal — yla
uia CwhA avEnuévng €&dptnong MEoca oe €va voonpd mepi1BAAAov.
NM’'ovtd, €va peEYAAO MEPOC TNG KPLTLKAC Kol TnG avtiotaong
gvavtia otnv €novopaldéuevn Marea Rosa (Pol MaAAipoia)[14] otnv
Aativikl Apepikn mpoEpyxetal oakplPwg amd 6couvg Bplokovitatl oTov



ndto tn¢ mupauidag — T1¢ autdxBovec KolvdTnTteEC TMOUL €lval o1
MPWTEG mov Bucidlovtal oto Gvoua TNG «Tmpoddou».

JUUTEPATVOUHME TWG N O1KOVOMLKN avdmntuvén e€ival aocvuPatn MHE
O01KOAOY1KOUC Kol autdpkelg tpdmovg Cwn¢. MNa va ocvveylotel pla
TéETola peyEBuvon, n ovyxpovn olkovopia yperaletal va
arnoppo@Aocsel 600 TO duvvaTtdv MEPLOOOTEPA KO1VA ayobd, KAVOVTAC
€101 adOvATEC T1C avOPWTIVEC QaAANAEM1dpdoelC €Ew amd QULTAV.
Kdnolteg e€taiplieg, omwg n Google kat to Facebook, ol 2 muo
YPAYOPQ QVATMTUVOOOUEVEC TOAVLEOBVIKEC otTnv 1otoplia TOVL
KOT1TAA1OUMOD, TPOXWPEOUV QKOUO TOPATEPN EUTIOPEVUATOMOLWVING TNV
101 poag tnv vmap&én oto ynolakd medio kKat ovvbAiBovTag TNV
wote va amnoktioovv vnepagia[l5]. Kdvovtac avtd, n O1KOVOULKA
AVATITUEN €VOVLVAUNVEL OUVGLACGTIKA TO KOTMITAALGT1KO oloTnUA, TO
oroio Kol @€petl TNV €VOVVN, Mall PE TOV KPATIKO MNXAV1OMO, Y1la
TNV €ufdBuvon TWY KO1VWVY KOV av100TATWY.

Emopévwg, n apirotepf vundoxeon TNG OLVEXOUGC OLKOVOULKNG
avdntvénc mov Ba MMOPOVCE va PELWCEL Ta 1oyvovta emnineda
av1o0TNTOC Kol @QTIWYXElaC €i{val TOUVAAX10TOV HN PEXALOTLKA.
Npdyuati, b6ev e€ivalr tTimota mopamdvw amnd pia kivnon mov
otoxevel otn dratfApnon 6owv Bpiokovial oeg O6&on 1o)VOC,
noilpdlovtac eAnidec. Anm’'tn pla mAgvpd, amoteAel vmdoxeon ot
MAT10 Twv TOAAWV mov Bpilokovtal o€ avdykn, YTumnuévol amdé tnv
kpton. Amé tnv AAAn, amévavil oTo TAOVLGlOTEPA OTPRUATA,
UTOOXOMEVN TWC Ol VTMAPYXOUOEGC KO1VWVIKEG avicldtnteg dev Ba
6latapaybovv.

AAAG aKkOpa K1 av vMoBETOPE TWG N MEIWON TNG PTWXELNG KAl TWV
AV100TATWY EMLTLVYXOVOTAV 6TO ATMWTEPO MEAAOV HEOW TNG OULVEXOUC
O1KOVOULKAG QaVvAmTLENg, Oa yivétav PE TO KOOTOC UN AVOOTPEYLHWY
MEPLPAAAOVTIKOV aAAAyWv ToUL emnpedlovv tnv avépwmnivn vyesla.
Tétoleg €ival 0ol MEPIMIWCELG UE TOV MN OVATMVEVOLUO OEPA OT1G
KIVEC1KEG MEYOAAOUTIOAELC KOl HE TO €VQPAEKTO VveEPO OT1C
AQUEPLKAV1IKEG TmbOAerc¢ O6mov Tmpaypatomotleitalr €E6pvEN
OX10TOA1081kKoU aepiov. EE{cov peydAo KOOTOC Oa UTMNAPYXE KAl OEF
KO1VWY1KOTMOA1T1KO eminebdo. e pla Té€tola Olradikaocia 6O«
fvoldlovtav avtdpkelg Kal dnuokpatikol tpdémotr CwAg uévo Kol



MOVO Yyla va amoppo@nbovv amd aoTabe{C KATITAALOTIKEC OVTOTNTECG
Kat amd To KPATOoG, TOUL EMIOLWKOUV TNV €umopevpatonoinon Kat
TNV YPAPELOKPATIKOTMOINON TWV TAVTIWY. ZZULVEMWG, EVOUAAOKTLKEC
npooeyylioelg Katl amdéyselg Oa AMOPAKPLVOVTOLOAV AKOUO TOPATEPA
an’ TO KO1VWV1KG QavToolaKO.

ZEMEPVWVTAG TOV O1KOVOULOMO: Mpog tnv dpeon dnpokpatia Kat tTnv
olkKoAoyia

Xpeldletal va eyKatoaAelyouvue OVLVOALKA TO HOypa TNG avdmnTuvEng
KXl va OTPEYOLPE TNV TPOOOXN Ma¢ otnv Adn vmdpyovoa TEPACTIX
O1KOVOM1KA «mita». Agv €XEl vONUA VO TNV HEYAAWVOUHUE aKOMN
MEPLOGOTEPO, QAVTIOETWG, v BEAOLUE va ovveX1OGOUVHE va €XOVLUE
K&mol1o MEAAOV o’'autdév TOvV TAavATn, n 18&€a TNG AMOAVATTULUENC
elval avaykata. Na va €xetr vonua 6Ao oavtd yperaletal va
Molpdoovue tTnv «nita» €Eloov, mpdyua mov eival avikavo va
KAVEL TO KPATOC A GAAEC 1EPOAPYLKEC EEWKOIVWVIKEC OOUEC Qo n
too0tnta anattel {on ovupuetoxd otn AAQyn amno@docwv amd OAovG
TouvG TMoAitec. ®tdvouvue, emopévwg, o€ €va onueio 6mov mMpémel va
H1Afjoovue yla pia ovvoAlkhp aAAayh mapadeiypatog: pia OA1KA
EYKATAAELYN TOL O1KOVOU1GMOD TOL homo economicus KAl Tnv
V106ETNON TNC KOWVWV1KAC Ol1KoAoyiloC HpE €vepyoUC TOALTEC
MOO LAOUEVOUC Y1 T1C KO1VEG unMoBEcE1C Kal ouveldnTtomoinuévoug
WG TMPOC TNV OVMPBLWTLKA TOUC OXEon ME TN @LON.

AvTtO ocvvemdyetatl 0Tl aVT{ EKAEYMEVWY AVTITIPOCWNTWY, OTKOVOULKEV
OAlYQPXWVY 1 TEXVNTWV O1LKOVOULKWY delKTWv mouv kabopilouvv TO TMOU
B TMPEMEL va HO1POAOTOUY T KOMMATlIA TNG «mitac», avtd Oa
npEnel va yivetr amd H1KTLVOMEVOUC QUECOBNUOKPATIKOUG BEOCUOUC
Omwg €ivatl o1 AaiKEG OUVEAEVOELC KAl TA OUMPOVALA QVOKANTWY
eknpoownwyv mov divouv tn duvatdtnTa AUEONC OCULUUUETOXAG Ot KABE
MEAOC TNG Kolvwviag. H voumeAiota¢ Elinor Ostrom oto medio
Epevvac tnc oe H.M.A., TovateudAa, Kévva, Touvpkia, NemAA Kot
aAAoVU, mapatApnoe[1l6] mapdéuora potiBa KO1vOoTlKAG dHlayxeipiong
TWv Kolv@v, ta omoia Oxt1 pévo amépuyav pia Bswpntikh Tpaywdia
QAAd O0TNV MPAYHATIKOTNTA GAVNKAV KOl APKETA Blyolua.

ETol 01 TPAYMATIKEG KOLVWVIKEG, OTOMIKEG KAl TMEPLBAAAOVTLKEG



avdykeg Omnw¢ avitikatpontilovtal amd TOLC TMPOAVAPEPOEVTEC
61aBovAevt1koUC @opeig umopovv va opilouvv TO HEYEBOC KAl TOV
OKOTIO TNGC O1KOVOUlKAG dpaoctnplioéotntac. 01 Adn vnmdpyovoeg Kot
AE1TOVPY1KEG TEXVOAOYyleg xpeldleTal va TEOOVY PE TETO10 TPOTO
WoTE va €EumnpeTovv avOPWMOLE KAl @UON, MELWVOVTAC T1C WPEC
gepyacioag kol agfvovtoag meplocdteEPo Xpoévo yra dnuiovpyia,
MoAlT1KA, @lAocoglia, TEYvn, yuyxaywyla, K.T.A. H egvépyera
uropeil va amoktnBel HEOW QATMOKEVTPWHEVWY KOl OVAVEWDCLUWY HECWY,
gvbapplvovTag¢ TNV TOMlKA ovtdpkela Kol Blwoipdtnta. Ta
epyaAeia Kal 01 OULOKELEC pmopovv va yivouv pokpdc drapkeiac,
oxedirdlovidg ta €t0ol wote va oavoaBaduifoviatr avii va
aviitkafiotavtatl. OAa avtd kKal akéua meplocodtepa eivatl AdN
duvatd pe TNV TPEYOLVON KOaTdotoon E€EEALEAC MOG.

H améppiyn TNG O1KOVOMIKAG avdmtvEng bev onuaivelr tnv
om1c0oXWpnon OTOV TMPWTIOYOV1ioud oAAd avtiBeta pia dragopeTiki
XPAon Kol katavonon tou Tl Adn €YXOUME KAl Tl Ha AMOKTAOOLUE
0TO0 MEAAOV. EMioTNUOVIKEG €peuveCc Kal MeElLpAuaTta mAvTa O
ovvexioovv va yilvovtatr xwpic¢ Ouwg va kabodnyovvtal amd TOV
01KOVOUlouO Tou Bpaxvmpdbeocuov KEPOHOULGC Twv OAlywv aAAd am’ To
YEV1KO KOAS avOpwnmwvy Kol @UoNG. KATU TETO10 EUMEPLEXEL €vav
ovveldntd avto-meproployd dnAadA TN duvvatdTNTA TNG KOlvwviag
va amogacilel pévn tng, ME OlafouvAevTtikO TPOMO, TPOG TOlQ
KatevOvvon Ba MPoXwPAoEl Kol motla TeEYvoAoyia (A yvwon) mpémet
Vo QUTIPETWMIOTET HE TPOQUAGEELC I KOl va TEploploTet.

AE{Ce1r va onuelwwbeli €dw O6T1 n TeEYvOoAoylkh mpdodog mov
ekBeldletal amd TOLG VLMOCTNPIKTEC TOL KAMLTAALOMOU KAl TNG
O1KOVOU1KAG avdntuEng dev €ilval mibaviétata 1o duvatdteEPd TOUG
onueio. Xto PB1BA{o Tov Utopia of Rules, o David Graeber
EMIONUMATVEL T1C QVEKMAAPWTEG AATKEC €AMIBEC TWV TEYXVOAOY LKWV
foavudTwy TOL Ba EmMpeEmMeE va €1XAUE QATMOKTINOCEL €WC TWpa. Avti
auToV, N EmMlTAyN TNG OLVEXOUG Ol1KOVOMLKAG avdmtvEng, TING
YPAPELOKPATIKNAG t1epapxiag kKol Ttov PBpaxunpdOecUoOV AVTAYWY1OUOD
NG ayopd¢ KAvouv T1C €Talpei€C KAl TOUG EMICGTAMOVEG Vv
emidoBovv Kupiwg otnv OavamtuvEn TEYVOAOYlWVY TNG
nAnpogopiac[1l7], ©6&nAadrl texvoAoylwv tn¢ mpocouoiwonc [ avtd



mov ol Jean Baudrillard ka1l Umberto Eco amokaAovv
KUTEPTPAYMUATIKOTNTA» — N 1KAVOTNTA TOU va KAVELG TO avTlypago
Mo PEAA1OT1IKO and To mpwtdTLVMO. ETOol, n mMpayuatikl mpdodoC o€
avtd to medlo avrikatooTAONKE amMd TO BEQuQ.

H ané ta katw avtiotaon otnv Ol1KOVOUKAR avdmtuin

Onw¢ gatvetatl amd tTo mopamdvw, TO ONUOKPATIKO mapddetlyua Hev
neplopiletatr otnv olkovopia. AvtiBétwg, meplkAeiel OAec TG
opaipec t™nG avepwmivne CwAC Kol Tn oxéon TOuG WE TN @vON,
MPOCPEPOVTAC €V OALOTIKO KAl BlWO1HO OpOA Y1 TO MEAAOV HOG
nov PBooiletal o6& OUVUPBLWTIKEC TMAPA OE OVIAYWVIOTIKEG OYXECELC
METAED TWV avOpwNMwWv Kol HETAED avBpwndtntac Kal @uong. Koai dev
uropei mapd va epapuootel amnd pia «bottom-up» mpooéyyilon — ME
MN-KPAT1KO, HMN-KOATMITAALOTIKO, OUECODNUOKPATIKO, O1KOAOY1KO
TpoMoO.

Mrmopovue AdN va mopatnpPrGOVUE TWG OE TOAAG pépn TOL KOOUOUL TO
£pya TOL OTOXEVOUV OTNV EQAPUOYN TNGC O1KOVOUIKAC avATTULENC
€XOUV OLVOVTACEL TNV €XOPOTNTA TWV TOTMIKWY KO1VOTATWY. Amo
tTovGg Ivdoil¢ aypdteg, o1 omotiolr kKaive T1GC YEVETLKA
TPOTIOTO LNUEVEC KaAAl1€épyelec moL vmoBaBbuilouvv TN yn TOUG E€WC
T1GC oavutléYOboveg Kal MeEPIPAAAOVTIKEG opddec otig H.M.A., o1
onmole¢ Katdeepav tTa OVo tTeAevtaia xpoévia va OTAPATAOOLVY
PapPOWViKA €pya — Onw¢ TouG aywyoLC Keystone XL kot North
Dakota, mouv mpoopilovtav va HETAPEPOUV HEYAAEC TOOOTNTEC
netpeAaiov nmdvw amd mnyEC méolpov vepov, BEtoviag oe kKivduvo
T1G¢ CWEC TWY VTOTWY.

Napopoilec avtidpdoelC PBAETMOUVUE aKOPO KAl OE XWPEC TOL MMOPOLV
va Oewpnbolv w¢ mpwtomdépol TNG €vvolag TNg «dikaing
avdntuEnc». Xtn BoAlBla ol comunarios (koivotikoil ywpikoi)[18]
AVTI0TEKOVTAL OT1G KUBEPVNTIKEG AKPWG E€EOPUKTIKEG TOALTLKEC
oL GULUPBAAAOULY OTNV UTEPBEPUOVON TOL KA{HaTOC Kal otnv Enpacia
mov €EaBA1VEL TOULG VTOMIOLG aypldTteC. Xto EKovaddp avtdyxBovec
KXl TMEPIRAAAOVTIKA KlVAUATO €XO0LV QMOKTAOEl Hla TETOla OpuA,
mov n 6itoiknon tou Koppé€a mpoxwpnoe otTnv mMolvikomoinon ToOv
MEPLBAAAOVTIKOU OKT1B1O0M0V, KATATAOOOVTAC TOV WG «TPOMOKPATia»



[19].

MmopoUueE va KATAAAEOVLPE TWC N OLKOVOMLKA oavdnmTtuEn, €1T€ €K TWV
be€1wv €lte €K TV aplotepwy dev dOvatal va AVOEL TA ONUEPLVA
KO1VWY1KA TpoBAAnaTa. AvT10£TWG €vOULUVAUWVEL TOV KATLTOALOUO
KXl T1G KPATlKECG lepapyiec mov povo PBabaivouvv tig pileg NG
onueP1vAC Kpiong. M TNV €MITUXA AVTIPETWNIOAR TOLG YpPElAleTal
Eva teAelng dropopeTtikd mapddelyua, TOo omoio Hev Ba otoyxevEl
OE EMLPOVELAKA «OOUVAOLTWHOTA» OAAA Oa QAVAUETPLETAL OALOTIKA ME
T1C TMPAYUOATIKEC al1TieC TWv TMPOPBANUATWY HMaC. AVLTO TIOU UTOPOUVUE
va Kavovpe €ival va otnpilovue KOl VA OUUUETEYOVPE OE TETOLOUG
AYWVEC KOl KlvAHOTH, oLVOEOVTAC To METOED TOUC KAl E104YOVTAC
TOUG EVAAAQKTIKEG OMWC n amokévtpwon tng €€ovolac, n emioTPOPN
TNG O0T1C O1KTUVWUEVEG TOMIKEC KO1vOTNTEC KAl n ovveldntdtnta

™G €€dptnoAC¢ pag amd tn @von.
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